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FOREWORD 


With, tfie publication of the following pages 
Dr. Bimala Charan Liaw adds yet another volume 
to the series of interesting studies of Buddhism, 
upon which ha has for some years past been 
engaged. In his “Ksatriya Clans in Buddhist 
India” ^nd in his larger and more detailed treat- 
ment of the saftne subject entitled “Some Ksatriya 
Trib<JS of Ancient India”, he gave us an interest- 
ing ‘histoqcal account of the peoples and politics 
of the Ganges Valley at the time of Buddha. In 
his “Life and Work of Buddhaghosa” he presented 
us with a portrait of the great Buddhist com- 
mentator of the fift^j century A. D., and a little 
later he published a small volume on “The 
Buddhist Conception of Spirits.” The present 
volume i3*written on much the same lines as this 
latter treatise and formS a useful companion 
volume to it. In it Dr. Law sets before the 
reader the Buddhist- idea of Heaven and Hell, 
or, perhaps it would be more correct to say, the 
ideas of Heaven and Hell prevalent amongst the 
people of northern India at the time of Buddha 
and incorporated subsequontly in the Buddhist 
scriptures. For it is clear from the comparison 
which Dr. Law draws between the Buddhist and 
Brahmanical ideas of Hell that they are derived 
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from the same source. Moreover there is a good 
deal concerning the various Heavens and Hells 
of which Dr. Law tells us. that is quite obviously 
foreign to the lofty thought and teaching of 
6ud<lha himself. The joys of Heaven are repre- 
sented as being obt.unable by mt'ans of what is ' 
suspiciously like a mercenary bargain, entered 
into in a spirit whicli far fnun Iieing selfless is, 
on the contrary, frankly selfish. One e.vample 
taken from a number given by Dr. T^aw will 
suffice to make this clear. 'I'he daughter of a 
family of Rajagaha on learning that the ac t of 
giving is like the tree which fulfils every wish, 
at once becomes eager to prac tise charity. An 
opportunity pre.sonts itself with the .appearance 
upon the scene of a Buddhist monk, to whom she 
offers a .seat and food. While* thus practising , 
the virtue of charity, she prays that in return 
she may receive after death as* a fitting reward 
for her piety, a whole host of heavenly gifts, 
including a celestial elephant. Her jirayer is 
granted and she passc.s jit death into the Tilva- 
tiihsa Heaven where she *dwell.<} in a golden 
mansion with a retinue of a thousand heavenly 
maidems, and receives amongst other things the 
coveted elephant. Xot in this way, it need hardly 
be pointed out, is Nirvana, the Summum honum^ 
which the Lord Buddha held out to suffering 
humanity, to be attained. Indeed, piety practkicd 
in this calculating spirit, fur from bringing 
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Nirvana within reach of man, could serve only 
to bind him more securely to the wheel of life. 
Dr. Daw himself sums up -the position concise^ 
when he writes — ‘^he highest erf the pleasures that 

these Heavens bestow has a limit They can 

^ever bring about a final release from evil and 
hence, the experiences in Heaven, though pleasur- 
‘ able, are an evil \o be guarded against — the more 
so on account of their luring attractiveness.** 

But i# is onjy in the mind of the non-Indian 
readem that any confusion between Nirvana 
and Heaven is likely to arise. And in his case 
this volume? will serve to dispel any confusion 
that may exist. For it is made abundantly clear 
that the li^avens and Hells of Buddhism are 
places within the categories of space and time, 
•whose inhabitants, whether gods or devils, are 
as much subject to the iron law of karma as are 
the dwellers upon this earth itself. In a sense 
the Heavens and Hells, of v^bich we read in these 
pages, may be said to exist for the purpose of 
providing a more elaborate stage than this earth 
can do, for the *play of the ever revolving cycle 
of existence and all that it involves. The various 
heavens make possible greater and more varied 
reward in the case of those who by meritorious 

f 

lives, have earned it ; the different hells greater 
and more varied measures of retribution. Dr. 
Daw* has been at pains to collect from Buddhist 
literature a number of descriptions both of the 
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pleasures of Heaven and of the sorrows of Hell. 
These arc interesting as .showing the nature of 
the rcwartls and punishments whicii in tlio^e 
early days, were eoiisidcred appropriate to parti- 
eiilar acts of piety and j>aj-ticular sins. The 
catalogue «»f crimes and their corresponding 
punishments, for example, is given in elaborate 
detail. Arul if thf reader after ])erusal of the* 
volume has not acquire«l a comprehensive 
knowledge of the eschatology of popular liuddhism, 
he will have no one hut himself to blame, for Dr. 
Law has admirably accomplished the ta.sk which 
he .set out to perform. • 


November. 1924. 


Ronaldshay. 



PREFACE. 


^ The present treatise is a thesis approved by 
the Calcutta tJniversity for Sir Asutosh Mookerjee 
.gold medal, 192^. The Pali literature is full of 
details regarding various ileavens and Hells 
recognised by the ancient Buddhists. The present 
volume furnishes us for the first time with an 
exhaus4^ive and comparative treatment of the 
subject. I shall consider my labour amply reward- 
ed if this little brochure is well received by the 
public. 

I am glad to put in an appendix Dr. B. M. 
Barua’s short note entitled “Books of Stories 
*of Heaven and Hell” which will no doubt be very 
interesting to readers. 

1 am greatly indebted to the Bight Hon’ble 
The Earl of Konaldshay, P* C., G. C. S. I., G. C. 
I. E., D. Litt., D. L., etc., etc., Ex-Govemor of 
Bengal, who takes greht interest in my works, for 
his learned foreword to this volume. 

Calcutta, 

.24, Sukea’s Street, BIMAIjA CHABAN LAW 
April, 1925 . 
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PART r -HEAVEN 


HjiAVElirS AS oeneratAy described 

IN THE NikS^YAS 

» • 

The Pali literature describes the various 
heavens and their respective positions, one above 
the t>tlior, and the gods that reside there progress- 
ing in ^ower and refinement. The Digha Nikaya 
of the Suttij-Pitaka refers to some of the heavens 
in the Kevaddha Sutta. There the Buddha 
relates to Kevaddha how a bhikkhu of his 
c.ongreg.T,tion* was troubled in mind by a certain 
problem {viz. where i^re earth, water, fire and 
*wind— the four great elements, completely 

H u a V o n » in the <i«stroyed ?). The bhikkhu prac- 
Kevuddht Sutt.i. tised such a samadlii (medita- 
tion) that the path leading to the world 
of gods became clear to liim. First he went to 
the Catummahamjika - gods for the solution of 
the above problem. lie was asked by them to go 
to the four Maharajas of the Catummaharajika 
heaven. He then went to them and put the same 
question, but was asked to go to the gods of the 
Tavatiriisa heaven, who sent him on to their King 
Sakka wlio sent him on to the Yama gods who 
sent him on to their King Suyama who sent him 
on to the Tusita gods who sent him on to their 
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King Suntusita who smt him on to tin* Nimmiliisi- 
rati gods who sont him onto tiirir King Sunimmita 
who sont him on to tin* l*avinimmit;ivjisavatii 
gotls who sent him tm to thoir King N'asavatti 
who advi'iod him to go to tin* god> i»l tin* Hrahma 
worhl. H** ha<l to prart i'»i* >in li a iiirditation as 
w'onld onal'lo him to go to t iio LrahtnaloUa. I In 
wont tti tin* goiU ot tin* itraliina world wli«» snnt 
him to MahalnMliiiia win* a rni I l»otoin him. 

Tho Idiiklxhii put to him tin- <pn-'’iou wnii h «-vot> 
Mahahrahma ••••iild not aii'-vo-r. and In- w a- • d \ i.-'«-d 
to go to tin- Ihnl'lfia. \t l.t-»t tin* ISinhiii.i 
gav«* a sat i-»ta< to!-y i.-pl\ to hi^ ipn-tw (Digli.i 


Xikay.i, 

V. 

.1. 1 .. 

pp. -J 

1 1 JJ.J. 

K»-\ .n 

hih 

.1 ^ilt t .1 Ilf a ). 
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thn Nimmati.irat ! g.id- .Hi'i tin- I'ar.iniininila - 
vasaVfittl god' tin- god' ot tin-'*- 'i.\ ln-a\*-n.s 
holong to tin* Kaina'^a' araiol^a (,.»*. t hn world 
as s«*ns»-»l and 'iilij»*< tt\'»-l\' tin- nn-nta! phitn* 
of .-i^'li'UoU' «*.\'p*-rn-fx''*- 1. .\*-\t <oiiii-' lln- 

Braliina world. With thi' wi- m.i\‘ ittmpart* tin* 
seven loh/ts or n-gioii' of tin* \'*-dn- liti-r.it iin- .ind 
w*c ob.servo an agn-»*iMi*t»t . though, .it fir.'.t .sight, 
there .s»!<uii.-» to In; .i dit'l«-r**jn-«*. 'I'ln* .sr.vi-n Vodi«* 
regitins are lihu, lihuv.ih. .Sv.ir, .Maha, .lana, I’apas 
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and Satya or the Brahmaloka. The twice four 
or eight great kings (Maharajikas) are apparently 
the eight Dikjpdlas^ the lotds of the quarters, sp 
that their regions make up nothing but the Bhur- 
loka with its ruling deities. The Bhuvar-loka 
of which Intlfa is the masteif has its counter-part 
in the T’avatiiiisa heaven where Sakka, who is the 
same as Indra, dominates. 'I'he name Tavatimsa 
or thirty- three is very significant as the Vedic 
gods arti 01113 ; thirty-three in number. The 
Tapo-lyka is also called the Satya-loka or the 
Bmhma-loka in Brahmanical literature. Thus 
the liighest regions in the two systems are identical. 
Jn the Brahmajala Sutta of the same Nikaya 
(Dialogues, kl., p. 31) also we have a reference to 
Brahma and his palace. The Tevijja Sutta of this 
•N’kaya (Vol. I. pp. 236 foil) also speaks of the union 
of men Avith Brahma, but there Brahma appears 
to stand more for Brahma of the Brahmanical 
SA'stem than Brahma, the^ Creator-God. 

* The World of Radiance (Abhassara loka) 

described in the Brahmajala 

Abh;issnr:ili>U:i. • .■^l . ■ * , • r j.-i t. • i. 

Suttaiita IS one of the higher 
Brahnmlokas. The above Suttanta tells us that 
at the beginning of a new world system a being 
falls from the Abhassara loka on account of loss 
of life or merit and he is reborn in the 
Brahma vimana which is then empty and there 
he dwells Avith his mental body (monomaya), 
living in joy, having a lustrous body and 
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moving in tlu* sky. (Digliii Nikaya. I, 

P. IT)'. ‘ • 

« The BiuliDia rt>ljvt«*s latec on in tlu* sanie 
. _ J^utrauta this g«iM wlui is first 

Thi* pftl.io- "f 

rt‘biirii III tlif |{riLhin;ivimri iia, 

I 

or the palaee of Hrahnia. the (Ireat Hrafiina. : 
he ••onsi<l»*rs fiiiusolf superiiu' to tin* otlier. 
Abha.ssarmlevas who are sul>s»M|iieiitlv rehorti 
in the s.iine vitn'ina. ati-l tiie-'-* laltor .ilso .■,how 
liim th** s.iin** r**sp.>i t . 

The Rrahtiiajal.i Sntt.itita .i!sii tfll-. iis.»(»f two 

ei, s^.-s «ii ifoil-.. t!i<‘ Kh:<jt.ll- 

Two -ii-i— •« ■fnnl- pi-jo«ika .in>l t1i<‘ .^I n- >p i<li isikii. 
K'.i i . i * 4'1 w. I ‘ 

Mill >p • i • .k'i H* »: !i t * ‘-I .:.!f of .1 r.it \u*T 

]i*\\ I t h*' I JI OiH* 

>*ays ihtfcT thf* l\h!<l iTi:* "iM^ilvri -pi ii i thfir 

in livuirhiiiir. |»i.i\‘riir .ind fi.i**\'in'j >***n^M;il* 
plc.iSii r«*>. I* • » r T.’ii'* ''iinTriil MVi*r 

tln-ir iiiin»l, 'Alii*h Th*-\ Kill ilnwii 

fpiHi -IT ii.iT 1 . .fi n l»*»rri in t h** hnrn.ifi 

\vi>rM. iliiL'Iifc Nik.lv.i. \'«ik I.. f»}i. in -JO). Of 

thf T li*- 1< »-i Ivfi tht* 

say- T li,fct T }m*\ Think fmi'h <if i»n»' .iriMtlipr. 
In <»I #• \'« »*< a \ #• t kinkinLT. fliMr ininil 

jHilhiT#‘r| .in*l *»ri .n*i»tirit dt p<iMiiti(»n 
«»! tli*-ir niin«l. tIm*;. f.ill ilnwn inmi that .>itiiatioii 
aii<l an* n-lnirn ui thi* hiini.in UdrM. (Iliiil., p.'jn). 

Iri tin- Ani/iitfara Nikaya also 
li.iM* a <'la>^i lir.it ion i>f 
t li#' It >a\*> that thf*n» 


Cl htl'ilk 'jf K > 1 

in th«) Aiu'uri.ir^ 
Nikftva. 
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are the Catumniaharajika gods, Tavatiihsa gods, 
Yama gods. Tiisita "gods, Nimmanarati gods, 
Paranimmitavasav*»ttins, Brahmakajdkas and 
also gods sif^erior to them. (Anguttara Nikaya, 
Vol. 1., p. 210). • 

In the Mahasamaya Suttanta, the Buddha 
, , . .mentions ‘some gods who are 

I lie Maiiasfimayfi, • ^ 

of found ou this earth and also in 
the regions above. There are 
gods of Rapilavatthu, gods of the Himalayas, gods 
of Siltugira, gods of Vessamitta, Kumbhira of 
Rajagaha, Dhatarattha, ruler of the east and his 
sons, each of whom was named Inda, Viru.ha, 
king of the Kumbhandas ruling the south, his 
sons, each of whom was named Inda ; Virupakka. 
king of the nagas ruling in the south and his sons, 
•each of whom was called Inda ; Kuvera, king of 
the V'akkhas, ruling the north and his sons, each 
of whom was called Inda ; servants of the four 
maharajas, Maya. Kirten^i. Vetendu. Vitucca. 
Vituc, Candari,!.. Kamasettha. Kinnughan^u. 
Nighandu. Panjkla. • Opamauna, Matali, the 
charioteer of gods, the musician Cittasena, 
Nala, ‘Tanesabha, Pancasikha, Suriyavaccasa . 
the Nagas from Vesall with Tacchaka, Kambalas. 
Assataras and Payagas with all their relatives, 
Yamuna, Dhatarattha. Eravana the mahanaga, 
Kalakahjas. Vepacitti, Sucitti. Paharada and 
NamucT, all the sons of Bali, each of whom was 
named Veroca, gods of water, earth, fire and air : 
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\ jirunas. Soiim with Vasu. jiotls of compussion 

jiml kiinliii'ss. Wiihu (Vlsnu). S;ih;ill. Asaiuais, 

with it'< folln^ors, sun with i\s 

f<>lh>wt‘rs. .M.ktulaViilah.ika with stars,* Vasava. tlu* 

«-hii*f ot Vasus. Saliahhu. •Arittluikax. iiojiis. 

Varun.is, Sa}iaiih.i!nina>'. Arrutas. Aiu‘jaksis. 

Suh‘vvas. \ a^axaiu*'! <h‘iti«*s. s.iiiiaiia'*. iiiahilsa- 
• • • 

Khi(h|ri;»;nlnsilvri>. Munn- 
I Lir.iwi. Li*}i.tci\ riM>. I’aniKas, 
MahilfuliMtia*-, Sii U Iv.k. Viini.<. \^L:lianas;i. 

< )<lritaLray li.» . \ ii akkli.ina . mat t.i. I if^raii.ija, 

Mis^aka. IVfcijMtin.!. K lit* mi ya*-. 111*^11.1 aii<l 

^Yiina iT'mN. Ka ttha k.:^. Lam 1 ir k.i'^. La ma>#*tt has. 
.L’ti, A^a\'a. Xinirrifin.i V.. r » . La r a riimmit a, 'Tis.sa. 
SuLraliiiia. Saiiamkinnai a aia I ^l.iliaLi alima . 

{I)lLrha Nika\a. II. j»|». In tin* 

^Ia!lava''Tu \v»* tin*! a !-t*i*T«-ni-»* all TfM*>.f 

\vit!i thf a«hliTit»li 111 Siva, i* t ^ \ a^T il . L«iitiM( 
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(«ods in thn Dlitiiii- 
iiiacakka]ipavatt him 
• iSutta. • 


the quarters. (Majjhima Nikaya, Vol. II., 
pp. 194-195). * 

'Phe Dhammaeaickappavattana Sutta besides 
niontioniiig tlie lower gods, gives 
tlih designations of the various 
grach's of gods who make up the 
•Brahnialoka. Aftev giv’ing a list of the six grades of 
gods from the Bhummadevas, it thus goes on to the 
Brahmaparisaj ja and other devas mentioned below:— 

1. Bhummadevas i.e, gods living on earth 
such as« rukkhadevas. 

1. Catummaharajikadevas i.e. gods who 
are subjects of four guardian angels of four quarters. 

2. 'riiv'atiihsadevas i.e. gods dwelling in the 
Tavatiriisa hoaven. 

3. Yamadevas i.e. go<ls tlwelling in Y'ama 

heaven. • 

4. 'rusitadevas. 

5. NimnianaratiHevas. 

6. Parani mmitavasav'attide vas. 

.These arc the I '.x Kamavacaradcvas in heaven, 
lira h mapa ri sa j j a V'o happ hala 
Brahmapuroliitw Avilia 


Abhassara 

Jiralimas 


Mahil brahma 
i' t’arittabha 


Appamana bha 


Atappa 

Sudassa 

Sudassi 

Akanitthaka 


Devas dwelling 
in Brahmaloka. 


Abhassara 
Parittosubha 
Appainanasubha 
Subhakihnaka 

(Catubha^avara, »Sinhalese Edition, pp. 30-35). 
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Some sptM'ial gods a.re referred to in the 
Aimni<ldh;i Suttain of tlie Majjhima Nikilya : — 

“ 1. Due lu'c-oines a ]>arittn?‘>ha<leva if he dies 

after (iiiishiiig meditation on a 
AmfmJrTh (parittam 


rdokakasinani). 

*J. <^ne heroines a appainanahhadeva if he 
<lies after finishing meditation on a houndless eirele 
«»f light (ap]).i.ma iia iiloka kasinaiii). 

One hreonii's a. S.>.nikilitt iialdiade va if he 
dies after fini->liing meditation on im]>ure l>ght. 

4. (.)ne hecMine-; ]>.irisudd}iahhadeva if lie 

*li. •s iifrer fiiiishiu'j mediiaiion on pun* light. 
(.Majjhiiu'. Xikuya. \’ol. III., p. M7). 

'file .Mijjliim.' Nikay.i als«» in the Saleyyaka. 
Satta. g.N'es a !i>»t cif a.ll the g«»ils tif the 
Kamalok.- . Jiup.ihika and .\:upaloka in th^ 
propt.*r order tli-iuirli without tin* details 
which, howfver, must havt* he«.>n known to 

the author of t liese Suttas. 

of tho Kfini .I'ik.i. 'j’h<»si* who are i)ious ami res- 

liQi> ilijk i 'iu(i 

.\rQ..j>>ki. tr.i,iu<*d - may lx* horn in 

( atummahrirajika, 'I'avatiihsa, 
Yuma. Tusita. Nimmanar.it i, Pai'anirnmitavasa- 
vatti. 15ramakayika. and otln;r heavens up to 
Nev.isanhan.asa nnslyatana. (Majjhima Nikilya, 
Vol. !.. ]*. 2HU). 'rite di.seiph^s of the Buddha 

whti are greatly learnetl ami .-Vriyasavakas know 
Bajiipati. Brahmsl. Al>lia.s.sara gtxls, Siihhakinria 
g<»ds. Vehapphahi, Ahliihhu, Akasunaneayatana, 
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Vinnanancayatana, Akincannayatana, Nevasan- 
n£lnasann&yatana gods* (Majjhima Nik&ya, Vol. 
T.* p. 2). The bhikkhus who are pious, faithfulf 
greatly learrifed, charitable and wise, exert to be 
bom in the Catummaharajika heaven knowing 
that the lease of life there is very long. They are 
Jijom in this heavci^in consequence of their exertion. 
Similarly, they exert to be born in other devalokas 
commencing from the Tavatimsa heaven to the 
Nevasahuanasahnayatana heaven, learning that 
the lease of life in these devalokas is very long and 
they are born in these devalokas in consequence of 
their exertion. (Majjhima Nikaya, Vol. III., pp. 
100-103). Many of the Brahmakayikadovas are 
also mentioned in the Brahinanimanta^ika Sutta 
of the same Nikaya. (Majjhima Nikaya, Vol. I., 
p. 329). 

In the Atanatij’a,Suttanta of the Digha Nikaya 
De^as and spirits ^c find King Vessavana Kuvera 

reciting the Rakkhamanta of 
Atanate. In the course of this 
Rakkhamanta we ^find |jhe names of several spirits 
and devas which are of importance. (Digha 
Nikaya, Vol. HI., pp. 204-205). 

The sun is called Aditi’s child (Aditiyaputto) 
(Dialogues of the Buddha, pt. III., 190 fn). This 
is* quite in agreement with the Vedic idea of the 
sun as one of the adityas. It further mentions 
Dhatarattha, the sovereign lord of the Gandhabbas 
(Digha Nikaya, Vol. TIL, p. 197), Virujha, the 
2 
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king of the Kumbhiin^Ja sprites, Virupakkha. the 

v.kkh,.. Kuvora, 

'.lames «iriiU.ir to flio kiiiff 'of the Yiikklias. 

th >80 of Vodic pods. ^ , 

Vessavuiiii fxivos a list of somo 
of the Yakkhas to whom an api)eal should be made 
for proteetii'm against- these ereatnres. Yakkhas, 
Gandhabbas, Knmbhiindas and Xagas, wlio, as 
he says, are not humane but .are rough, iraseible 
and violent. It is <‘urioTis to find among the 
protecting yakkhas sucli names as Inda. Som.i, 
Varuna and Pajapati. all <>f whom are gre:lt Vedic 
gods and Bharadvlija wlui is known as a great 
Rsi in the Vedic literature. 

Wo have .seen tliat :u'<*ordi:ig to th<‘ Digha 
Nikayii all the above gods incbidiTig th»* great 

Th«* Budd’na Brahma himself won* infe'-ior 

aupfrior tu .ill gndi Bu.hlh.a. Tu faet, 

throughout the Budilhi.st literature, we find th.at 
the gods including Bralimfl ce-me on their visits 
to the Budilha in order to do liim liomage or 
sometimes to i*arrv out some of his orders. We 
learn from the Khiuhlakapatha Commentary that 
the gods came on such visits after mid-night. 
(Khuddakapiltha Commentary, p. 114). 

The Ahguttara Xikiiya says explicitly that the 

p«ith in the Buddh:i Catummaliarajika dovas, the 

lends t<i th<* ettHiii- m*!. Vn-f-itriQii. 

went ..f •ambodhi. 1 u.sita, lama, xavatimsa. 


Ximmilnarati and Pamnimmita- 
vasavatti devas wlio have strong faith 
in the Buddha, Dhamma and Samgha and can 
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claim to have acquired the stage of sotapanna, 
are not liable to fall into hell but are destined 
for the attainment^ of slimbodhi. (Ahguttari^ 
Nikaya, Vol.« III., p. 333). Ih another part of 
the Ahguttara Nikaya we are told that Yama, 
the ruler of thb Yama heaven* wished to be born 

down here Upon earth in order 
ISvTthe to got the benefit of receiving 

the sacred dhamma from the 


Buddha ahd thereby improve his own condition. 
(Ahguttara Nikaya, Vol. I., p. 142). The Ahgut- 
tara Nikaya (I. 142) tells us that King Yama after 
seeing vai'iou.s punishments of the sinners, thought 
thus, “ people commit sins in the world and they 
are punished in consequence thereof.” He 
expressed his desire to become a human being and 
serve the Tsithag.ata wlfo might appear on earth 
and hear himprtjaohing the dhamma and realise it. 

In another section of the Ahguttara Nikava the 


Sakka inferior to an 


Exalted Onp says repeatedly that 


Arakat. 


Sakka, the ruler of the devas, 


was the person whose ra^a, dosa and moha (passion, 
hatred and delusion) had not yet left him and 
therefore he was much inferior to a Bhikkhu who 


had reached Arahatship and was free from the 
defects of ordinary beings. (Vol. I., pp. 144-146). 

. In the Mahaparinibbai^ Suttanta (D^ha 


The l^ioohavis com- 
pared with Tavatiihsa 
gods. 


Nikaya, II., p. 96) the Ldcchavi 
nobles who were accoutred in 


dresses of various 


dazzling 
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colours, such as, red, white, blue, etc., are coiuj>ared 
to the Tavatiiiisa gods, tiiey are put uj) by the 
Buddha as living illustrations of the happy aiul 
enviable life in the paraili.ses as popularly known. 
A similar comparison of the Liccliavis witli the 
Tavatiihsa gods is also nuule in the ^lahilvastu- 
avadana. (Vol. I., p. 202 and vide my work 
“Some Ksatriya Trilics of Ancient India, pp. o4-o.5). 

Uixls po.sse.ssing great an<l 
comings of gods. miraculous power aiul great 

influence can shake tlifc earth. 
(Digha Nikaya. Vtil. II.. p. I OS). 'Hie same 
Suttanta tells us that the. g«)ds living in the sky, 
who arc conscious of the earth, and the gods living 
on the earth, who are consciou.s i»f tlie «*arth. are 
subject to grief and lamenljitioii like onliiiary 
human beings wliile tlie gods wlio are free fnim 
attachment ar<; not .siibj»H.ti to gritd although 
they arc conscious of it and have knowledge of 
the impermanence <jf .things. (JJiglia Nikuya, A'ol. 
II., pp. 139-140). 

We have seen that .Sal'^ka was the ruler of the 


Tavatimsa gods aci-ortling to tin* Digh.a Nikaya 
(Digha Nikaya, V<^1. 11.. p. 2t!3). The l.>hammapa<!.k 
Commentary explains the various names of S.ikka 
with their signifieamte. Buddhagho.sa lu;re explains 


The m«^aning of tho 
various name.*i of 
•Sakka as explairif-rj in 
the Dhamrnapada 
commentary. 


that Sakka is called Mttrjhard,'-,), 
.shorteneiJ form of Mat/hamdnaca 
beeau.se he. was a liumaii being 
in the past ; he is called 
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Purindada, because he makes gifts or dana first. 
He is named Sakka Inasmuch as he practises 
cBarity with strong faith* and Vdsava because 
he offered a^h dvdsa or dwelling place. He won 
the name of Sahas^akkho for himself, because of 
his power to *think of a thousand things at the 
,same time and hjs is called* Sujampati from the 
name of his wife Sujata, a daughter of the king 
of the Asuras. According to the Brahmanic 
mythology, the «,ame of his wdfe is Saci and Suj& 
is evidently a different reading of the name Sad 
which is found in the Rgveda itself. And Sad 
is the daughter of the Asura Puloma according 
to the Brahmanical myths, so that there is no 
difference Irere. The concrete conception of a 
thousand eyes in the Hindu myth has been changed 
•into an abstract concep1>ion of the power to attend 
to a thousand things at one and the same time. 
According to Buddhaghosa, Sakka is so called 
because he acquired the state of a Sakka after 
fulfilling seven vows (Dhammapada Commentary, 
Vol. I., pt. II.,, pp. 264 - 265 ). 

The Rlajjhima Nikaya thus describes the 
Vejayanta palace of Inda : — 

Inda said to Moggallana thus, “I have built the 
Vejayanta palace after defeating 
Vejayanta deaertbed. asuras in a battle between 

the devas and the i^uras. It consists of one 
hundred crests each having seven hundred 
KutSlgaras (pinnacled rooms). Each Kut&gSra 
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(‘ontains seven times seven dancing girls. Each 
dancing girl has seven* times seven female 
a^-temlants.” (Majjhima ^^kaya, Vol. I*., 
p. *253). 

The J:>ariiyutta Nikaya prescnibes that for acquir- 

The course of du “'S' <»f Saklca, it was' 

cipiino for acquir- ncct^ssarv t(» obscrvc sevcii vaias 

ing the >tatc of - , 

or vows for going through courses 

of discipline : — 

1. service to parents throughout oliie's own 
life . 


2. rcsoect for the elder:.; of the familv 

A. 

3. speaking sweet Words 

4. not .speaking malicious words 

5. remaining free from stingines*; 

6. speaking the truth tliroughout life 

7. not cliorishing aug<'r throughout life 
S. checking anger wlien it arises. 

(Sariiyutta Nikaya. V()l. I., p. 228). 

In the Mahupariniljbana Suttemta the Buddha 
merxtions that tlie gods Iiad the'ir 


bliea c«f the 


pari.sa or assemblies which arc 

• • 

as follows : 


1. Catummaharajika pari.sa. the assembly of 
the Catummaharajika gods 

2. Tavatithsap.'iri.sa, the as.sembly of the 
Tavatiihsa gods 

3. Maraparisa, the a.sseiubly of MS.ra 

4. Brahmapari.sa, the as.sembly of BrahinA 
(Digha Nikaya. V^ol. II.. p. 109). 
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It was in snch an assembly of the Tavatiihsa 
gods, that the question of the birth of the Bodhi- 
satta was discussed and arrangements made foi* 
his descent on earth according to the Lalita Vistara. 
yhe pariscid or the assembly was an important 
political institution with the Ksatriya tribes that 
• lived in eastern India at the time that Buddhism 
originated. The parisad was also a very important 
institution with the Vcdic Aryans. 

The Anguttata Nikaya tells us that the minis- 
ters and members of the assembly 

Duties of ministers , ^ , 

and members of the of thc Catummahurajika devas, 

assembly of the t i . i 

Catummaharajika Wander about on earth on the 
deras. eighth day of the moon every 

fortnight, enquiring whether among men there 
were persons who perforpied good deeds by showing 
respect to their parents and the Samapas and 
Brahmanas and whether they observed the fast 
as required by the Buddhist canon. It is added 
that on the foui-teenth day bf the moon, the sons 
(putta) of the four Mahar&jSs also went about 
wandering over the earth on the same mission. 
On the fifteenth day of the moon, it is said that 
the four Maharajas themselves go about enqmring 
whether men were observing the uposatha. It is 
said that the four Maharajas then present them- 
selves at the sabha called Sudhamma of the 
Tavatimsa gods and submit a report about the 
small or large number of men whom they find 
observing the uposatha properly and performing 
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the good deeds as mentioned above. (Ahguttara 
Nikaya. Vol. 1., pp. 142-143). 

•' Many stories are told in Buddhist literature 
of men who often after death and sometimes even 
while living on earth, paid visits to the licavens. 

King Nimi s visit to The Xiiui Jataka relates that 
heaven. King Ximi went to heaven and 

saw the following .sights 

1. Biranivimana. a garden full of trees, 
flowers, kapi>arukkha, ])onds, etc.' 

2. St)nadinna devaputta’s seven gold vimunas 

3. Phalikavimana 

4. Manivimuna 

5. Vehiriyavimana 

He wont to the Sumeru m<»untain and visited 
seven mountains surnuinding it, wliic-li were the 
habitations of the f atuinniahaiajikadevas. Tlumee 
he went tf» the Tuvatirii'sa flc'aloka where In? saw 
the image of Inda. Thence he went tt» the Mote- 
Hall of the go<ls, which was well Imilt, arti.stically 
beautiful, divided into eight parts having pillars 
ot lapis lazuli, finla arul other g^ifls came to receive 
Ximi and he. was given his sejit by the side of 
Inda. the chief of the gods (Ximi Jataka. Fausboll, 
Vol. VI., p. 1 01 foil). 

The .-Vcchariyabbliutatlhamma Sjittam of the 
Majjhima Xikaya narrates how the Bodhisatta 
came down freun the Tusita Heaven to be born 
here upon the earth. When the Bo<llii.satta entered 
the womb of Queen Miiya leaving the I’usita heaven, 
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a very bright light appeared illuniinating the deva, 

Brahnfa and the human worlds, 
GoA. and Bodhisatta s brilliant. 

• than the heavenly light. By 
the help of the light 1:1116 beings of one world could 
see the beings *of another world. After the birth 
yf the Bodhisatta, four gods came from four 
quarters to giiawl the Bodhisatta and his mother 
against human or non-human foes. (Majjhima 
Nikaya, Vbl. Ill.f p. 120). Similarly in the Lalita 
Vistara ^ve read that, when the Bodhisatta fallen 
from the Ihisita heaven, entered the womb of 
Maya, a lotus extending up to the Brahmaloka 
appeared, which became visible to Mahabrahma 
alone. (Lalita. vistara, Ed. by Lefmann, p. 64). 
Again we read that when the Bodhisatta entered 
Maya’s womb, the earth* with its forest trembled 
six times, golden lustre spreail all round, all sins 
were removed, the gt>ds becan\e delighted, a well- 
decorated chariot appeared • ami the charioteer 
stood motionless in it (Ibid., p. 72). For seven 
nights holy lustre extended up to the Brahmaloka 
(Ibid, p. 74). 

The Ahguttara Nikaya furnishes a good deal of 
information about the merito- 
Merita entitling people rious deeds qualifying men to be 

to reach various i . i . j i 

pegionaof hcavon. truHSlclitCil to tlie V<iri011S rCglOllS 

of heaven. The Enlightened One 
tells Sariputta on one occasion : “ He who prac- 

tises charity without freeing himself from the 

3 
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tiiiiit «»f solfishiu'ss. Ikmujjt jit to tlui object 
of ehiirity, lu>|)iu»; ft>r wealth and enjoyment in 
after-life, in eonsiMjuenee -.iif such elnirity, 
after tleath will be reborn in the heaven 
of the ( atnmniahariljika <io<ls. 'I’hose amon^ 
the tatninmaharajikas. tin* 'I’lisitas. ^'aInas, 
Tavatiihsas. the Nimnianaratis and the Paranim- 
initavasavattins who liave a(*(|iiired stnnij' faith 
in the Binhlha. tin* Dhamma. and the Sam^ha. 
may be said to have a«-(jniie«i t he state «>l‘ S^tfa jMtHHO. 
they an* nor liabli* to tall into hell and an* ilestined 
to attain sambodhi (Ahantiar.i Xikaya. \’t»l. ill.. 

pp. 

Similarly in the *'jime Nikaya we are told of 
a great Buddhist teacher ot the name of Siinetta 
wh<» had many lay diseiph*s. Bn*aeliing to his 
pupils iilniut the mea Us «>f winning t he Brahniahtka. 
he taught that tlni>e aiinuig his diseijdes wln» eoidd 
tht>roughly eompn*hend and grasp his teachings, 
w<ndd be entitle#! to rejieh the heaven of Brahnul. 
but lh*js#* who failed to a])pi-eeiale them fully 
would enter the regions «»f tin* si.\ low«*r h(*avt*ns. 
(Ahguttara Nikaya. \'ol. I\'., p|>. HKl-lnt). 

Buddhagho.sa in his N'isiiddhimagga sta^e.*^ 
tin* eireinnstanees und(‘r which 

Buf'lclhaj'lMiH i'h vi«*iv. 

men may attain t(» heaven. 
A person p<*rf«»rms m(*ritorious deed.s. for tJie 
attainment of heavanily bliss and in conse(|uence 
of sindi <lee,ds, Im is re.born in heaven (V’ol. 
1., p. 190). A person wlio is an observer of the 
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precepts formulated by the great teacher and is 
devoted to the practice ftf these precepts, is reborn 
in’heaven after dcat]p. and dissolution of the body* 
(Vol. T., p. 9). Ft is stated in that work that 
sila or precept is the best ladder by which one 
may reach the regions of the gods. (Vol. 1., p. 10). 
In another place ^Biiddhagh6sa observes that a 
person is reborn in heaven by meditating on 
Buddha’s qualities. (Vol. T., p. 213). The 
Visuddhirftagga observes that even the lower 
animals* can attain to heaven ; it records that a 
frog that attentively listened to the teachings ()f 
the Buddha, was born after death in a golden 
mansion in the Tavatiihsa heaven and was named 
Man^ukadevaqjutta Iiaving 1,000 apsarasas as his 
wives. This devaputta appeared before the 
Buddha in his vimana, and he made it the occasion 
for a religious discourse, after listening to which 
the devaputta rea(;hc<l the first stage of sanctifica- 
tion. (Vol. I., pp. 208-209). 

"The Pancagatidipanaih also furnishes some 

Rewards and punish- information regarding heaven, 
inents. states that among the gods, 

men and demons, those who are malicious do 
not live long, but those who are free from malice, 
attain long life. ’Phoso wht) oppress others by 
confining and beating them, are subject to leprosy, 
madness, etc. Those who misappropriate the 
property of others and do not make gifts to anybody, 
cannot earn money even with great effort. Those 
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who givo stolon wosilth to others ut first hctronie 
rioh hut uiv jiftorwurds rtMiu<‘t“<l t.<» j)ovt*rty. '^Phoso 
«wlio jW(|uiro wojilth hy honojst nuMiis hut do iiot 
"ivo it to uiiyluMly, *n‘t woiilth with j^nsit olTort. 
Those wlio <lo n«it stesil wealth l>ut are very (diarit • 
ahle. ohtaiti wealth whieh i‘annof he «lestroyed 
hv tludt. ete. 'Pliose who olYer f’oi»d daily are 
huie-live*!. e?idowed with hoauty. stren^tli. in- 
tellijieiK-e. health and hapjiiness. I'liost* who <dT<*r 
elothes heroine shy. heaiitil’id. .pure, iftnl obtain 
<*lothes. rhos(' who otVer houses t>r shelteKS obtain 
palaees full of wtsihli. Those who »»lVer earriajjes. 
palaiifpiins. sluies. ete.. ;ilways heroine happy 
ami jjet the most rointorta l»le ronvt'va nres. 'fho.se 
who «lie wells. tatd\<. etr.. and t hits ‘pi’ovide water 
t^» the puhlir. always he«-oinr free fi-oin sulT<*ring 
and are not triMihlrd with thirst. 'Those who 
offer wardens are wor-^hipiaM I with various kinds 
of flowers .and h«N-onM‘ wiaiithy .ainl heautifid. 
Tho.se who make a ^ift of their leainine by ini- 
partinj' it to t>thers ean ea.siiy .irfpiire lea.rninji. 
'Tho.se who offer mf‘di(iiii> always hecoiin* fr<*e 
frf»ru di.sease. 'Those whi» «»fl’er lijihfs aecpiire 
knowleilm’. Tlio.^,** who offm’ hed.s an«l se i.ts 

alwavs enjoy happiness. 'I’hose who offe: mileii 

crows heroine Iona-lived aiiii are endowed with 
strcingth, h»*auiy, ete. 'Tlio.scr who make f^ifts 

of daughters to suitahhr bridegrooms obtain 
wliatever they desire. 'Tho.sc? who offer land 

(obtain wetilt.li. erops e.te. eoinmit 
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adultery but whose mind is inclined towards the 

wives of others will be*reborn as females. Those 

vflamen who hate ■\^omen, who are pious and not 

licentious and always pray Tor manhood, are 

reborn as men. Those who always abuse others 

and are liarsf, are reborn as hunch -backs and 

^dwarfs. Those who are diiH. in intelligence and 

full of malice are reborn as deaf men. Thfose who 

do not distinguish between good and bad are 

reborn ife fools (J.P.T.S., 1884, pp. 158-160). 

Those who do not seek their own personal happiness, 

who are not elated by tlepriving others of their 

happiness, become the best of 

Merits that load to grahas (planets) and maharajas, 
the different fcrades i . 

of heaven ■ l liose who Tovere their parents, 
who are charitable and who 
nre ready to pardon others, who do not find delight 
in quarrels are reboni in the 'Favatimsa heaven. 
Those who are not fond of fights and dissensions, 
etc., and always do good dgeds, go to Yamaloka. 
Those who are endowed with mui^h knowledge 
of the sacred lore (bahussutas), and are dhamma- 
dharas, wise, aspire to salvation, and always find 
delight in good things, go to Tusita heaven. Those 
who offer precepts to others and themselves observe 
them, are ardent to do good deeds, go to the 
Nimmanarati heaven. Those who are energetic 
and active, controlled and restrained, go to the 
Paranimmitavasavatti heaven. By observing 
precepts a person goes to heaven, by meditation 
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one goes to Briihinnloka ainl l)v true knowledge 
one obtains Nirvana (Ibid.. 1(50). 

• We rea«l in the Angiittura Nikiiva that ‘a 
Bhikkhu named 'I'issa was reborn aftet* (hiath in tlm 

, Brail maloka'and was known then? 

Inst.incoa of pors^ons ^ 

attainin'; various ;is 'PisSil Hnillina HIkI it is Silifl 
i^railo-* Ilf the i • i i i 

heavriis .iccordiiif; that llO Was tMlU<>\VtM| With lUira-^ 
to their deeds , ' , , 

<-nlous power, ainl pi»ssessed great 
infliieiu*e (Angiittara Nikilya. III.. 

Bin bill agho.sa ])oints out in the Si^mahgala- 
vilasinT that King Binil*isara of .Magadha was 
after death reborn in the ( 'iit unimaharrijika heaven 
as a eompanion of Wssavana under the nanu* of 
•lanava.sabha. (Vol. I.. p. I.'H). 'I'he .Manorutlni- 
puranl. a l ommentarv on the .\ngnttara Nikilya 
by Biuhlliagho.sa, ul.so ndjites a. story about a 
]>erst»n who visiti*«| lieaven. .\ jierson named 
Dainila went to heaven after worsliijiping iikasaeai- 
tya (/.e. the »-aitya ereeted by Inda in the sky 
on tlie hair of tlie Ihvlhi.satta «-ut olT on tin* bank 
of the riv»‘r Anoina). A eertain jierson obtain'ed 
heaven as tin* reward of his otY«*ring a pieei* of eloth 
to a young Bhikkhu. 'I'hose persons in lieaven 
who eaniiot remember the meritorious ileeds done 
by them while on earth, are reminded of tln*i.( 
by the <leva<lutas. In i-asi* the devaduta.'> fail 
tf» do tliis. Varna makes them renn*mbe.r tin? 
meritorious deeds clone by them wliile on (?arth. 
Oncte a minister worship]«*d a mahaeaitya and 
offered tlie nn?rit of tliis a<*t to Vania but he liad 
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to go to hell because of some misdeeds done by him. 
He was brought before* Yama* by the devadutas. 
Y&ma asked him whether he had accumulated 
any merit oh earth but he could not recollect 
anything. Yama a«ked him whether he could 
remember having worshipped the mahacaitya ; 

this he remembered and went to heaven. Had 

• • 

Yama not made him recall his deeds of merit and 
if he could not find anything of merit done by 
that persfin, Yama would have been very sorry, 
as the man would have suffered much in hell. 


(Manorathapuranl, Sinhalese edition, p. 207). 

The Dhammapada Commentary which, in 


Further Instanocs 
from J^uddha-* 
ghosa’s Dhamnia- 
Xiada commentary. 


our view, was compiled by 
Buddhaghosa, relates some 
stories about the heavens like 
those narrated in the Petavatthu 


Commentary. Inhere, is a reference to Mahakassapa 
absorbed in nirodhasainapatti. On the seventh 
day he got up from the samapatti and went out 
for’ alms. A woman guaixling a paddy field, offered 
to Mahakassapa the fried rice which she was taking 
for her husband. Owing to this meritorious deed, 
she was reborn in the Tavatirhsa heaven in a 


golden mansion extending over 30 yojanas (Vol. 

HI., pp. 6-7). 

• A devata living on the gate of Anathapin<^ka’s 
house, warned the settlii that he should not make 
such profuse gifts to the Buddhist Saihgha, as he 
would thereby run the risk of becoming poorer day by 
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'riu* sftHii <li»l in»t listen lt> liis wonis iin<l tlic 
tlevutii was tleprivtMl of his ibhode hocuuso of liis 
eiivv towanls the Hiiihiha. -'rhe ilevatii in vain 
sou»jht rofujie in the heaven of tlie h»ur maharajas 
ami then of Sakka. wlio asked liiin to return to the 
setthi and j;et his partlon l>y seenring for liiin 
the lost treasure (Vol. III., pp. 10. II, 1*2, and 
I.‘I). l»ank»*r named Kukkutamitta- t»fTered 

himself with his family ami all tlte wealth lie liad. 
to the stTviee of a da^oha eontainin^ Kassa])a 
lluddha's relies. As a result Kukkutainrtta and 
the sixteen nieinhers of his family were rehorn 
in heaven III., pp. 24-Ih>). < >nee a .son <»f 

the kinu of IJetians took a v<»w that lie would 
worship a tree-end dwelliiie «»n a fiierodJia tree 
hv saeritieine before him loo riljas of damhudlpti 
witli their eliiel ipieetis. < >tl Ilis SUeeessioll tO 
the throne «if his ta-ther. he wi*iit to worship tlui 
tree-j/od with all tin* rajas and tlnur ehief ipieeiis 
ex<-ept l)inna. ehief i|m*eii of I ’etr-isetiji, as she 
was in an advanee*! .-^taea of preffiianey at t fiat, 
time. 'I'ln* tree-e4i«! seemed disinelimtd to aeei* l»t 
the oiferine of the kinir as Dinna was not hrouj^ht. 
'I'he kinjr hroueht Dinna lad'ore tin* j'od hut he 
refrained from killing so many human hein^s, alter 
heina instruetisl hy her with rejjard to the haneful 
<‘fT«iet f»f sueh <le<;ds on one’s <*laim to j^o to heaven. 
(V'ol. II.. pp. I I-I7). In the past a .samaneVa named 
Suka was horn as a devafiutla for olTerin^ food to a 
paeeekahuddha ( V'ol. 1 1 1., pp. 94-95). Mallika, (juecn 



HEAVENS AS DESCRIBED IN NIKAYAS 26 


of King Pasenadi of Kosala, committed adultery 
only once but she concdhled the offence by telling 
lie’s to the King. She repented and died. After 
death she suffered in the Avici bell for seven days 
but on account of the great merit which she had 
accumulated By her good deeds during her life 
time, she was reborn as a goddess in the Tusita 
heaven. (D.C., Vol. HI., pp. 119-21). From the 
Anathapiijidil^^puttakalavatthu we learn that the 
fruition of the first stage of sanctification is superior 
to heaven. (D.C., Vol. HI., p. 191). Nandiya was 
a faithful upasaka of the Buddha. He used to 
make good offerings to the bhikkhusamgha, to 
the poor and the destitute. A well-furnished 
arama was offered by him to the Buddha and 
his disciples. In consequence of this he was 
reborn after death in a golden palace full of seven 
kinds of gems in the Tavatimsa heaven. (D.C., Vol. 
HI., pp. 290-291). Rohi^i, sister of Anuruddha, 
had to suffer for some time from a skin disease 
on* account of ^ler sin but on the advice of 
Anuruddha, she built a hall for the bhikkhus and 
used to sweep its floor every day. In consequence 
of this merit, she was cured of her disease and 
after death was reborn in the Tavatimsa heaven. 
Afterwards she became a wife of Sakka. (D.C., Vol. 
HI., pp. 295-297,). • Ubbari, a king’s daughter, 
was reborn in the Brahmaloka on account of her 
attainment of the first stage of meditation but 
owing to some evil deeds done in her former 
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existence, she fell down from the Hrahnialokn 
and in time she was relxn-n as a })ig Imt she was 
i-again reborn as a paribbajilia at Uajagaha ; Imt 
again she fell down from that stage and was reborn 
in the family of a baidier as s. result of the attain- 
ment of the first stage «»f meditation. In the 
thirteenth l>irth she attained araluitshi|> after 
having obtaineil ordination in the tea«-liings of 
the Buddha. (D.C., Vol. IV.. ]»j). Itl-IT). A 
banker of Siivatthi nametl 'I'agara in his f«»rmer 


existence offered f«iod t*» a ])ji.eeekabu<lrlliu. In 
consequence of this meritorious deed he was reborn 
seven time.s in lieav»*u. (D.f., IV., ])|». 77 

The Abhidhammait la- Ningafia.. later 

compendium, docriiie.'* tlie poptilar i (i^umgrajdiy 
of the Jiudilhists in tie* I'olhiuiug manner; 

There are four Al )riyal»humis and sev<‘n Kama- 


The popular (-osm * 
graphy as 
in thr* Abhitlhiin- 


sugalibhunii> ^\hich eousiituti* 
tin* Kamaloka or Kamavac’ar- 


maltha tha. 


ah ka. 'rii** f<>ur apayas are. : 


1. Nirava 2. 'J'ira<-«-hana void U. iV'ttivisava 

•r » V 


4. Asurakaya. The .s<*veu Kumasugatibhumis 


are : — 

1. Manu.ssa 2. ( atummaliurajika If. 'I’avatiihsa 
4. Yama ij. Tusita (>. Nimmanarati 7. J’aranitiimi- 
tavasavattl. Higher than the Kamaloka there 
is the Kupuloka which is divifleil int«) si.xteen 
lokas. Higher than the Uupaloka there is the 
Arupaloka (Abhidhaiumattha Satigaha, Kosambl's 
Ed., Chap. 6.). 
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With regard to these worlds, the persons who 
are qualified to be robonf there as well as the period 
drfring which the gqd^ can live in any particula» 
world, we have an interesting "statement in the 
Vibhanga. Here afr first the gods are divided 
into three grotips thus ; — 

“ There are three kinds *of gods : — 

1. SammatidevS, are devas who are admitted 
as such by all e.g. kings, queens, princes. 

2. XJ^attideva are all gods commencing from 
the Catummaharajika-dovas up to the Akanittha- 
brahmadevas. 

3. Visuddhidevas are all arahats. 

The lease of life of the Catummah£lr3,jikadevas 
• is 90,00,000 years. It is to 
Tho space of life jjQ noted that 50 years in the 

allowed to various ^ ■' 

• grades of gods. liumaii world are equal to one 

day and night in the Catum- 
maharajika heaven. The lease of life of the 
Tavatimsa gods is 3 kotis jjnd 60,00,000 years ; 
lOO years in thr human world are equal to one 
day and night among these gods. The lease of 
life of the Yama gods is 14 kotis and 40,00,000 
years, 200 years in the human world are equal 
to one day and night among them. The lease 
of life of the Tusita gods is 57 kotis and 60,00,000 
years and 400 years in the human world are equal 
to one day and night among them. The lease 
of life of the Nimmanaratidevas is 203 kotis and 
40,00,000 years, 800 years in the human world 
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are equal to one day and night among them ; 
the lease of life of the ParanimmitavusavattI devas 
w 921 kotis and 60,00,000 years, 1,600 years in 
the human world are equal to one tlay and night 
among these gods. 


Those who slightly meditate in the first stage 


Lease of life accord 
ing to different 
stages of nicdita- 


of meditation (pathamajhana) 
will he born among the 
Brahmaparisajja gods. 'Phe lease 


of life of those gods is i»ne third part t/f a ka]>pa. 
Those who reach the midway of the lii’St stage 
of meditation will be b«>rii :imotig the Br.alima- 
purohita gods. Their loa.so of life is one half of 
a kappa. Those who me<litate fully in the first 


stage of metlitation will be born ainoiig Mahiibrahma 
gods and their lease of life is »tne lva])pa. 

Those wIkj slightly meditate in the second 
stage of meditation will be born among the Parit- 
tubha gods ami their Iea.se of life is two kappa.s. 
Those who rea<-h midwav in tin* second sta<»e. of 
meditation will be born among the .Vppamanabhji 
gods and their lea.se of life is four kappas ; those 
who fully moflitate in the seeoml .stjige medita- 
tion will be born among Abhassara gods and their 
lease of life is eight kappas. Tlnwc whrt slighliv 
meditate in the tliinl stage of meditation will be 
born among the Parittasubha gods and their 
lease of life is sixteen kapjias ; those who reach 
the midway in the third .stage will be born among 
the Appamanasubha gods ami their lease of life 
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thirty-two kappas or kalpas ; those who fully 
meditate in the third stage of meditation will 
be born among the* Subhakini^a gods and their 
lease of life, sixty-four kalpas. Some of those who 
meditate in the foifrth stage of meditation will 
be Asahhasattadevas, some will be bom as Vehap- 
phala gods ; some Aviha gods, some Atappa gods, 
some Sudassa gods, some Sudassi gods, some 
Akanittha gods, some Akasahc3,yatanhpaga gods, 
some Vinha^ahcSyatanupaga gods, some Akihcah- 
hayatanhpaga gods and some Nevasahnanasaii- 
hS.yatanupaga gods according to their different 
objects of meditation, different modes of thought, 
different inclinations, different applications, 
different understanding and wisdom. The lease 
of life of Asahhasatta and Vehapphala gods is 500 
kappas each. The lease of life of Aviha gods 
is 1 ,000 kalpas, the lease of life of Atappa gods 
is 2,000 kalpas, the lease of life of Sudassa gods 
is 4,000 kalpas, the lease of- life of Sudassi gods 
is 8,000 kalpas, the lease of life of Akanittha gods 
is 16,000 kalpas, the lease of life of AkSsanancfiy- 
atanupa gods is 20,000 kalpas, the lease of life 
of Vinn5nahc5,yatanupaga gods is 40,000 kalpas, the 
lease of life of AkincannSyatanupaga gods is 60,000 
kalpas and the lease of life of the Nevasaiinanasan- 
h3.yatantLpaga gods is 84,000 kalpas. (Vibhahga, 
P. T. S. edition, pp. 422-426, cf. also Anguttara 
Nikaya, Vol. I., pp. 213-214 ; Ibid., Vol. T., pp. 
267-68). 
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The length of life of the gods is also enumerated 
in the Abhidhatninattha-Mangaha. The lease of 
Rfe of the (’atumniahslrjljikii gods is 9O,OO,O0O, 
that of the Tiiviitiihsa gods is four* times longer 
than the ratummaharajika gods, next higher gods 
live four times longer than the Tiivatiihsa gods 
and so on up to the Pjiranimnjitavasavattl gods.. 
The lease life of the Brahmaparisajja gods is 
one-thinl of a kappa, tliat of the Brahmapurohita 
gods is half «»f a kappa, that of Ma'liabrahma 
is one kappa, that of the Parittiibluulevas is 
two kappas, next liiglur gods live four kalpas and 
.so <m up to the Subhakinua gods. V»diapf)hala ami 
Asannasatta gods liv«* r>Of» kalpas and the Aviha 
go<ls live I .Ouo kal]'*as. Ata]>pa g<‘)ds live 2000 
kalpas. Suda,s<a. gods. 4.0<)0 kalpas. Sudas.sl gods 
S.MOo kalpas and the Akauittha gods, 1 H.OOO kalpaS, 
Akri'ianan<-ayaTanu])aga go<l,s, 2f).00(> kalpas. 
Vinrian.ineriyat.inupag.i. god^. lO.OOO kal]>as, 
Akir»eaunayaiatiU]»j.g»; gods, (i().<»(K) kalpas and 
the N«*’. .isarinilnasariMayatanupag.i gods. S4,600 
kal]:>as. ( .\ bhidh.immatt ha-Sa.hga.ha. KosambT'.s 
Kd. t’ha]>. .■»). 

In the earlier literature of the Puli -Tiuddhist 
'rripit.ika al.so we have the simihi.r (utuiueralion 
of the length *4 life of tin; si.x-elas.ses of tlie KiimSva- 
eara <hjvas beginning from tin* t 'ilt nmiiialiuriljikai 
devas to the ParanimmitsivasaN’atti d<*vas in the 
Aiiguttara Xikava. in u <li.sc-f)urse tleliverecl by the 
Biuldha to Visakhu, tin* rieli la<ly of Brava.sti. 
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Prof. Poussin’s note 
on the icJcas of the 
SarvastivadirT 
tSohool re : the situa^ 
tion and extent of the 
heavens and the lih;- 
poriod of the gods. 


The ideas of the SarvS.stivadin school about 

^ • 

the situation and extent of the 
he&vens and .the life-period of 
the gods have been compiled by 
Prof. Louis de la Vallee Poussin 
from the ^Ahhidharmakosavyd- 
khyd, a commentary on the 
Abhidharmakosa of Vasuvandhu. We are greatly 
thankful to Dr. Poussin for his valuable 
note whicli is given below. 

“ Heavens of the concupiscence-world 
(kamadhatu) — 

(a) On the fourth terrace of Meru is the retinue 
of the Pour Great Kings (caturmaharajakayikas, 
catummaharajikas), 80,000 in all (?) and (liighcr 
up, if we are to believe. Digha, 1. 216) the Four 
GVeat Kings, rulers of the cardinal points. These 
are the first beings, who regularly receive the 
name of ‘ gods,’ and are classed as such. ’Ihe 
length of their life is five hiindred years, a day 
being equal to fiiby human years, and their height 
is one-fourth kroA)..(^ yojana, ‘ league ’). Perhaps 
the numerous servants and courtiers of the Great 
Kings, the Gandharvas, ‘ celestial musicians,’ etc., 
although they are not devas, ought to be regarded 
as belonging to this category. 

Half-way up Meru are the chariots of the sun 
(61 leagues), of the moon (a league further down), 
and of the stars. These deities do not form a 
special class. 
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(b) Oil the siminiit of jMeni arc the gods * who 

have the thirty-three at their head ’ (trayastrimsas; 
*tS,vatinisas). to the iiunibereof 100,000 (?), and. 
above them (aee(»rding to Digha). is their King 
Sakra. devanam Inda. * the Indra of the gods." 
Their town. * I^ovely view.* is 2,500 miles square, 
and ctmtains the l*alare of Vietory ( Vaijayanta) 
[Majjhima. 1. 253. eti-.j. 'I' hey live fen- 1,000 

years. »>ne <lay being ei^ual to 100 human years 
(Digha. 11. 327). and tlieir heiglit is \ UroAi. 

Then there are palaces whicli might be called 
aerial (vimana). 

(c) lOO.OOO leagiH-s above .lambudvipa. i.e. 

50.000 above the thirty-tliree. anil SO.OOO leagues 
broad, till* jtalace of the Yama gods, whose king 
Suyamu. according to Digha. dwells liigher up. 
Length of life. 2.O0(* years, one day = 200 liuman 
years ; height. * kroAi. 

(d) The aboile of the. Tusitas. * satisfied ' or 
‘ lilissful'; the residence of a future Buddha before 
his last e.vistence ; king. Saiutusita; lengtli of life, 

4.000 years : height, one krosa. 

(e) The abode of the NirmUnaratis. 'who have 
their pleasure in creation,’ * happy creators’ : 
king, Sunirmita, ' well-built.* According to the 
A. K. V., the meaning of this name is ' enjoying 
self-created pleasure.s,’ in contrast with the inferior 
gods, who enjoy objects wliich are presented to 
them on account of the deserts (of. Itivuttaka, 
p. 94). Length of life, 8,000 years ; height, kro4a. 
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(f) 1,280,000 leagues above Jambud^apa, 
640,000 leagues broad, the abode of the 60,000^ 
Paranirmitav^Savartins (paranirmita, and some- 
times wrongly (?) pari), having VaSavartin, * the 
sovereign ’ as Jcing (Digha, 1. 219). The name 
of these gods means * rulers over the things created 
by others,’ * dispostirs of others’ creations’ (C.A.E. 
Rhys Davids ’ tr.), i.e. they themselves create 
ortheycau^e others to create, the objects of enjoy- 
ment which they desire. Length of life, 160,000 
years, one day =16,000 human years; height, 
1-^- krosa. 

(i) “ First-Trance heavens — (1) Brahmaparsa- 
dyas (or kajd^s), retinue of Brahma ; length of 
life, 20 small ages of the world (20 autarakalpas 
= i great kalpa) : height, ^ league. The heaven 
is situated 2,680,000 leagues above Jambudvipa, 
and is 1,290,000 leagues broad. These numbers 
have to be doubled for the following heavens. 

(ii) “ Second- Trance Heavens — (1) Parittabhas 
(* Limited splendour ’); length of life, 2 kalpas ; 
height, 2 leagued. These figures are doubled 
for the next five classes. (2) ApramanEbhas, 
*. Immeasurable splendour.’ (3) Abha4varas 
(Abhassara), * Radiant.’ 

(iii) Third- Trance Heavens (1) ParittaSubhas, 
* limited beauty.* (2) Aprama^a8ubhas, * im- 
measurable beauty.’ (3) Subhakffc§^as (Subha- 
ki^ha, wrongly Subhakinpa), * Complete beauty *; 
length of life, 64 kalpas, i.e. until the returii of the 

5 
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dostriu'tion of tlio fosni<|s l>y wind (seo Afjos of 
^tlie \Vi>rld -(Hiidilliist). Wil. 1,, ]>. 18S) ; lioighl, 
64 leagues. 

“ « 

(iv) ** Kourth-Traiue Heavens (I) AnaMirakas 

{‘ f'loudless ') ; kalpas and loiigues (not I2S, 

wliirh woidd lu* «loul>le tlia.1 of tile Suhliakrtsnas); 
thest* niiniliers an* <!«»ul»led tor the iollowing 
ehisse.s. 

(:2) l*unyaj»r;isavas. * Merit -horn ' ,(’rih.hsod- 
nanis->ky«'s), or perliaj>^ * Merit -hegetting ' (0* 

(.*{) Hrliat phalaN ( \ eli.-i ppli.da-^). * Ahuiidant Iriiit.' 
(4)-(S) hear the generie name of .Sudd liavilsa. 
'Pure ahode” whence J^iidd liava'.ik.is. ►'^nddha,va>a- 

kavikas. ‘ inlialtitant s of the Pure aluMles'. (-1) 

« 

Avrhas (.\\ihii>). ' ICtfort le; — • (0 (”*) Atnpas 

(atappa = at iij »y.t ' ,\'o he« t .’ * < 'ool gods. * (<») Slid rsas 
(Suda.'Sa). ■ ih'autil'ul.' (7) Sndar-aiia (Sndas^^in). 
‘ well-seeing.' (^) .\ k.i ni>t ha s. * Siihliine ' ( = 

‘ not vonnge'.t.' * not siinille-'t ). also railed («ir 
suhonlinated to) .\g*lia nist has. at the end (ni.-st.ha), 
c*f tile eoinpaet (agha.). i.e. ’ at the top or the en<l 
of the material world lengl h ol* lite. I U.uoo kalpas; 
height, lO.OtM) leagne.s. 

“ I'he t*ital nnmlier o| ' plae<*.s ’ or ' .stages 
in tin* ruija. world, therefore, is 

Tho tntul iiijinh»-r fif 

in 1lif:ruiii S<* VfHf »!’< I llljjj Ici t IM* 

.\hhidhar>nako.sa, iii. , ‘J : tin* 
Kashmirians suppre.ss one of them. 'I’he Piili 
tradition of .-Xhhidharma eoiints only si.xteeii ; 
it has iteither the Anahhrakas nor the Punyaprasa- 



HEAVENS AS DESCRIBED IN NIKAYAS 36 


vas, but it adds the Asamjnasattvas (devas, 
* unconscious beings/ ‘ gods ’) as follows : 

Fourth Trance- -il) Asahhasattas, (2) Vehap^ 
phalas, (3) J?ure abodes, five* in number. (In 
later documents, c. g. in the Abhidhammatthasam- 
gaha V. 2-6, 10, tr. Warren, Buddhism, p. 289, 
the Asannasattas come after the Vehapphalas ; 
and the same arrangement occurs in Northern 
texts, viz. Lialitavistara, p. 150, Dharmasafigraha, 
128, Bead p. 85 (according to DlrghS.gama ?), 
which add the Asamjnasattvas to the list of the 
KoSa) . 

Dastly, certain sources place the heaven of 
Mahamahesvara, the Great Lord, Siva, above 
the Akanistluis — a non-Buddhist idea borrowed 
from Hinduism.” (Hastings, Encyclopaedia of 
Religion and Mthics. V<#l. IV., pp. 134-136). 



SECTION .11 


I ULUSTKATIVK STOUTKS PROM TIIK VimANAVATTHU 

C’OMMENTARV 


lioii the J^uddlia was residing at SHvattlii 


Plthaviman.-i. 


ill the {iriinia of Aiiathapinijiha 
at .fetavana. King Pasenadi of 


Kosala. for one week, made gifts on ah immense 


scale, not to he compsiretl with tlie eharity ]>raetised 
bv anvbndv in his kingdom an*l so it was known 


as asailisadana (ineomparahle <*liarity). To imitate 
this, Anatha]tinc}.ika and Visakhil ea<-h nuule liberal 
srifts for tlire** davs. Their c]iariti<*s liecame known 
all liver the .lambiidlpa and following them, 
the people of Jambudipa began to otTer food, 
ilrink. seats, eti-.. to samatjas. brahmanas. the 
poor and the destitute. .At that time a bhikkhu 
who was on his round for alms, reaehe.d a certain 


house at the time of breakfast. A daughter of 


that house was a great believer in the Rurhlha. 
She, out of great devotion, welcomed the bhikkliu 
and offererl him a .seat (a pltha, wootlen tool) 
i-ov'ered with a very ni<-e cloth and when he was 


.seated there at easi*. olTerefl him fooil anil eventually 


the girl made a gift of that .seat tf> tlie thera. 
In consequence of this meritorious deed, she 
after deatli was reborn in a golden vim&na or 
mansion whiidi extended over 12 yojunas in the 
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TSvatixhsa heaven and a thousand apsarases were 
appointed to attend orf her. Besides, in conse- 
quence of her making a gift of a pitha to the* 
“bhikkhu, shtf was awarded, in the Tftvatiihsa 
heaven, a golden couch which could carry her 
through the hehvens at a great speed. (Vimfina- 
vatthu commentary, pp. 5-6)*. 

A woman of SSvatthi seeing a thera come 
to her house for alms, most gladly offered him a 
seat covei^d with a piece of blue cloth with the 
result that she obtained in heaven a vimSna 
made up of vejuriya {lapis lazuli) which was 
a kiml of gem of a dazzling blue colour like that 
of the neck of the peacock. In that vim§.na 
she sped through the heavens, bright and shining 
like lightning. (Ibid, 26-27). 

• An arahant of Rfijagaha, after having obtained 
alms, came to a house, the door of which was open, 
with the intention of sitting and eating his food 
there. A woman who was Jbhe mistress of the- 
house, gladly welcomed him and gave him a pi|ha 
to sit on, covered with yellow cloth, praying 
that by this meritorious deed she might obtain a 
gold pitha. She told the thera while he was 
about to leave the house after he had finished 
his repast that she had presented the seat to him 
and he shovdd take it away with him. The thera 
took it and offered it to the Sazhgha. The mistress 
of the house, after death, was reborn in the golden 
mansion of the TUvatimsa heaven and obtained 
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a goKlon couch there. ( Vimunavatthu coininou- 
tarv, 27 -2S). 

I When the Hudilha was, at Kulatulakaiiivapa 

at VeluvaiiJi. near llajauaha, it 

Kiifljaravini&na -it- ^ 

was aniioniU‘(‘(I tliat a t'estival 
wouM l»e liehl tlu'iv. 'I’lie people of the city 
hejiau t»» swee]> th«‘ strei*ts, decorate luaiscs. «*acli 
according to the leiiirlh of his purst*. 'I’lie c-ity 
a]»pear<*d to lie heautifid like a <-ity of th<« j^ods. 
Kiuji Hindiisilra came out of Ids palio-e with a 
laree retinue .lud a display of royal splendour 
and mart lied with «;ri‘at pomp round the i-itv. 
A ilauehter of a family *if Kajaeaha. moved at 
the spectacle, empiii'ed ill h«*r own mind what 
merit liad ipialitied t h«* kim; for the a<‘«pdsition 
of so much wealth and jiower. She asked the 
learned about it and w’as told that “ the elTcct 
of liana or i^ift is like the kapparukkha (i.e. the 
tree which tulfils every wish) or the cintiimani 
that converts the lia.^er metals into eohl.” Nearing 
this, her mind was filled with an cairer d<*sire 
to otYer charity. .\t that time hi‘r parents .sent 
her a pair of new cloth, a new tool and a pair of 
lotus, clarified l»utt<*r, honey, riia*. sue;ir, etc. 
She on receipt of these articles was with a joyous 
heart jireparing to.ofVer charity. She prepared 
rice-jjruel with honey and various kinds of food 
ami drink and ilecorated the place ^^here the 
hhikkliiis wiiuhi be ^iveu chai’itv. She prepared 
seats there, covered with white cloth, deecinititiu 
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the legs of the seats with blooming lotuses. After 
batliing herself, and putting on beautiful cloth, 
she sent her jnaid-scfrvants to invite a bhikkhu* 
wlu) was going round for aims. The maid-servant 
saw Sariputta ^antl invited him to her house. 
Tlie <laughter with great devption welcomed the 
thera, made him sit on the decorated scat and 
offered him the food already prepared by her. 
While offering charity, she pjaj’^ed that by virtue 
of the merit acqiured l)y her for tliis gift she 
might l>e blessed with celestial gifts imduding 
an elephant, a kutagara (pinnacled house), bed, 
etc. When the thera was going away after 
taking food, she ])resontcd him new clothes and 
sent men cariying a coucli to the vihara where 
he dwelt. In conseqmyice of this merit, she 
after death, Avas rebtirn in the golden mansion 
of the '^ravatiihsa heaven with a retinue of a 
thousand lies.venly maitlens (apsaras) and she saw 
there lotuses all aroumi lier.* She also received 
a well -decorated elephant and golden couch. She 
used to go for a walk in the Nandanavana, seated 
on this celestial elephant. One day on her way 
.to the vana, she met Moggallana and being asked, 
rclatetl to him Jiow she had acquired such c:elestial 
splendour. (Vimanavatthu commentary, p. 31 
foil). 

When the Buddha Avas at Savatthi, some 

sixteen bhikkhus spent the rainy 

Navavimana. . ... ., 

season in a village hermitage. 
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They, in suiunier. set out for Silviittlii filled with 
ii desire to be blessed with a sight t>f the ^Faster 
and to listen to the Dhainina' from his own mouth. 
On the way they had to pass through a waterless 
tlesert. 'Pi red with the heat and ])an*hcd with 
thirst jvs they were trudging ]>ast a village, they 
saw a woman going with a Wiifer-pot to feteji 
water fn*m a well. They followed the woman 
with the hope of finding water. They sat in a 
pl.u'e a little away from the s])c»t where the woman 
was dm wing wattM*. When tlie woman liad 
filled the pit fliers, the bhikkhus attraeted her 
attention and thiidving that they must be suffering 
from thir.>t. out of great devotion she offered 
water to them whii h they took from her in a ]>ot ; 
thev slakeil their thirst and eooleil themselves 
bv washing their liaiuls and expressed their appre- 
eiation <»f the offering of water by the woman. 
She. after death, was reborn in tin* 'I'fivatiiiisa 
heaven by virtue of that merit and there got a 
vimana with a kapparukkha. .\ beautiful stream- 
let with eohl water was flowing tiirough the garticii. 
On both side.s of the streamlet there were big 
jionds full of lotuses »»f five I'olours and there wore 
golden boats. 'Phe (bidile.ss used to sport in the 
boat and was met by Mahamoggallsina whom 
.slie told how she was born in that vimana# (Viini- 
navatthii eommentary, pf>. 40-41). 

Whcn^the Ijord was residing at * Sflvsitthl, 
a theru free from sins, rame out of tlie i'ity with 



THE VIMANAVATTHU COMMENTARY 41 


the intention of passing the vassa at a village 
hermitage. But tired and thirsty, he could 
not reach that village«but came to another hamlet* 
on the way. 'Finding no shady place or water 
outside the village, he entered it and stood before 
the gate of a 'house. A woman of the house, 
noticing him invited him to enter the house and 
finding him tired and thirsty offered him a seat 
and brought him water to wash his feet with and 
also oil to rub them with. Shortly afterwards 
she brought a well-scented cold drink for 
him. The thera after cooling himself 
with the drink, left her after approving her 
offering. She, after death, was reborn in the 
Tavatimsa hdaven and was blessed with the 
same joys as the lady mentioned in the 
pfcceding story. (Yimanavatthu commentary, 
p. 44). 

Once the Buddha, on his tour through the 
Kosala country, went to a brahmin village named 
Th fin}! . The Brahmins were not well-disposed 
towards the Buddha and were very envious. They 
feared that if the Buddha came and resided in 
their village for two or three days, he would 
convert all the villagers to his faith and in that 
case Brahmanism would disappear from that 
spot and so they tried various ways to prevent 
the Buddha’s advent. They removed all the 
boats on the river and destroyed the bridge so 
that he might not cross over to their place. More- 
6 
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over, they filled all the wells with earth and grass 
so that the Buddha and his disciples might not 
get water to drink. The Buddha felt in his heart 
pity for them, the erring Bruhmanas, and went 
to the Brahmin village through the sky and sat 
at the foot of a tree. Many females were going 
past him to fetch water, llie villagers were 
instructed not to give water or anything else 
to saniana Ctotama and his disciples. Among 
the females going to fetch water, there was a 
servant girl of a Brahmin ; she thought that 
it was an opportune nuunent for lier to liheratc 
herself from slavery, and careless whether the 
Brahmins would beat her or even kill her, sin* 
ofIere<l a pot of water t<» the JiiuUiha who drunk 
w.iter from it aiul by his mira<*ulous power the 
pitcher became full every time its contents were 
exhausted, so tliat tlie disci]>les quenched their 
thirst from it. The Ibiddha in onler to increase 
her faith in him showed that a pot of water given 
by her was sutUcient to <juench the thirst of the 
Buddha and his disci jdes .iiyl he returned the 
pot full of water to her. TJie Brahmin master 
heard all about it ami was very angry with her 
and beat her to dcatli. She, after dciith, was 
reborn in the Tavatiihsa heaven and was giv«*ii 
the other objects of heavenly cmjoyment as in the 
two preceding cases. (Vimfinavatthu commen- 
tary, pp. 45-47). 

On a sabbath day many lay devotees — upfisakas 
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and upasikas — ^in the forenoon 
Dipavimsxia. offered various kinds of charity 

including food and • drink and in the after- ' 
noon taking v&rious kinds of scents and garlands, 
went to a vihara to pay their respects to the 
worthy bhikkhus. After finishing the worship, 
they sat down to hear the sermon till dusk. An 
upasikS, finding that it was dark, brought a light 
before the preacher’s seat. In consequence of 
this merit,* she with joy in her mind went home 
and sometime after died and was reborn in the 
TSivatimsa heaven in JotirasavimSna. The splen- 
dour of the body of this goddess was much brighter 
than that of others, by virtue of the merit she had 
acquired by pfesenting a light. She related, her 
past story to MahS.moggallana, when asked. 

( Vimanavatthu commentary pp. 60-61). 

While the Buddha was at SavatthI, a pregnant 
woman of R&jagaha being 

Tiladakkhi^vimana. ... « . . 

desirous of . getting pure tila 
(sesainum) oil, placed tila seeds to dry in the 
rays of the sun after washing them carefully. 
Pier life-period (3yu) had come to an end that 
very day and she was destined to fall into hell 
after death. Early in the morning the Buddha 
while visualising the earth in his meditation saw 
this and moved by pity to save her from hell, 
came to her to accept an offering of tila. . The 
woman seeing the Buddha before her, was filled 
with delight, saluted him and finding nothing 
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else with which ho could mako a suitable offering 
to the Exalted One, collecteil the sesainuin seeds 
' took them in her joineil palms and made a present 
of them to the BiuUlha who blessed her that she 
would be happy. She died at dawn an<l was 
reborn in a goUlen viiniina in tlio Tavatiihsa 
heaven. The gotltle.ss relate<l to Mahanioggallana 
her past history when asked. (V. coiuiny. 
p. 54). 

When the Bu<l<lha was at SilvattliT, there was 
a woman, verv faitliful aiul 

Patibbatavimana. • i i m 

olictlioiil to lior liusi);iii(L >>1115 
was patient and was not siil»ject to jinger. She 
never used harsh W( >r» Is eviui when slio was irrit attnl , 
was truthful and liad faitli in the* Buddha. She 
us»m1 to make olT<*iings aeeordiiig to her means. 
After death, she was relM>rn in the Tavatiiiisa 
heaven. Her ])i:.lace or vimiltia was adorne.«l 
with things of he,aut y an<l joy an<l .she was surround- 
fc»l by an atmosphere of refinement. Tluire was 
the Konea or Krafie.a, the binl wlio.se e«)n.stanry 
iU love for the mate is c-elebrated by poets ; there 
were the swans of heavenly form and the cuckoo 
with its sw’eet coo ; the vimana was full of flowers 
on every side, decorate<l with beautiful objects 
and full of men an<l women. She reigned there 
as a goddes.s, surrounded by ap.sara.scs wlio danced 
and sang arul made themselves merry in every 
way. She emitted an effulgence and her beiiutiful 
complexion threw a halo of glory all around. 
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She related her past history to MahamoggallSna, 
when asked, in the following words : — 

“ I in my humafl life was Qilways devoted to 
my husband *and used to protect him as a mother 
protects her son. I never used harsh words 
although 1 had occasion to be angry. I was 
truthful, charitable, and observer of precepts. 
On account of these I have got such beauty and 
wealth.” (Vimanavatthu commy, pp. 66-67). 

A similar story is told of another lady, also 
hailing from Savatthi, who too was loyal at heart 
to her husband and made gifts as far as she couldv; 
she also, after death, was rewarded with a vimana 
like the one described above. 

At Savat^bi, an arahat came to a house for 
alms. The daughter-in-law 
, Su^tsfivimana. family scoing the arahat, 

was filled with joy. and ardour, and with great 
devotion offered some portion of the cakes which 
she had got for her own use.* The thera accepted 
the* offering aj«.d went away blessing her. In 
consequence of th^ merit acquired, she, after death, 
was reborn in the Tavatimsa heaven. (Yimana- 
vatthu commentary, p. 61). 

When the Buddha was at Ealandakanivapa 
at Veluvana near Rajagaha, 
uttaravimana. ^ poor man named Funna was 

the servant of a banker of Rajagaha. Pu^na 
only two members in his family, his wife and 
Tiifl HangrTiter both of whom bore the name of 



46 


HEAVEN AND HELL 


UttarJl. At that time a festival known as the 
NakkhattakI.am was announecul to ho lichl for 
a week by the people of the ' town. The banker 
asketl Punna whether he wtnihl take part in the 
festivities or work in his house. He replied that 
nakkhattaki.aiin wais for the rieli ainl he Ix^iiig 
ii poor main would not be able to pjirtieijJiito in 
the spi>rts. He prayed that if he eould get bulls, 
ho would go to the fiehl with them to eultiv'ate 
it. He wjis given twt> .strong bulls by fiis maistcr 
and with them he went to ])lough the field. Beft»re 
going to his liard work he siske<l liis wife to rook 
double the usuiil rpuintity of riee aiul to take 
it to the field. At that time sis the thera Silripsittsi 
n»se up from meditation sifts'r si week, looking 
f«>r some person whom le* «-ouhl bring to tie* true 
fsiith. he saw Punna t.'» bo th«* fit persots to whom 
he .shtiuld pay his first visit., Punna. sis soon sis 
he Ssiw Sariputtsi. weleoined hini s-ordially. stopped 
his work sind thinknig thsit the gift <»f si tot»th- 
brush would bring liim w<Mlth, geve him si ti>oth- 
brush siiwl silso stunt; W5itt;r Cor siblutitui. 'I'he 
thera tlujn went ttiwsirtls the tt»wn sintl mt;t Ptinnsi's 
wife SI.S she wsis bringing footl which she t>fTert;d 
to Sariputtsi, silthtuigh the fotid she wsis bringing 
wa.s intentletl for ht;r hu.sbsintl wht> wouM be very 
hungry sit that lime tm sift*t>unt f>f liis hanl work 
in the field, Sariputtsi wtntltl act;ept t>nly hsilf 
the food ofTorctl but the wornsin tlcsirous of ac- 
cumulating .some merit for the next worltl, begged 
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him to accept the whole of it. Sariputta did iso 
and left his blessings with her. Fumpia’s wife 
then returned horned and again cooked rice for 
her husband "who had become very hungry and 
was sitting at the foot of a tree eagerly expecting 
the cooked rice. She came to her husband with 
food and explaining to him the cause of the delay, 
prayed to be excused for having kept him waiting 
so long. Punna, hearing this, was satisfied and 
laid himself down to sleep with his head on her 
lap. After rising from sleep Punna could hardly 
believe his eyes when he saw the cultivated field 
full of gold. He and his wife realised that they 
had received gold through the influence of the 
thera Sariputta. They took some gold to the 
king and related the wl^le matter to him. The 
king sent carts with officers to bring the gold to 
his treasury but as soon as the gold was put into 
the cart, it turned into earth. The officers related 
the matter to the king who realised that the wealth 
being the rewar' I for the good deeds of the poor 
family, could be enjoyed by them alone and accord- 
ingly ordered his officers to take the gold on behalf 
of Pmougia. The gold was brought into the palace, 
and piled ‘Up there. The king invited the people 
to look at it and as it made Pu^^a the richest 
man in the whole city, he was made the nagaraset- 
with the name Bahudhanasetthi. Pun^a 
made plentiful gifts to the Buddha and the con- 
gregation on the occasion of his being installed 
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as scttla and liis entrance into the new palace. 
Punna ami his wife attainctl the first stage of 
'sanctification by their nioriiorious tleeds. 

Punna's slaughter Uttarsi was married to the 
s».»n <.»f the banker whom Punna hail served beforc- 
Punna's ilaughter was not happy in the liouse 
of her father-in-law wlio was a false believer and 
she had no o]>portunity of making any gifts to 
the bhikkhus and the congregation. She informed 
her father of her ditliculty. Punna sent a large 
sum of m<*ney to Uttarii who allowed her husband 
to spend a portion of it to enjoy the com|>any of 
the courtezan, Sirinul, for a fortnight, and during 
this period she was freed from restraint and (>ouhl 
offer charity to the ljuddha and Ins disciples jind 
listen to the IJmhlha's .sermons. The Ihiddha 
with his disriples i-aine then; and held a religious 
discourse and L'ttara after listening t<* it, attained 
the second St agt? of sanetificat ion while her husband, 
father-in-law, moth«.^-in-Iaw and Sirirua with five 
hundreil ganikas who liad thus an opportunity 
of listening to the discourses of t he .Master, attained 
the fir.st stage. Shortly afterwards. IJttara died 
and was rcbont in the Tavatiihsa heaven where 
she related to Mahamoggallana the events of her 
past life, when asked. ( Vimanavatthu commen- 
tary, pp. G'2-74). 

Wlien the Jiuddha was at KalandakanivSpa 
in Veluvana near Itajagaha, 
Siriina returned home after 


Siriinivimina. 
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att aining tile first stage of sanctification. In 
order to rid lierself of sins, she used to offer alms 
to eight bhikkhus daily and eve]^ day she used * 
to spend sixteen kaha>pa:igLas on works of charity. 
One day a bhikkhu accepted her offerings. As 
soon as he left, Sirima fell ill and died. After 
death she was reborn as a celestial nymph who 
came to worship the Buddha with five hundred 
female attendants (Vim^navatthu commentary, 
p. 75 foil). * 

When the Buddha was residing at Isipatana 
in Benares, some bhikkhus were 

Keaakarivimantt. . « , i ^ i ^ r 

going for alms by the gate of 
a Brahmin’s house. A daughter of the brahmin 
named Kesakari was picking up vermins from 
the head of her mother. The daughter seeing 
the bhikkhus asked her mother why they had 
renounced the world at an early age. The mother 
replied that they had done so after listening' to 
the discourses of the Buddha. A lay disciple 
of the Buddha who was then passing by, heard 
the conversation, And explained to them the 
precepts of the Buddhist faith including the three 
refuges, the five precepts and the thirty-two 
impurities. The girl was attracted by these 
'teachings and meditating on those impurities, 
attained the first stage and after death was reborn 
as an attendant of Sakka who when asked related 
the events of her past life. (Vim&navatthu 
commentary, pp. 86-89). 

7 
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When the Buddha was at Jetavana at Savattlii, 
a lay disciple went to 

Dftslvim&na. , , • , i i 

, Jetavana in the evening and 
told the Buddha that from the next day he would 
o£Eer charity to four bhikkhus daily. The Buddha 
having expressed his approval, arrangements 
were made in his house to offer charities daily 
to four bhikkhus and his maid servant was ordered 
to attend on the four bhikkhus daily, to prepare 
seats for them and supply water and other necessary 
things. The maid servant served the bliikklius 
with hearty devotion and observed the precepts 
of the true dhamma and meditated on the thirty- 
two impurities for sixteen years, as a result of 
which she was reborn after death as one of the 


beloved attendants of Sakka. (Vimanavatthu 
commy. pp. 91-92). 

When the Lord was staying at Benares, there 


Lakhumav imana. 


lived near one of the gates 
called the KevattedvSra, a 


woman called LakhumS. As the bhikkhus entered 


the town by that gate, she offered a spoonful of rice 
to the bhikkhus and thenceforth she imbibed 


the habit of offering charity and she used to 
prepare seats and supply water to the bhikkhus 
in the &sanasal& (rest house). She was established 
in sotS>patti and after death was reborn^ in the 
Tavatimsa heaven. (Vimanavatthu commentary, 
pp. 97-98). 

When the Buddha was at Ealandakanivapa 
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at Veluvana, near Ra.jagalia, 

Aoamadayikavimana. _ . . , . 

plague broke out in a family 
at Rajagaha and all i>lie members died except 
one woman wild fled from the house with her life. 
Helpless she took shelter behind a house the 
inmates of which gave her the remnants of their 
food including 3,cama (scum of boiling rice). At 
that time MahS.kassapa rising up from meditation, 
was moved by pity at the miserable plight of 
the woman and wishing to free her from the misery, 
he thought of giving her an opportunity of doing 
good deeds. Accordingly, the sage went to her 
and asked for alms and she oflered him the acSma. 
When approving her offering, he informed her 
that she had been his mother in the third previous 
existence. She died and was reborn among the 
Niifim3,naratidevas. (Vimanavatthu commentary, 

pp. 100-101). 

Wjien the Buddha was at Rajagaha, he came 
Cav^aiivimana. to know by meditation that a 
capd^ll whose deatii was very near, would fall 
into hell after deatlv Moved with pity to save 
her from the impending disaster, he went out 
for alms with a large gathering of bhikkhus and 
was passing by the spot where the cant^ali was. 
The ca^d^li who was at that time walking with 
a stick seeing the Exalted One coming, stood by, 
looking towards him. He also, as if to prevent 
her proceeding on her way, stood in front of her 
and the sage MahSmoggall3,na exhorted the ca^^U 
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to fall down at the feet of the Buddha and worship 
him in order to save herself from falling into hell, 
as her life was about to • end . She with great 
devotion worshipped the Buddhd who then left 
her for the town. The candall was killed by 
a cow and after death she was reborn 'in the 
T6vatimsa heaven. (Vimanavatthu commentary, 
pp. 105-107). 

When the Buddha was at Jetavana at SavatthI, 

^ there lived in the town of 

Bhadditthlvimana. 

Kimbila, a householder s son 
named Hohaka who was a believer in the Buddha, 
and there was, in another family of equal status, 
in the same town, a girl, mild, gentle and devoted 
who, on account of her merits, was called Bhaddil. 
Rohaka married the girl Bhadda who, on account 
of her good conduct, came to be known in that 
town as Bhadditthi or the gentle dame. At that 
time two of the most prominent among the disciyjles 
of the Buddha, in the course of their tour, c;ame to 
the town of Kimbila. Rohaka invited the two 
disciples with their followers,^ offered them good 
food and drink and various other things and in 
company with his wife served them in every way 
and listening to their discourses, embraced the 
faith and received the five sUas. Since then 
BhaddS used to ob.serve the Uposatha on the 8th, 
14tA and 15th day of every half month. On 
account of her piety, the gods used to help her 
and they even freed her from calumny. She 



THE VIMANAVATTHU COMMENTARY 53 


after death was reborn in the Tavatimsa heaven 
and she worshipped the Buddha when the Master 
went to the T5,vatimsa heaven (Vimanavatthfl 
commentary* pp. 109-110). 

When the Exalted One was at Savatthi, at 
„ N&landa, there was a devoted 

So]]iQidinn.&viixi8in8f* ^ • 

upasika named Sonadinna who 
always used to serve the bhikkhus with the four 
requisites and also used to observe the procep* 
and the * uposatha with perfect regularity. She 
attained sotapatti meditating on the four noble 
truths. She, after death, was reborn in the 
T5.vatimsa heaven. (Vimanavatthu commentary. 


p. 115). 

Uposatha,* a devoted Upasika, in the city of 
Saketa, used to observe like 

. Uposatha viniana. n , 

the laciy in the above story, 
all the precepts, offered the four requisites to the 
bhikkhus and meditated on the four noble truths 
and thus attained sotapatti. She after death 
was reborn in the Tavatimsa heaven. (Vimana- 
vatthu coramentsyy, p. 115). 

Exactly similar accounts are given of the two 
ladies of Rajagaha, Nidda and Sunidda who on 
account of their good conduct, were reborn in 
the Tavatimsa heaven after their death. 

When the Buddha was at Savatthi, a woman 
of Uttaramadhura was at the 

Bhikkhadayikavim&na. i - r j -i 

end of her life-term and was 
about to fall into hell. Buddha seeing her miserable 



54 


HEAVEN AND HELL 


plight, took pity on her and came to save her. 
In the forenoon, Buddha proceeded towards her 
house for alms. The woman who was at that 
time coming with a pitcher of watftr, saw the 
Buddha and asked him whether he had received 
alms. The Buddha replied “ I shall get it.” She 
invited the Buddha ’ to have his daily meal at 
her house. She gave a seat to the Buddha and 
fed him to his satisfaction with her own hands. 
She, after death, was reborn in the Tllvatiihsa 
heaven. (Vimanavatthu commentary, pp. 118 - 
119 ). 

When the Buddha was at Veluvana, a girl of 
the familv that supported 

Ulsravimftna. , r i ” i , , . 

MahamoggallS.na s, was m 
the habit of offering charity to the bhikkhus. She 
used to give away in chanty half the portion of* 
the food that she received for herself and she 

t 

never ate anything without giving a portion of it 
to others- Her mothpr used to give her double 
the quantity of food she would require for her 
own use in order to enable her to practise charity 
to her heart’s content. The girl, when she grew 
up, was married to a young man of a family of 
false-believers. One day Mahamoggallana came 
and stood in front of her house in the course of 
his begging tour from house to house. The girl 
invited him to her house and offered him ttie 
cake which was reserved for her mother-in-law 
who, when she came to learn of it, grew angry 
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and struck her on her shoulder. The girl died 
and after death was reborn in the T&vatiihsa 
heaven. (Vimanavsftthu comuientary, pp. 120- 
121). 

The details of this vimS.na are the same as those 
of the previpus story except that 

Ucchudayikavimana. _ * . , . 

tne girl gave in charity to 
MahamoggallSna a piece of sugarcane reserved 
for her mother-in-law. (Vimanavatthu commen- 


tary, p. 124.) 

A daughter of an upEsaka at Savatthi was 
married to a member of another 


Pal laiikaTimana. 


family of equal status. She 


was virtuous, free from anger, devoted to her 
husband and an observer of the sabbath. After 


death she was reborn jn the Tavatimsa heaven. 
(Vimanavatthu commentary, p. 128). 

While the Buddha was residing at Jetavana 
at Savatthi, an upasaka of the 

Liatavimana. _ ^ -■ i . i 

city had a daughter named 

Lata who was learned, wise and intelligent. After 

marriage, she went to her father-in-law’s house 

where she was faithful to her husband, and 


obedient to her father-in-law and mother-in-law 


and always used to speak sweet words to all the 
members of the family. She pleased every one 
in the family with food and drink, was capable 
of managing household affairs and also the property, 
was pious and free from anger, and was in the 
habit of giving charity and observing sabbath. 
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She, after death, was reborn as a daughter of 
Vessavana Kuvera named Lata and had four 
other sisters, Sajj^, Pavara, Accliiniatl and Suta. 
All these five sisters were appointed ‘dancing girls 
by Sakka. They afterwards grew jealous of each 
other and prayed to Vessavuna to judge who 
amongst them was the most accomplished in the 
arts of dancing and music. Their father asked 
them to sing and dance in the assembly of the 
gods on the bank of the ^Vnotatta lake. Lata 
was declared to be the best amongst the sisters. 
(Vimanavatthu commentary, pp. 131 - 132 ). 

In very ancient times when Bralimadatta was 
reigning at Benares, the Bodliisatta was born 

there in the family of a musician. 

Guttilavimana. i- • , 

Ho wag perfect in the art of 
music, became the chief musician in the Jambudipa 
and was known as Guttila on account of his sweet 
voice. His parents were old ami blind. Hearing 
of his great renouia, a musician named Musila 
came to him from Ujjayini to have lessons in 
the art of music from him. 'Guttila refused to 
take him as a pupil, noticing in liis appearance 
marks of a wicked and ungrateful person. Musila, 
however, served Guttila’s parents to their satisfac- 
tion and at last at the request of his parents, 
Guttila was persuaded to teach Musila an^. he 
taught the man all the secrets of tlie art without 
keeping back anything. Musila after acquiring 
the art from' him, thought of defeating his teacher 
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and with this end in view, lie went to the King 
of Benares and demonstrated his skill in music. 
But it is to be noted that Guttila was the chief 
court musician of the king of Benares. Musila 
requested the king to appoint him as one of his 
musicians. The king agreed to appoint him on 
half the salary of Guttila. Mhsila, howevei.-, 
urged that he was in no way inferior to his teacher 
and demanded an equal salary. The king was 
requested to examine their skill in music and 
there was a competition in which Guttila with 
the help of Sakka proved to be superior. In the 
previous birth Sakka was a pupil of Guttila and 
he came to the assistance of his teacher who 
became victorious with his help and was requested 
to go to heaven, to give a performance of his 
sldll in music before the gods. In Indra’s Court 
ho saw thirty-two heavenly nymphs possessing 
splendour greater than that of the other gods ; 
and, on account of various kinds of charity e.g. 
the ofEering of cloth, garland, perfume, fruit, 
sugarcane, etc., these nymphs had become 
liberated from earthly life. In heaven Guttila 
urged that he would not play on the '^096 there 
without suitable remuneration and when asked 
what would satisfy him, he prayed that all those 
bright goddesses would recount to him the good 
deeds that had brought them to the heavenly 
regions. (Vimfinavatthu commentary, pp. 137* 
148). 


8 
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WJieu the Buddha was at Jetavana at SavatthI 

at Nalakagama, one of the 

o Daddalhaviinana. , , ■■ -r-. 

families t^iat supported Kevata 
iiad two daughters nanicd Bhadda and Subhadda. 
Bhadda went to her (Bhadda’s) husband’s house. 
She was faithful and intelligent but barren. She 
requested- her husband to marry her sister, a son 
by whom would bo just like a son bom of herself, 
and the family line would be continued thereby. 
Persuaded by her, the husband married. Subhadda 
who was always instructed by Bhadda to offer 
charitj’, to observe the precepts and to perform 
other meritorious deeds diligently ; so that, in 
consequence of this, Subhadda would be happy 
in this world and in the next. SubhaddS. acted 
according to her sister's advice and one day invited 
Kevata. The thera, however, in order to secure 
comparatively great blessings for her, took it as 
an invitation to the Saihgha and went to her house 
accompanied by elc^'cn other bhikkhus and Subhad- 
da offered good food and drink to them. The 
thera approved of her charity and as a result of 
feeding the Samgha, she, after death, was reborn 
in the Nimmanarati heaven. When in heaven 
she looked for her sister who had made greater 
gifts til an herself and found her in an inferior 
position, reborn as an attendant at the court of 
Sakka. Slie enquired about the reason of this 
difference in their respective position and learnt 
that Bhadda had offered charity to individual 
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bhikkhus and not to the Samgha, as had been 
done by herself and in consequence she was reborn 
as a nymph in Sakka’s Court. (Vimanavatthu* 
commentary, pp. 149-166). 

When the Buddha was at Jetavana at Savatthi, 

there was at N&lakagama in 

GSCbY ft'tl n • t t 

the country of Magadha, in the 
family of a householder, a daughter-in-law named 
Pesavatl. In a former birth when she was a 
young girl, she had once gone with her mother 
to a place where a stupa was being built over the 
relic of Kassapa Buddha. There she had seen 
golden bricks being made and had offered her 
gold ornaments to be utilised for the erection 
of the sthpa. "In consequence of this meritorious 
deed, after death, she was reborn in the devaloka 
and from that devaloka, she was reborn in the 
family of a householder at Nalakagama at the 
time of the present Buddha. When twelve yeais 
old, she was sent by her mother to a shop to buy 
oil. * She saw th«- son of the shop-keeper taking 
out his hidden treasure and throwing it away. 
Sinful as he was, he could not appreciate the 
value of the treasure which appeared to him to be 
worthless stone but she being virtuous recognised 
the true worth of the treasure and she asked the 
shopkeeper why the treasure was being thrown 
away. The shopkeeper, thinking that she was 
virtuous and that if. he could marry his son to 
her, his hidden treasure mi^t be ^saved» went 
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to the parents of the girl and sought the hand 
of the girl for his son. She was then married to 
*the shopkeeper’s son and the shopkeeper made 
her the mistress of the house, placed her in charge 
of the treasure-vault and called her Pesavati. 
Her virtues enabled them to enjoy the rich treasure 
there. At that time SHriputta obtained parinib- 
bSna at NS>lakag2tma. Pesavati showed her respect 
to the dead body of Sariputta by worshipping 
it with sweet scents, flowers, etc. In ’the crowd 
assembled there, a great panic was created by 
the royal elephant having run amok and in the 
stampede that followed, Pesavati was crushed 
to death. As at the moment of death, her mind 
was full of respect and devotion to Sariputta she 
was reborn in the Tavatiriisa heaven. (VimSna- 
vatthu commentary, pp'. 156-159). 

While the Exalted One had attained mahapari- 
nibb^na at Kusinara and while 

Mallik&Tim&Ro. - _ 

gods and men vied with one 
apother in doing reverence to the body of the 
Buddha, Mallika, the wife of Bandhula and the 
daughter of a Malla king of Kusln&r&, oflered 
worship to the relic of the Buddha with a plenty 
of perfumes and garlands and also an ornament 
named MshfilatS which was very valuable. In 
consequence of this, she, after death, Vas reborn 
in the Tavatimsa heaven, where she was bedeck- 
ed in all yellow. (Vim&navatthu commentary, 
p. 165). 
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After the Buddha’s paTiiubbS 9 a, King Aj&ta- 
sattu erected a stupa over the 

Vi8&iakkhiYiiaana. ^ 

relic of the Buddha that fell 

■ 

to his share. A daughter of a garland-maker 
of RSjagaha, SunandS by name, daily used to 
send to the Stupa garlands, perfumes, fruits, 
flowers, etc., for the worship of the reUc and on 
the uposatha day, she used to offer worship herself 
with her own hands at the stupa. After death, 
she was reborn as an attendant of Sakka, who, 
on one occasion, addressed her as VisAlakkhl. 
(Vimiuiavatthu commentary, pp. 169-170). 

When the Buddha was at SavattM, an upSsaka 
of the city invited the Buddha 

Paricehattakavim&na . , . i • r . r .t 

* to his house and in front of the 
gate of his residence, ho erected a beautiful pandal, 
and prepared nice and cohtly seats for the Buddha 
and his disciples. He offered excellent food, 
drink, garlands and perfumes tc the Buddha. 
At that time a woman went, to collect fire-wood 
at Andhavana and while returning home, with 
a large bundle of asoka twigs, with young leaves 
and beautiful flowers on them, she saw the Buddha 
seated in the pandal and worshipped him with 
asoka flowers brou^t from that forest. She 
twice went round the Buddha to show her respect 
towards him, then bowed and went her way. In 
consequence of this meritorious deed, she, after 
death, was reborn in the T&vatimsa heaven having 
a thousand apsarases to attend on hqr and passed 
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her time sporting, dancing and weaving heavenly 
garlands in the garden of Nandaiia. (Vimana- 
vattlvu commentary, p. ITO). 

When the Buddha was at Jetavana, an upasaka 
invited him to tlinner at his 

Manjctthftknvimana. . ^ , -• i • 

residence, erected a panda! in 
front of the gate of the house, and provided beauti- 
ful seats. At that time a maid-servant of another 
family came to the spot with many sala flowers 
collected from the Andhavana ; with tliem she 
worshipped the Buddha, thrice went round him 
and after making her olieisance, went away. After 
death she was reborn in the Tavatirhsa heaven 
and got a red glass palace fronted with a sala 
garden. (Vimaiiavatthu commentary, pp. 176- 
177). 

When the Biuldlia was residing at Kajagaha, 
an upasaka of that city was 

PaljliJisflaniviman.-u . * ^ ^ At V- 

v(3ry muc'Ji (lovotcd to Jlaliamog- 
galltina. The upasaJca’s daughter was also devoted 
to him. One day .Mahamoggallana, while on' his 
usual round for alms, went to the upasaka ’s place 
and the daughter welcomed him, offered liim a 
seat, w'orshipped him with a garland of sumana 
flower and gave him sweets, etc. The thera 
was waiting to approve of her charity but slie 
told him that as slie too had many duties at home, 
she would listen to his religious discourse another 
day. • She died on that ^lay as her life-period 
was over. She after death was reborn in the 
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Tavaldmsa heaven. (Vimanavatthu commentary, 
pp. 178-179). 

An upasika of Beilares was vpry much devoted 
to the Buddha. She got a 

Nagavimana. - r i t -■ -i 

pair of clotJics woven, washed 
them with great; care and ofEered them to the Lord. 
The latter accepted the present and delivered 
& religious discourse to hsr. In consequence of 
this good deed, she, after death, was reborn in 
the TSvatimsa heaven, became the beloved of 


Sakka, acquired the name of Yasuttara and received 
there an elephant decorated with golden ornaments. 
(Vimanavatthu commentary, pp. 181-182). 

When the Buddha was at Samatha in Benares, 


Aloma V i m an a • 


one forenoon he went out 
for alms and entered the 


city. A poor woman named AlomS. not finding 
an 3 rthing better to offer, presented some rotten 
cooked rice without salt to the Buddha who 


accepted it. In consequence* of this good deed, 
she, after death, was reborn in the Tavatinisa 


heaven. (Vimanavatthu commentary, p. 184). 
When the Buddha was at Andhakavinda, he 


once had pain in his stomach. 
He told Ananda to go for alms 
and he was instructed to bring 
Kahjika or fermented rice gruel, if offered. Ananda 
went to the house of the Buddha’s physician, and 
on the wife of the physician asking him about 
the .medicine, Ananda told her that he was in 
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need of rice gruel. The lady filled with respect 
^ for the Buddha, prepared a medicated drink ' of 
rice-gruel and filling the begging bowl with it, 
offered it to Ananda knowing that this was required 
for the Buddha. Besides the rice-gruel, she also 
offered nice food and drink. The Buddha was 
relieved of his pain after taking the gruel. The 
woman, after death, was reborn in the Tavatiihsa 
heaven and enjoyed there various kinds of heavenly 
pleasures. (V. commentary, 185-186). 

The Buddha was at Jetavana. On a festival 


Viharavimana. 


day, VisSkha, the great upasika 
of Savatthi, went out decked 


in all her rich apparel and ornaments specially 
the mahSlata, an ornament of ' extraordinary 
beauty and of immense value, intending to 
spend the day in the city-garden with her 
maids and attendants. But on the way the 
idea struck her, “ Why am I thus going out 
like a mere girl, what have 1 got to do with such 
worthless sports 1 I had better repair to the 
vihaxa and listen to the noble discourses of the 


Lord.” Moved by this thought and unwilling 
to waste her time idly she went to the vihara 
where the Buddha was residing. There the lady 
took off the MahSlatS ornament and gave it to 
her maid-servant to keep it while she would be 
listening to the religious discourse. Coming out 
of the vihSra she asked for her ornament after 


she had walked some distance from the place. 
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The mtud-servant told her that she had left it 
by mistake at the vihSra and offered to go and 
bring it back. But VisEkhS with her maid-servant 
returned to the vihara saying that if it was in 
the vihara, she would not take it back. She 
offered it to the Buddha and under his directions, 
she built a vihSra with the sale proceeds of the 
ornament, which amounted to nine krores and 
a lac. Vis^kha offered to her maid-servant all 
the merit that accrued for constructing the vihSra. 
The latter approved of her charity and died shortly 
afterwards. After death, she was reborn in the 
Tavatiihsa heaven and she received in heaven 
a glorious vim^a surrounded by gardens, tanks 
and many objects of beauty and comfort. But 
Visakha on account of her boundless charity, 
was born in the Nimn^narati heaven and became 
the chief queen of Sunimmita, king of that heaven. 
(Vimanavatthu commentary, pp. 187-183). 

MahEmoggallana saw in the*Tilvatimsa heaven 
four celestial nymphs in four 

Cataritthivimano. . - i i i 

vimanas each surrounded by a 
thousand attendants, and asked them to relate 
the good deeds that had brought them there. 
They said that they had lived at the time of 
Kassapa Buddha in the kingdom of Esik6 and 
in the city of Punnakata. When of age they got 
married and lived in their husbands’ house. One 
of the nymphs added that in consequence of her 
giving a bunch of indivara flowers to bhikkhu, 
9 
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she was reborn as a celestial nymph. Another 
,said that in consequence of her giving a blue lotus 
to a bhikkliu, she was reborn as a nymph. The 
third nymph offered a lotus to a bliikkliu and so 
she attained the state of a heavenly nymph. The 
fourth woman gave blossoms of sumana flowers 
to a bhikkhu and thus acquired the state of a 
celestial nymph. At the time of Gautama 
Buddha, they were in heaven and were met there 
by ]Mah§.moggallana who, after listening to their 
talk, delivered a religious discourse to them who 
then reached the first stage of sanctification 
(Vimanavatthu commentary, pp. 195-196). 

When the Buddha was at SavatthI, an upasika 
after realising the great merit 

Ambavimana. r ^ • i •, ^ ^-i 

of offering a hermitage to the 
Buddha and his pupils, asked the permission 
of the Buddha to build a hermitage and to offer 
it to him. She obtained the permission and built 
a beautiful hermitage with groves of mango trees 
all round, decorated also with flower-gardens and 
other things so that it looked a very beautiful 
and splendid place to liv'e in. She then covered 
all the trees with rich clothes, lighted innumerable 
lights and offered it to the Buddha and his followers. 
In consequence of , this meritorious deed she was 
reborn in the Tavatimsa heaven where she ,got a 
splendid vimana surrounded by mango gardens. 
(Vim&navatthu commentary, p. 198). 

Ai&tasaitu built a stfLpa over the relics of the 
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body of the Buddha. Early in 

PitAvimfixift ^ ^ 

the morning, an upSsikE of 
BSjagaha after purifying herself in the bath, was 
going to worship the stUpa yuth four Kos3.taM 
flowers. On the way she was killed by a milch 
cow with a new bom calf. After death, she was 
reborn in the TSvatimsa heaven and appeared 
before Sakka when he was enjoying himself in 
the heavenly gardens. (Vimanavatthu commen- 
tary, p.* 200). 

When the Buddha was at SSvatthi, many 
bhikkhus after spending the 

Vandanavimana. . • -n t 

rainy season in a village hermit- 
age, were going to Savatthi to worship the Buddha 
and, on their way, they passed through another 
village. A woman of the village, seeing them 
was filled with veneration and after making obei- 
sance to them, stood watching them with great 
respect and devotion, till they were out of sight. 
After death, she was reborn in the TS.vatimsa 
heaven. (VimSnavatthu commentary, p. 205). 

A daughter of a Brahmin at Gayagama became 


Raj jumalavimana . 


* the mistress of her father-in- 
law’s house. She disliked a 


maidservant’s daughter, whom she hated and 
used to beat for fault or no fault of hers. Even 


when the maid’s daughter came of age, there was 
no remission of the kicks and blows which became 


all the more severe as days went on. The fact 
was that at the time of Kassapa Buddha the 
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girl had been the mistress and she used to ill-treat 
and beat her maid who was now bom as the 
• Brahmana lady and the sii;uation was reversed. 

The mistress hsed to punish the maid servant’s 
daughter by pulling the hair of her head, the 
maid-servant’s daughter, therefore, had the hair 
of her head shaved by a barber. The mistress 
tied her head with a rope and punished her and 
thus the girl came to be called Bajjumala. At 
last she went to a forest to commit suicide, unable 
any more to bear the rude treatment of the mistress, 
'rhere she saw the Buddha sitting at the foot 
of a tree. She listened to his religious discourse. 
The master of the liouse coming to know of it, 
invited the Buddha to his house and his presence 
changed the mind also of his daugliter-in-law 
who thenceforth came te like the girl whom she 
had hated before and ceased to ill-treat her. In 
consequence of her meritorious deed, the servant- 
girl, after death, was reborn in the Tavatiihsa 
heaven. (Vimanavatthu commy. pp. 206-209.) 

When the Buddha was at Campa on the bank 

Mao4uk»cievaputta- of the famous'tank, Gaggai-a, he 
vim&aa. Went out for aims and after 

returning home, one evening he gave religious 
instruction to the bhikkhus in an enchanting 
voice that charmed even the lower animals. 
At this time a frog came out of - ' the 
Gaggara tank and listened to the voice of the 
Buddha with great pleasure. As the frog 
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listened entranced to the Lord’s voice it was 
trod upon by a cow-herd who also had been at- 
tracted by the discourse. The frog died and in 
consequence of its meritorious deed, it was at once 
reborn in the Tavatimsa heaven and there becoming 
conscious of aH that had happened, came down 
in its heavenly chariot to tlie place where the 
discourse was going on, with the purpose of wor- 
shipping the Buddha. (Vimanavatthu commen- 


tary, pp.* 217-218). 

Rovati was the wife of Nandiya, a householder’s 

son at Sarnath. At first she 
Revativiniana Very unfaithful, uncharitable 

and impious. Afterwards being instructed by 
Nandiya, she fised to offer charity to please him 
but wJieii ho was absent from home, she 


stopped all gifts iiud offerings and also when 
Nandiya died, she reverted to her evil practices, 
spoke all sorts of lies about the bhikkhus and 
stopped all works of charity that her husband had 
instituted. The result was that while enjoying 
the blessings of the Tavatimsa heaven, Revati 
was taken from one hell to another to suffer 


for her misdeeds (Vimanavatthu commentary. 


pp. 220 foil). 

Chatta was the son of a Brahmin at Setabba. 


Chattam&x>a*vaka- 

▼iinana. 


His father sent him for education 
to a renowned teacher Pokkhara- 


sftti at Ukkattha. , He was intelligent and 
diligent and soon acquired a knowledge of the 
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Brahmanical lore. At his prayer, the teacher 
asked him to bring one thousand kahftpanas as 
the teacher’s fee. He went home and his 
parents procured the money for him and he 
was to start with it on the morrow. Robbers 
coming to know of this decided* to waylay him. 
The Buddha by his powers coming to know of his 
impending death, set out from the vihSra in the 
early da\vn and meeting him on the way converted 
him to the faith. Proceeding on his \^ay he met 
the robbers while passing through a forest and 
was killed. For his devotion to the faith he was 
reborn in the Tavatimsa heaven and was 
rewarded with a spleiulid vimana known as 
Chattavimana after him. (V.* commentary, 
pp. 229-33). 

When the Buddha was at liajagaha at Veluvana, 

Kakkatakata«adayaka. ^hcrc Was a bhikkhu wJlO USed 

viiuana niake very strenuous efforts 

to meditate on • vipassanakammattliana. The 
Bhikkhu suffered from acute pain in the ear and 
could not get rid of it in s])ite, of the best me<lical 
help. He informe<l the Buddha of his difliculty 
and the Buddha knowing that the soup prepared 
from the crab was the best medicine for Ids disease, 
asked him to go to Magadha for alms. Here he 
stood in front of a hut of a farmer who had got 
ready for his own meal rice and crab soup which 
he offered to the bhikkhu. The bhikkhu was 
at once relieved of his pain, became very happy 
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and even before his dinner was finished, he reached 
the stage of an arahat. Moved with gratitude 
he heartily blessed the farmer \yho, after death, 
was reborn in the Tavatiriisa heaven having a 
viiuaiia with a golden crab hung in front of it. 
(Vimanavatthu ’commentary, pp. 243-244). 

An up^saka of R3,jagaha daily used to offer 
food to four bhikkhus. But 

Dvarapalakavimana. i i • 

there being some thieves in the 
neighbourhood of his house, the door ot his house 
had always to be kept closed for fear of robbery, 
and on account of this, the bhikkhus had sometimes 
to return empty-handed from his house. Once 
he asked his wife whether offerings were regularly 
made to the bhikkhus. He was told that for 
some days the bhikkhus had not turned up 
for alms, perhaps because the doors were closed. 
The householder appointed a gate-keeper to receive 
the bhikkhus when they approached his house 
for alms. The gatekeeper need to do his duty 
with care and devotion and by listening to the 
exhortations of the bhikkhus, he was converted 
to the faith. 'Che upasaka, after death, was reborn 
in the Yama heaven and the door-keeper who 
used to welcome the bhikkhus, was reborn in the 
Tavatimsa heaven after death. (Vimanavatthu 
commentary, pp. 246-247). 

When the Buddha was at Savatthi, an upasaka 
while returning from the 
Katapiyavimaua. Aciravati ^fter taking 
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his bath, saw the Buddha going for alms. 
Learning on enquiry that the Briddha had not 
till then been invited by anybody, ho with great 
veneration besought the Buddha to favour him 
by taking his dinner at his house. He then led 
the Buddli*! to his residence and placed excellent 
food and drink before him. After death, he was 
reborn in the Tavatimsa heaven. (V. coinmy. 
p. 248). 

When the Exalted One was at Kajagaha at 
Veluvana, Sariputta required 

Sucivimana. 

a needle to sew lus garment. 
He, on his needle-begging tour, came to the house 
of a blacksmith who, coming to know of his need, 
offered him two new needles for liis use and 
requested him to come to liis house whenever in 
future there was need of any like object. Sariputta 
blessed him for Ijis good inteption and bv virtue 
of this good deecl, after <leath, the bhwksmith 
was reborn in the Tav’atiria.sa heaven. (Vimana- 
vatthu commentary, p. 250). 

A bhikkhu was in need of . a needle at a 


Dutiya-aucivimana. 


vihara at Veluvana at Kajagaha. 
A tailor who hatl gone to the 


vihara on a visit, coming to know of his need. 


offered some needles to the bhikkhu who blessed 


him. After death, the tailor was reborn in .the 
Tavatimsa heaven. (Yimanavatthu commentary. 


p. 251). 

Mahftmoggallftna saw in heaven a devaputta 
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mounted on an all-white elephant 
Nagavimaoa. attended by a large retinue 

and asked him what lie had done in his previous 
life to earn them. The Devaputta replied that 
he had placed with his own hands eight mutta 
flowers at the stupa built over the relic of Kassapa 
Buddha’s body. It appears that at that time, 
Kild, the King of KasI, with his nobles and the 
citizens of Ms capital, used to offer heaps of flowers 
at the golden stupa of Kassapa Buddha, so 
that flowers became very rare and could be had 
at a high price. The above upasaka obtained 
with much difficulty only eight flowers from a 
florist and with them he worsMpped the stupa. 
In consequence of tMs good deed, he was reborn 
as a devaputta in various vimanas and came to 
the Tavatimsa heaven at the time of the Buddha 
Gautama. (V. commentary, pp. 252-54) 

An upSsaka of BSjagaha was faithful, charitable, 

. and was established in the three 

Datiyanfigavim&na. . i ^ t 

refuges and the five stlas. In 
the morning ho used to offer alms to various 
bMkkhus, in the afternoon he used to go to the 
vihara with offerings of various sweet drinks and 
used to listen to religious discourses. After death, 
he was reborn in the Tavatimsa heaveu, possessing 
an all-white elephant. One day he came to the 
Veluvana with Ms vimana (chariot) to worsMp 
the Buddha. (V. commy. 254-255). 

AVhile the Buddha was at BSjagaha, three 
10 
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bhikklius, after . their rainy- 

Tatiyanigavimftna. .1 • 

wciither-sojouru, were coming 
there from a distant village to pay their 
respects to him. But as night overtook tliem 
on the way, they repaired to a siigar-cane field, 
the keeper of which repuested them to stay tliore 
for the night. No houses being available there, 
the man prepared a cot witli sugarcane stalks 
and upon it made a bed of sugarcane leaves for 
one bhikkhu ; similarly he prepared cots and beds 
of straw and cloth for the other two bliikkhus. 
Next morning, when the bhikkhus were ready 
to start on their journey, he offered them rice 
with sugarcane juice and also a piece of sugarcane 
to each of them. A Brahmin wlio was a false 
' believer and was the owner of the field, met the 
bhikkhus on the way and coming to learn from 
[them that his servant had been so very liber.il 
witli his sugarcane, flew into c. rage witli the field - 
keej^er and beat him to ilcath. After dcatli the 
Tnan Was bom in the Mote-Hall called Sudliamma 
of the gods. (V. commentary, ]>]>. 

After the Buddha’s parinibbana, Mahakacca- 
yana used to live in a forcst- 

G&larathavim&iiii. ' . ^ r . • 

Jiermitage in a frontier provinc*^. 
At that time, in the kingdom of Assaka a king 
named Assaka ruled in the city of Potana ; Sujata, 
the son of his first wife, was banislied at the im- 
portunate insistence of his younger wife. 8ujata 
took up his residence in the same forest where 
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Mahakaccayana was living. A god wlio was 
SujEta’s well-wislier, came to him in the guise of 
a deer. Sujata followed the deer with the intention 
of capturing it and the deer disappeared near 
the hermitage of Mahakaccayana. MahakaceSyana 
instructed him i«i the faith and as he found that 
the young prince had only five months to live, 
advised him to go to his father and perform meri- 
torious deeds during the short period of life that 
was still remaining. Sujata, at his behest, went 
to the city, took up his residence in the city gardens 
and informed his father of his return. He explained 
to his father how he had a short period to live 
and with his help built a vihara and then invited 
the thera to *00106 there. The king cordially 
welcomed him and Sujata performing more meri- 
torious deeds, was, after death, reborn in the 
Tavatimsa heaven and he got a chariot decorated 
with seven kinds of gems, and seven yojanas in 
extent. (Vimanavatthu comr^entary, 259-270). 

A devaputta named Gopala of T&vatixhsa 

heaven worshipped in a previous 

Maharathavimana. i?,-i .1 -r> -ini -vr* • -ji 

birth the Buddha Yipassi with 
a garland of gold, in order that he might have a 
golden garland hanging from his neck in all his 
births. Ho passed through many births enjoying 
the object of his desire. At the time of Eassapa 
Buddha, he was reborn as the son of King Kild 
of Benares and made. immense gifts and received 
the dhamma from that Buddha, but faiUng to reach 
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the higher stages he was again reborn in the 
TSvatimsa licaven. He enjoyed the blessings 
of the various heavens for a long time and at 
the time of Buddha Gautama, he was found in the 


Tavatimsa heaven by Mahamoggallana. The 
great thera coming to learn of his previous births, 
again explained to him the principles of the faith, 
and Gopala became established in the Sotapatti 
stage. (V. commy. 270-271). 

A rich couple of Rajagaha were pious and 
charitable and the door of their 

Agariyavim&na. , . i -i m i i 

house was open to bhikkhus 
and bhikkhunis, many of whom were supported 
by them. Both husband and wife performed 
various meritorious deeds for the tliree refuges 
throughout their life and in consequence, they 
were reborn in the Tavatirnsa heaven, having 
a very large golden vimana full of celestial comforts. 
(Vimanavatthu commentary, p. 286). 

When the Exfilted One was residing at 
Rajagaha, King Bimbis&ra 

Phaladayakavimana. _ - i • j i 

had. once the desire to have 


Phala day aka vim ana . 


mangoes out of season. The gardener was asked 
to get mangoes but he requested the King to wait 
a few days during which he would take steps 
to make the trees yield fruits, as that was not the 
proper season. The gardener caused the mango 
trees to bear fruits out of season and was going 
to the king with four mangoes when he met 
Mahamogga\l&na who was out for alms. He 
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gave tliem to Mahamoggallana thinking that such 
an act of charity would do him good in this world 
and the next. He came to the }dng and related 
the matter. The king sent men to make enquiries 
about the truth of the statement and they reported 
that the Thera had presented the mangoes to the 
Buddha who again had given one mango to each of 
Saxiputta, MahSmoggall3na and Mahakassapa and 
had oaten the fourth himself. The king thought 
very highty of the gardener who even at 
the risk of his life had been moved to perform 
such an act of charity, and presented the gardener 
with one village, various kinds of clothes and 
ornaments, etc., and asked him to make over 
to him (the kii%) a portion of the merit acquired 
by the gift of the mangoes. The gardener did so 
and after death, was reborn in the Tavatinisa 


heaven. (Vimanavatthu commentary, pp. 288- 
289). 

A bhikkhu who had passed the rainy season 

Upaslayadayaka- » village-hermitage near 

vimana. Rajagaha, was going to Veluvana 

to worship the Buddha. In the evening he fotmd 
himself in another village and meeting there an 
upasaka he enquired whether there was any place 
where monks could spend the night. The upasaka 
took him to his own house and after consulting his‘ 
wife cordially received him and gave one room 
to the bhikkhu. The* next-day he requested the 
bhikkhu to accept food and after feeding him to 
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his satisfaction, gave him a lump of jaggario with 
which to prepare a tlriiik on the way. He accom- 
panied the bhikkhu some distance out of his village 
and came back. The upasaka with his wife, after 
death, wos reborn in the Tavatirhsa heaven. 
(V. comniy. p. 291). * 

A bhikkliii of ilajagaha going about for alms 

Bhikkhaaayaka- )*efore the door of a house- 

vimana. lioldcr. All inmat(M)f that liousc, 

who after liaving waslicd liis liands add feet, had 
placed his fotnl on a dish and was just going to 
partake of it, saw the bhikkhu and at once offered 
his own food to the bhikkhu who accepted the 
food and blessed him. In i onsecpienco r>f this 
good deed, he, after <leath. was* reborn in the 
Tavatirhsa heaven. ( Vimilnavatthu commentary, 
pp. 292-293). 

A poor boy of Hajagalia was «■ apjiointed to 
guard the barley field of 

Yavapatakavimana. '' . 

Spine x^erson. One clay lu the 
morning his master gave him for breakfast some 
kummasa (i.e. sour gruel) and^ sent liim to look 
after the field. He took the food to the field 
and sat down at the foot of a tree in order to 
partake of it and at that moment an arahant 
wandering for alms came tJiei’e and sat down 
at the foot of the same tree. '^Pho boy on enquiry 
coming to learn that the Vdiikkhu had not had 
any food till then, offei'ed* his own food to him, 
which he accepted and blessed him. The poor 
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boy after deatb, was reborn in the Tavatizhsa 
heaven. (Vimanavatthu commentary, p. 294). 

The Exalted One was residing at Savatthi. 

At that time two of the chief 
KuQ^aiiriinau i. ^disciples of the Buddha with 

their attendants were touring the country of 
KSsi and in the course of their wanderings, came 
to a vihara in the evening. Coming to learn 
of their aiyival, an upasaka of a neighbouring 
village came there and made arrangements for 
tlieir stay at night and invited them to take their 
food in his house next morning. He offered 
plenty of excellent food and drink to them at his 
house next moi’p.ing and the up^aka after death, 
was reborn in the '^ravatiihsa heaven. (VimSna- 
vatthu commentary, p. 295). 

After the j>arinibbana of the Buddha, when 
the relics of liis body had been 

Uttaruvimana _ i ^ i - 

placed 111 the stupas at various 
places and when the great saugifi was taking place, 
among the bhikklms who were requested to attend 
the First Council, the sage Kumarakassapa with 
five hundred bhikklms, spent the rainy season 
in a certain forest of sinisapa trees near Setabba 
city. King Payasi with his retinue went to him 
ahd the thera wishing to expound to him the 
continuity# of life after death, delivered before 
him. the excellent Payasi-sutta which is full of 
the most convincing arguments, instructed him 
in the dhamma and converted him to tfie Buddhist 
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faith. The king after conversion, practised charity 
but on a rather poor scale, not worthy of liis position. 
In consequence -of this miserly charity, he, after 
death, was rewarded with a position in a com- 
paratively low heaven, in the Catummaharajika- 
devaloka. An officer of King Payasi called 
Uttara, had spent all his wealth in acts of charity 
and used to perform meritorious deeds, with 
great devotion. In consequence he, after death, 
was reborn in the Tav'atimsa heaven. (Viinana- 


vatthu commentary, pp. 297-298). 

While the Buddha was at Sava tt hi, a poor 


Cittalatavimana. 


man of the city used to earn 
his bread by serving other 


people. He was very faithful, devoted to the 


three gems and was obedient to liis parents. He 


did not marry, thinking that the women who 
came to live with their husbands did not treat 


their fathers-in-law and mothers-in-law with proper 
respect and devotion such as he himself used to 
show to his parents. He after death was reborn 
in the Tavatirhsa heaven. (Vimanavattliu com- 


mentary, p. 299). 

When the Lord was residing at Jetavana 


Ma^ i tliu ^avi ni ana • 


near SHvatthi, a huge number 
of bhikkhus used to live in forest- 


hermitages. An upasaka would sweep the path 
which the bhikkhus used when going out for 
alms. He used to level the* roads, remove thorns, 
construct bridges over water course, dig tanks 
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along the path and construct ghats or watering 
places for the bhikkhus. In every way he sought 
to make their journeys comfortable. He used 
to observe the precepts and offer charity. He 
after death was reborn in the Tavatimsa heaven 
and his vimanSi Vas marked out by beautiful 
ma^thu^as or pillars of the costliest jewels. 
(V. commy., p. 301). 

When the Buddha was dwelling at Andhaka- 
^ . _ vinda, an upasaka who was 

Suvam^bvimana. , 

faithful and very rich, built 
an excellent gandhaku^i, provided with all necess- 
ary comforts, on a hillock at a little distance 
from the village and offered it to the Buddha 
whom he served there with great devotion. In 
consequence after death he was reborn in the TSva- 
tiihsa heaven. (Vimanavatthu commy. p. 302). 

A poor man was the servant of a person who 
. ^ . had set him to guard his mango 

garden. One ^lay, in summer, 
Sariputta who was passing by that garden became 
tired and exhausted «nd was perspiring profusely 
owing to the heat. The poor guard, out of devo- 
tion to him, requested him to come to the garden 
and take rest. He also brought water from a 
well for bathing and drinking. The thera after 
bathing and drinking, blessed him and went away. 
The garden-keeper, after death, was reborn in 
the Tfivatimsa heaven.* (Vimanavatthu commen- 
tary, 305-306). 

11 
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A gopala (cowherd) of RSijagaha took with 
him to the field kummasa or 

G oD&lft vimftna . 

sour gruel for his breakfast. 
Mahaiuoggallaiia came to know that the poor 
cowherd would soon die and that if he would 


offer liim the sour gruel, he would go to heaven. 
He came there out of pity, to give the gopala an 
opportunity of saving himself ; the cowherd 
who was about to eat the sour gruel offered it to 
liim and then went away to drive out the cows 
from a coiiifield they had entered, lie was bitten 
by a snake on the way and coming back to the 
thera, he found the latter eating the sour grain 
and was pleased at the sight. Very soon the 
poison worked on him and after death he was 
reborn in the Tavatimsa heaven. (V. commy. 
p. 308). 

In the night of the great renunciation, when 

the Bodhisatta said addressing 

Kap^hakaviiuanu. , cc 

ills llOPSCy IVciAbllSlJKciy 
me, my darling and attaining sambodki 1 shall 
deliver the world.” Then the horse inspired 
with the consciousness of carrying that great 
burden on his back, was filled with immense joy 
and devotion. Again when on the bank of the 
river Anoma the Bodhisatta asked Ka^^haka to 
return witii Chauna to Kapilavastu, the horse 
was weighed down with sorrow and licked the 
Bodhisatta’s feet, and his heart was filled with 
noble ardour and devotion. In consequence of 
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this, after death, the horse was reborn in the 
Tftvatimsa heaven and known as Ka^thakadeva- 
putta who one day while going to the Nandanavana 
in a celestial chariot, met Mahftmoggallana on 
the way and related to him the events of his past 
life. (Vimanavatthu commentary, pp. 312- 314). 

Thirty thousand kappas ago when Sumedha 
. , the sammasambuddha, had 

Anekava 99 aviin&na. . . i 

attained manapannibbana, and 
many caityas had been built over the relics of 
his body, a bhikkhu after leading the life of a 
celibate for a long time, again became a house- 
holder ; but he was in the habit of performing 
meritorious deeds and he used to worship the 
caityas and listen to the discourses. After death 
he reached heaven and owing to the accumulation 
of much merit, he was more powerful than Sakka. 
In the deva aifd manussalokas, after various births, 
owing to the residue of his merit, at the time of 
Gautama Buddha, he was reborn in the Tavatimsa 
heaven in a vimana of diverse colours, that is, 
an anekavapigiavim^na, and was called as such 
by the other devaputtas. (Vimanavatthu com- 
mentary, 319-320). 

(See my work. The Buddhist Conception of 
Bfatthakux^llvim&na. Spirits, pp. 32-33). 

We have seen before in another vim9na story 
that King PSytlsi of the city 

Serisakavimana. - rx- t ^ ^ 

of Sbtavya was converted by 
the sage Kumftra-Kassapa, but he was not a liberal 
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minded, man and liis acts of charity were done 
neither with a whole heart nor with his own hands. 
In consequence he, after death, could not reach 
the TSvatimsa heaven but was reborn in the lower 
heaven of the CStummaharajikas, in a vacant 
vimSna called the SerlsakavimSna. It had been 
built for a man who while living at the time of 
Eassapa-Buddha, had served a bhikkhu who was 
seated in the sun with a shade over him made 
with the branches of a Siiisa tree bound together 
and lowered down. He after death was born 
in this vimana which was marked out by a sirlsa 
forest in front of it and his vimana was always 
decorated with sirlsa flowers. This man at the 
time of Gautama Buddha, was bohi on earth and 
reached the stage of an arahat ; he meeting the 
king in his deserted vimana, asked liim aliout 
his past history and coming to learn of it, preaclied 
to men how king PaySsi could not reach the higlier 
heavens for not practising charity with his own 
hands. Vessavana Maharaja placed the Serlsa- 
vimfina with the king in a desert for the shelter 
of travellers going through that desert. There 
he met a company of merchants of Ahga and 
Magadha, who had lost their way in the desert. 
There was a long conversation between Fay9.si 
and the merchants and at last he conveyed t.hft 
merchants to Pataliputta in his vimana. One 
of the merchants named Saihbhava was a reli- 
gious upfis^ka and he reported the whole con- 
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versation to the Theras and at the second 
sangiti, it was embodied in the compilation of 
the holy literature. (VimSnavatthu commy. 
pp. 331 foil). 

When Kassapa-Sammasambuddha had attained 
„ . . • parinibbana and an extensive 

Siinikkhittaviinana. 

Kanaka-thujM was built over 
the relics of his body, large (joncourse of men used 
to come there to worship with flowers and perfumes. 
An upSsaka who was very much devoted to the 
worship of that Buddha, used to arrange properly 
the flowers scattered by the people, so that they 
looked beautiful and roused the ardour and devo- 
tion of men who visited the shrine. After 
doing this, he thought of the glories of the Buddha 
anti felt a joy witliin himself and after death was 
reborn in a golden mafision in the Tavatiihsa 
heaven. (Vinianavattliu commentary, pp. 362 
foil). 



SECTION III 


Observations 


It will be seen from the above account of the 


The form of the 
vimana and its c^om- 
forts proportionate to 
meritorious deeds. 


vimanas or celestial mansions 
that the form of the vimana 
and the comforts and pleasures 


provided therein are proportionate not only to 
the meritorious deeds done on earth, but also to 


the particular nature of the deeds themselves, 
as also to the desire of the dweller of the vimana. 


The girl of Rajagaha whose story is recordetl in 
the Kunjara vimana was told by the learned, 
“ Good lady, good deeds are like *tho Cintiimani, 
the jewel with miraculous powers, whit;h turns 
everything that it touches into gold, and they ai‘e 
also like the Kapjparukkha qv the diVine tree that 
produces everything that one may desire from it. 
When the proper -environment and tlie prt)y>er 
mental condition are produced, whatever one prays 
for when doing a work is sure to be won. By 
giving a seat one gets a very high position, by 
bestowing food one secures health and wealth, 
by the gift of clothes one acquires good complexion 
(vagina) and property ; the gift of conveyances 
procures for the giver special happiness, and 
that of lights begets powers of vision ; by giving 
a house one gets all sorts of ]>ropeTty.” (Vimana- 
vatthu commentary, p. 32). 
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It appears from the stories given in the VimSna- 
vatthu commentary that most of the departed 
spirits go to the Tavatimsa heaven. Only in 
very rare cases do we read of a spirit passing to 
the regions of the higher gods, the Nimmanaratis. 
It is only in very exceptional cases indeed that 
spirits go to the Brahmaloka. Downward also 

— the abode of most of king Payasi, that the King 
of the dopartec^ spirits ^ 

went to the region of Catum- 
maharajikadevas for stinginess in making gifts. 
His story also makes it clear that it is not the 
quantity but the devotion with which the gift 
is made, that determines the place one is to 
acquire after dl^ath. 

Another thing that deserves notice is that 
the vimana may not always be in the heavenly 
regions. As hi the case of king Fa,yasi, the vimana 
with its comforts was phiccd down below on 
earth in the midst of a desert, in the stories 
of the Petavatthu we have seen many such spirits 
living in their vim^as in solitary places on earth, 
Location of the »ea, in the forest or 

vunanaB. amidst the sands of the desert. 

This is specially the case with the spirits in the 
lower heavens, who are not sufficiently purified 
or whose ^ attachment to things on earth is still 
rather keen. The spirits could at will come 
down on earth in their vimanas, and in several 
cases they came to the Buddha on their vimSnas 
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to listen to his discourse. Evidently these vimEnas 
could not carry their occupants to the higher 
heavens ; nowhere do we read of their going to 
any region higher than their own. 

The heaven of the Buddhists is tlic heaven of 
a people with refined and delicate tendencies ; 
it has nothing in common with the Vallialla where 
the spirits of the departed warriors, the worshippers 
of Odin and Thor, enjoy the supreme bliss of 
figh tipg and feasting. The fortunate dwellers 
in the Buddhist vimanas are marked out by a 
beautiful golden yellow complexion emitting rays 
of brilliance that make up a sort of aureole round 
about them. There is a play of brilliance 
, and charming colours in the 

Dwellers in the Bud* , . 

dhist vimanas— their drcss aiid in the paraphernalia 

joys and c.-omforts. . • i i* . i in 

in general oi the dwellers in 
the heavenly palaces ; all the wealth of India, 
gold and precious stones, rubies and sapphires, 
emeralds and diamonds abound in the vimtbias. 
There are sweet-scented perfumes and an abundance 
of flowers, the padma, the utpala, the pun^arlka — 
all varieties of the lotus and the lily, the sirlsa, 
the campaka — ^in fact all the wealth of Indian 
flora. Beautiful plants and creepers, sometimes 
ujjanas or gardens and even huge trees — an amha- 
vana as in the case of the Ambavimana-«- beautify 
and lend grace to these palatial abodes of the 
Buddhist heaven. Out of these vimanas, in 
which there* are dancing and music, come out 
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sweet sounds that enrapture the soul and regale 
the ears, (dibba sadda nissaranti savaniyS 
manoramS.). Soft breezes laden with perfumes 
come from them and fill the surrounding 
atmosphere. Garlands of the sweetest and most 
charming flowers 'worn on the head or hung from 
the neck bedeck the persons of the occupants 
of the vimanas, who have the human form but 
are far more brilliant and dazzling than an thing 
ever found on earth. We read of the Chat- 
tamdnavaka that the sun in the heavens shines 
not so brilliant, nor is the moon so soft as the 
rays emitted by him. The sun’s rays are pale 
in splendour before the dazzling brilliance of the 
vimana, a brilliance that illumine j twentv-five 
yojanas on all sides, and turns even the night 
into day. Some of the vimanas, like the MahS- 
rathavimana &f Gopaladevaputta, are drawn by 
a thousand horses. Twenty-four versos describe 
the beauties and splendour of this great chariot- 
like vimana. We also read that this chariot like 
many others is painted in beautiful colours. 

The pleasures enjoyed by the Tavatimsa gods 

Thepiewures of tho ^^e mainly, if not entirely, 
TavatiibBa heaven. physical ; there is nothing of 

the deeper joys that enrapture the soiil. The 
joys of t!|jie vimSnas are inferior to the nobler 
and the purer bliss that is enjoyed by the pure 
soul, by the bhikkhu who holds the mere pleasures 
of the senses in absolute contempt. • A bhikkhu 
12 
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who by restraint and freedom from desires acquired 
'the stage of an Arahat, has no reason to be envious 
of these vimana gods ; he is sux>erior even to Sakka, 
the king of the Tavatimsa gods. Even Brahma 
is in no way superior to him. For the aspirant 
after the highest stages of cardhatta and 
•punna and papa (merit and demerit) are equally 
reprehensible. The highest of the pleasures that 
these heavens bestow has a limit : it is not ever- 
lasting. When the fruits of a good deed are 
consumed, the man has again to come down to 
earth, to be buffetted by the waves of kamma, 
of punna and papa. They can never bring about 
a final release from evil and hence, the experience i 
in heaven, though pleasurable, are an evil to be 
guarded against — ^the more so on account of 
their luring attractiveness. 

The six heavens from the world ‘of the Catum- 
The various grades maharajikadevas up to that of 

of heaven. Paranimmitavasavattis are 

worlds of sensuous enjoyment or of sense 
experiences, the Kdmalokas, -the worlds of desire 
or the heavens of the concupiscence-world. Beyond 
the Oatumaharajikadevas lies the world of the 
Tavatimsa devas where, as we have seen, repair 
after death most of the ordinary mortals who 
have done some good deeds on earth, people who 
have done some good to the members of the 
samgha but have not entered the samgha proper, 
or if they not entered even the first stage 
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of the dhyana, or meditation. Beyond the 
Tavatizhsa world, is the region of the Y&ma or 
* the misery-freed gods* and next to it is the 
Tu^ita world, the heaven of delight, the abode 
of gods who are delighted or satisfied with their 
condition. Next* comes the world of the Nim- 
manaratidevas, gods who rejoice in their (own) 
creations, gods who, as the VimSnavatthu com- 
mentary (p. 80) assures us, can change their forms 
at pleasure, or as the DIgha Nikaya ^Vol. ill, 
p. 218) avers, gods who exercise their power over 
sensual desires created by themselves. The 
Abhidharmako^avyakhya, the manuscript of which 
has been examined by Prof. L. de la Vallee Poussin, 
explains that the Nirmaigiarati gods 'enjoy self- 
created pleasures, in contrast with the inferior 
gods who enjoy objects which are presented to 
them on account of their deserts*. 



PART II— HELL 


Hell (niraya), according to the Buddhist 


Hells in Buddhist 
Literature . 


conception, ordinarily seems to 
be a region situated below the 


terrafirmu we tread on. The 


Visuddhimagga informs us that niraya is so called 
because it is devoid of the happiness which is the 
cause of the attainment of sagga and mokkha. 
It is also called apSya.duggati and vinipata. 
Apaya includes tiracchana (animal kingdom), 
pettivisaya (peta world), asura world and all hells 


(II. 427). The universe, according to the 
Buddhists, consists of many spheves, cakravalas, 
each of which has its own earth, sun, moon, heavens 
and hells. (Kern, Indian Buddhism, p. 57 ). 

Hell is regarded as one of the six«kinds of exist- 


Hell-one of the six 
kinds of existence. 


eiice, wliic*h form tlie ten dlxatus^ 
which, according to some of the 


schools, possess ten character- 
istics, namely, ( 1 ) form, (2) essential nature, 
(3) substance, (4) power or force, ( 6 ) action, ( 6 ) 
cause, (7) condition, ( 8 ) effect, (9) retribution 
and ( 10 ) the final identity. (Yamakami Sogen, 
Systems of Buddhistic Thought, pp. 275-276). 

Edkins observes from a study of the Chinese 
HeU, » place of works On Buddhism *that hell, 

gWs and animals are 
. assigned to the wicked. All 
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beings, whether virtuous or vicious, continue 
to be reborn in one of the six states (e.g. gods, 
men, monsters, hell, hungry ^osts and animals) 
until saved by the teaching of the JBuddha. (Chinese 
Buddhism, p.. 195). 

Keith observes in this connection that the 

Position of hell in universe consists of many world 
the universe. systems, each equipped with 

earth, heavens and hells, and each system or 
sphere is divided into three regions (avacaras), 
worlds (loka) or layers (dhatu), the first, the 
realm of desire (kama), the next, of matter or 
material form (rupa), and the third that without 
form (arupa). Jn the first are hells or purgatories 
eight or more inmumber, while others exist between 
the spheres (lokantarika) ; the animal world ; 
the abode of ghosts (prctfCs) ; the abode of asuras 
or demons ; which make up the places of punishment 
(apaya) ; then comes the abode of men and then 
six abodes of gods. (Buddhist Philosophy, 
pp. 9*2-93). 

Mr. ilackmann is right in saying that hell is 
placed in contrast to heaven. A coarser delineation 
of reward and punishment in happy or unhappy 
surroundings replaces the old philosophical con-, 
ception of existence being a state of sufEeiing, 
and of the final release from it through the removal 
of all empirical being. (Buddhism as a Keligion, 
p. 54). 

The very lowest of the thirty-on^ abodes of. 
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living beings are tbe hells or 

The principal hells. , . . . , j. -l. 

places of punishment where the 
departed spirits have to undergo tortures in 
consequence of the evil deeds done by them while 
on earth. The principal hells are eight in number 
and known by the names of Sanjiva, Kalasutra, 
Sahghata, Raurava, Maharaurava, Tapana, 
Pratapana and the very deepest, Avici. Apart 
from these, there are the Lokantarika hell and 
many minor hells. In the old system of the 
Northern Buddhists, there are, besides the eight 
hot hells, as many cold hells : Arbuda, Nirarbuda, 
A^te, Hahava, Huhava, Utpala, Padma and 
Mah&padma. The P3.1i canon mentions the same 
number and a few more; Atat», Abbilda, Nirabbuda, 
Ahaha, Ababa, Kumuda, Uppalaka, Sogandhika, 
Pu^d^rika and Paduma.* In later northern works 
the number of hells is still greater. "(Kern, Indian 
Buddhism, p. 68). Above the hells is placed the 
animal kingdom. Higher than the animal kingdom 
is the abode of pretas, ghosts, spectres, though 
these beings are also placed in the Lokantarika 
hell. The hells, together with the next three 
worlds, constitute the four Apayalokas or places 
of sufEering. (Ibid, p. 59). 

According to the Chinese account, the lowest 
hell is the Wou-kan, the hell 

TheWou-kan. . . / * - -v - 

without interval (avici) i.e. 
without interval of rest, h place of incessent 
torment. It is the lowest of the places of 
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Chiidera’ view. 


torment. (Beal, A Catena, of Buddhist Scriptures, 
p. 67). 

Childers shows from a consideration of what 
is stated in the Pali text that 
there are eight Mahanarakas or 
principal hells. Besides these, there is the Lokan- 
tarika hell which is a place of punishment. It 
is partly inhabited by pretas. There are many 
minor hells. The Buddhist hell is a place of 
torment in which former sins are expiated, but 
it is only a temporary state and may be immediately 
followed by re-birth in one of the higher devalokas. 
(Pali Dictionary, p. 260). 

Sir Charles Eliot points out that the Buddhist 
»Six Charles K.iot- hells are temporary. They 
^ cannot be regarded as places 

eternal, punUh-nent. etomal punishment. The 

denizens of these hells have the power of fighting 
for the acquisition of merit but the task being 
difi&ciilt, one may repeatedly be bom in hell. 
(Hinduism & Buddhism, Vol. I., p. 338). 

There are many places of torment, to which 
those go whose conduct has been 
bad in act, word, or thought 
or who have been guilty of some one atrocious 
crime, such as that of the slanderer of Sariputta, 
or that of.Devadatta, when he drew blood from 
the Buddha’s foot. Such and such a character 
or the doer of such and such a deed is frequently 
said to be ** as good as cast already* into- hell. 


A layman*8 religion. 


99 
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just as the virtuous are said to be “ as good as 
gone to heaven already.” The doctrine of heaven 
and hell is thus especially the layman’s religion. 
(Copleston, Buddhism, Primitive & Present, 
p. 140.) ... ’ . 

The Nikayas, the earliest portion of the Pali 

Buddhist literature, contain 

Hell in the Nikavas. . , . . . 

some interesting information 
regarding the hells. The Ahguttara Nil^ya assures 
us that a bhikkhu who has no faith in the Buddha 
and on the other hand, is shameless, lazy and un- 
wise, goes to hell after death. (Ahguttara Nikaya, 
Vol. Ill, p. 3). The same Nikaya adds that a 
bhikkhu who is vneked or is an evil doer, who does 
unholy deeds, who commits sin secretly, who 
pretends to be a saman^, who is not a brahmacari 
although he pretends to be one, who is foolish 
and who is full of impurities, after death goes to 
hell. If such a bhikkhu accepts charity from 
Brahmins and Ksatriyas and accepts salutation 
from them, he after death, goes to hell. (Ibid, 
Vol. IV., pp. 129-130). • Nanda’s, mother, 
Ve.ukantaki, said to Sariputta that her husband 
after death, was reborn as a yakklia and had 
appeared before her in his former birth. (Ibid, 
p. 66). A person who is wicked, jealous aijd 
miserly, is thrown into hell. He t who has 
no such vices goes to heaven. (Ibid, Vol. I, 
p. 105). 

Those *Who commit sin by body, mind and 
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„ , , ^ speech go to hell and there the 

Yama and the hell- * t 

goarda— their mravapalS (hell guards) take 

* them to Yama, the ruler of the 

infernal regions, and speak to him thus, “ These 
men .were not devoted to parents, to Samapas 
and BrShmaoas lind not respectful to superiors 
and it is for this reason they deserve punishment.” 
Yama asks the sinners, Have you not seen my 
first messenger ?” They answer in the negative. 
He again asks them, ** Have you not seen any 
old person having shaky teeth, grey hair, wrinkled 
skin, walking with a trembling body ?” They 
reply in the afi&rmative. Yama further asks. 
Seeing such a person and knowing that you 
are subject to death, did not any such thought 
arise in your mind that you should commit merito- 
rious deeds in body, mind and speech ?” They 
reply, “ On account of indolence no such thought 
arose in our mind.” Yama says, “ As you have 
committed sins and not obeyed your parents 
nor your senior kinsmen, friends, nor any Samara 
or Br£dimapa, nor brother or sister, you are to 
suffer the consequence of your own demerit.” 
Then they are taken away from Yama. He asks 
another set of sinners, “ Have you not seen my 
second messenger ?” They reply in the negative. 
Yama agai^ asks, “ Have you not seen any diseased 
man or woman wallowing in his (or her) own urine 
and stool ?” They reply, “ Yes.” Yama asks 
them the same questions as before and says they 
13 
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are to sufEer on account of tlie sins committed 
by themselves and not* by their parents, friends, 
relatives, etc.Yama then asks another set of 
sinners, “ Have you not seen a man or woman 
lying dead for a day or two or three, swollen, 
turned blue and having pus in the dead body 
They reply in the affirmative and they are subjected 
to the same set of questions and answers as before. 

Five kinds of punish- hell-guards inffict five kinds 

of punishment : — (1) They strike 
hot iron nails into the hands and feet in the centre 
of the chest of the sinners who are to sufier in 
hell as long as the sins are not exhausted ; (2) 

They cut the sinners with an axe ; (3) They cut 
and polish the skin of the sinnei^s with an axe ; 
(4) They thrust them into a red-hot iron jar with 
their feet upwards and heads hanging downwartls. 
They then put the red-hot iron jar ’on a mountain 

r 

of burning charcoal. They are boiled in the 
jar as it is rolled upwards and downwards ; (5) 
They are yoked to a chariot and repeatedly driven 
backward and forward along. a path which is as 
hot as fire and which gives out flames (Afiguttara 
Nikaya, Vol. I, pp. 138-141). It is distinctly 
stated in the Commentary on the Anguttara 
Nikaya that the Avici hell is called the mahanira^a 

(Manorathapuranl, p. 408), which 

The Avioi Hell. ' . ^ 

has four comers and four gates. 
It is divided into equal compartments and surround- 
ed on all sijles by an iron wall. Its lid is made 
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of iron. It has an iron floor which is blazing and 
giving out flames. Its area is a hundred yoj anas. 
(Ahguttara NikSya, Vol. I, pp. 141 -142). According 
to Buddhaghosa, a sinner is made to lie down 
on his back and his body becomes three leagues 
(long) in hell. Iron spears are then passed through 
his right hand palm, his left hand palm, right 
and left legs and the chest. He is struck with a 
big axe, profuse blood flows from the wounds 
which are ’moreover burnt by fire issuing out of 
the iron floor. The sinner is cut into six or eight 
pieces. (Manorathapurani, Sinhalese edition, 
p.207). The nirayapalas referred to above are 
officers of hell who carry out the orders of Yama. 
(Manorathapurfi^i, p. 405) 

According to the Samyutta Nikaya the Buddha 
is credited with the opinion that 

Punishment accord- 

inK to tho Saihyutw a person Will suffer the conse- 
Nikaya. queuce of whatever may 

preponderate as between an act and the forbearance 
from it, that is to say, if the period during which 
a man abstains from cruelty and homicide is of 
a longer duration than the period during which 
he kills animals, he will not go to hell. (Samyutta 
Nikaya, Vol. IV., p. 317 foil). 

The Jatakas also furnish us with some informa- 


Holl in the JStakas. 


tion about hell and the deeds 
that lead to it. In Buddha’s 


time those who took refuge in the three gems 
had not to go to hell. (Jataka, Fausboll Vol.. I, 
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p. 06). A king named Kalftbu tried to kill the 
Bodhisatta who was then a rishi and in consequence 
of this sin, he fell into the Avici hell. (Ibid, 
Vol. Ill, p. 42). Devadatta who spoke falsehood, 
was swallowed up by the earth and at last fell into 
the Avici hell. (Ibid, Vol. III,*p. 454, see also 
Vol. IV, p. 158). King Cetiya had to suffer in 
the Avici hell because he indulged in falsehood 
and abused a rishi. (Ibid, Vol. Ill, p. 460). A 
person named Adhamma fell into the* Avici hell 
for having opposed the Bodhisatta who, at the 
time, bore the name of Dhamma. (Ibid, Vol. IV, 
p.103). An acelaka promised not to divulge 
any secret but he fell into the Avici hell in conse- 
quence of having broken this promise (Ibid, Vol. V, 
p. 87). The Jatakas speak of two hells, Khura- 

dhara hnd Kotisimbali. In the 
TwoHciia. Khuradhara hell,* the hellish 

creatures are dragged along a floor strewn with 
razors having very sharp edges. Those who 
cause miscarriage have to suffer in this hell. (Ibid, 
Vol. V. 274). In the KopisirnbciUrbiraya, there is 
a Simbali tree on the bank of the river *Vaitara^ 
with blazing branches and leaves h anging over 
the water. Among the hellish creatures suffe ring 
in the river, those who are guilty of adultery, 
attempt to get out of the river by those branches 
and as soon as they get up with the help of the 
blazing branches, they are burnt. (Ibid, Vol. V, 
pp. 276-276). 
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King Nimi was taken by Matali, the charioteer 

of Tndra, to visit the hells. 

Nimi*8 visit to hell. a t t • 

At nrst he went to the Yaitara^i 
river where the guards of hell were beating the 
hellish creatures with burning swords, spears, 
clubs, etc., and «the hellish creatures unable to 
bear the torture, used to drop down into the river 
Vaitarapi covered with canes full of thorns. The 
hellish creatures sufEered much, being cut into 
pieces by thorns and from the bottom of the river 
came out burning spears as long as palm trees. 
Pierced by these spears, they suffered intolerable 
tortures. Those who being stout and strong, 
oppress those who are poor and physically weak, 
have to suffer in tlie Vaitarani river. Nimi saw 
in one place hell-<log8 devouring the hellish creatures 
who in their previous bir<hs were misers, abusers 
of the samaras and brahmanas, jealous and 
mischievous. Thence ’the King Nimi went to 
another place in hell where he saw hellish creatures 
being dragged over a burning floor, for having 
been in their former existence envious of men and 
women. At another place he saw a heap of 
burning charcoal in which were being thrown 
those hellish creatures who in their former existence, 
improperly took possession of the wealth accumu- 
lated by others for the performance of meritorious 
deeds. He also saw hellish creatures suffering 
in a big iron jar which was burning terribly, these 
creatures in their former existence, _ h^boured 
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envy against pious samanas and brahmanas. He 
further saw hellish creatures cutting their own 
necks and throwing them into hot water.* He 
saw others tiying to quench their tliirst by tlrinking 
water from a river but it dried up the moment 
they attempted to take a sip. ^I’ke hellish creatures 
shrieked as they were beaten. Ife saw in another 
part of the hell a big lake full of urine and excreta 
and the creatures oppressed by hunger were devour- 
ing these things. Another lake was full of blood 
and pus and the people parching with thirst were 
seen drinking them. Some hellish ci'eatures were 
seen being dragged by means of hooks attached 
to their tongue. They wore horrible to look at. 
(Nimi Jataka, (Fausl)oll) A'ol. VI, ^ 3 . 104, foil). 

The Biuldhists hold that tlie Fire of Hell is far 
hotter than anv ordinary fii’e. 

The fire of hell. . ' . ' 

A tiny stone <iist into any 
ordinary' fire, will smoke for a whole day without 
rumbling. But a rock as liig as a yiagoda, c‘ast 
into the Fire of Hell, will c-rumble in an instant. 
As for the living beings that^are i-eborn in Hell, 

, . no matter how many thousand 

No total destruction 

of the iniuibitants ycars they are tormented 

of hell. , . / 

tile rein, they go not to 
destruction. (Buddhist Parables, p. 215). It is 
because of the power of Kamma that the inhal^i- 
tants of hell, no matter how many thousands of 
years they are tormented in* hell, are not totally 
destroyed. ,liight there are they born, right there 
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do they die. Moreover the Exalted One said. 
He shall not die so long as the Evil Kamma is 
is ncfb exhausted.” (Ibid, p. 216). Those living 
beings who are truly guilty of evil deeds, guilty 
of evjl words, guilty of evil thoughts, defamers of 
the Noble, holders of wrong views — ^followers of 
courses of conduct corres])oudiug to wrong views — 
these living beings upon dissolution of the body, 
are reborn in hell. (Digha N., Vol. I., p. 82.) Those 
monks and brahnianas who hold the doctrine 
that there is no harm in the x>leasures of the senses, 
consort with nuns and fall into the slough of the 
pleasures of the sen es, on the dissolution of the 
body, are reborn in hell where they experitjnee 
sharp bitter sensations of pain on account of the 
pletMsures of the senses. (Majjhima Nikaya, Vol. I., 
p. 307.) A man who is a murderer, a thief, an 
adulterer, a Ihir, a backbiter, a holder of false 
views, upon dissolution of body, is reborn in hell. 
(Buddhist Parables, p. 280). if any person violates 
the precepts, lie or she is smitten with the pimish- 
ments of hell. (Ibid, p. 309). Those persons 
who induce sensual, misaiitliropic, or mentally 
confused states in others and cause them to lose 
earnestness, wilt after death be reborn in 
purgatory. (Psalnxs of the Brethr n, p. 369). 
If any of ^fche Buddha’s disciples does not obey 
the rules of condui t, five losses are incurred by 
him. By neglect ho incurs great loss of pro^aerty, 
a bad report of him goes about, if be goes into 
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any company whether of warriors or of brShma^s 
or of householders or of ascetics, he enters it 
without confidence and in confusion ; at the 
moment of death he is bewildered and after death 
and the dissolution of the body, he goes to some 
evil condition or place of torment or hell. 
(Copleston, Buddhism, p. 139). Anyone who 
slanders or ridicules an ariya, a disciple of the 
Buddha or pa cekabuddha will be transferred to 
the Avici naraka till the end of a kalpa. (Visud- 
dhimagga, Vol. II., p. 425). He will then be 
born as a wandering hungry ghost and after a 
thousand kalpas he becomes an animal. After 
a thousand kalpas more he will again become a 
man. *■ 

The opinion the Buddhists hold on the forgive- 
ness of sin is, that it can*be obtained by repentance 
and meritorious deeds. A definite amount of 

t 

gifts and worship will bring about the removal 
of a corresponding amount of sin and its attendant 
sufferings. Thus a filial daughter, by a certain 
number of days spent in worshipping a Bodhisatta 
or a Buddha, can obtain the rescue of a mother 
from hell (Edkins, Chinese Buddhism, p. 196.) 
The Buddhist hells, the prisons of the lost, 
are in some cases situated under- 

Situation of the hells, , , 

Avioi and Yama- neath the region inhabited Iw 
nairakas 

man. Twenty thousand yojanas 
(280,000 miles) below the ' Jambu continent is 
one called the Avici hell or the ** Hell of unintermit' 
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ted torments.** The YSma naraka is half-way 
between. (Ibid, p. 225)*. In the Petavatthu 
„ „ there is a reference to the 

Sorrors of noils. 

Sattussada hell which is a horrible 
spectacle. Ambasakkhara, a Licchavi, who was 
the doer of an -e^l deed, was reborn in it. It is 
a hideous place of torment (p. 46). Here a sinner 
is tied with five kinds of fetters, hot iron is placed 
upon him, he is laid on a mountain 'of burning 
charcoal, then he is thrown into a hot iron jar 
and he is made to enter a forest where the leaves 
of the trees are pointed and sharp-edged like 
swords, afterwards he is made to cross the river 
Baitara^i and lastly he is thrown into the great 
hell. It is called Sattussada because seven kinds 
of horrible tortures are inflicted one after the 
other in this hell. (Petavatthu commentary, 
p. 221). There is a reference to another hell 
called the Padumaniraya. It is diflicnlt to as- 
certain exactly the lease of life of sinners in this 
hell. The length of life in the Abbuda hell is equal 

to the time taken in exhausting 

The length pf a , • • - ^ 

sinner's life sesamum seeds measuring twenty 

^ ® ■ hhdrikas by throwing away the 

grains one after another for a hundred years. The 
length of life of a sinner in the Nirabbuda hell* is 
more than twenty times the life of a sinner in the 
Abbuda hell and likewise the period of existence 
goes up in each of the following — ^Ababa, A*^*^, 
Ahaha, Eumuda. Sogandika, TJppala* Pu^^ai^a 
14 
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and the Paduma. (Samyutta Nikaya, Vol. I, p. 152). 
It was in the Padumahiiaya, the very last in this 
series, that a bhikkhu named Kokslika who rebuked 
Sariputta and Moggallana and hated them, had 
to suffer for an immeasurably long period. This 
information was given to the Buddha by Brahm& 
Sahampati. (Samyutta Nikaya, Vol I, p. 161. 
of. the Dhammapada-atthakatha, Vol. IV, pp. OI- 
OS). There is a reference to the Lohakumbhiniraya . 
Four setthiputtas (banker’s sons) used to spend 
their money and time by indulging in various 
vices, e.g. adultery, kidnapping and so on and 
as a consequence they had to suffer in the 
Lohakumbhi hell. (Dhammajjada commentary, 
Vol. II, pp. 10-11). There is a tefercnce to the 
MahSniraya where Devadatta had to suffer being 
devoured by the eartht We know that he bore 
bitter malice against the Buddha ,«• tried to take 
his life, brought about disunion in the Samgha 
and did "many other evil and sinful deeds. In 
consequence of all these terrible sins, he fell into 
the Mahaniraya. (Sumahgalavilasini, pt. I, pp. 
138-139 ; cf. Itivuttaka, p. 86.). 

The Sutta Nipata of the Ehuddaka NikSya 
Hells in the Sutta of the Sutta Piteka speaks of 
Nipata. twenty Abbuda hells, twenty 

Nirabbuda hells, twenty Ababa hells, twenty Ahaly t 
hells, twenty Atete hells, twenty Kumuda hells, 
twenty Sogandhika hells, twenty Uppalaka hells and 
twenty Pu^^arika hells. (S.B.E., Vol. X., p. 121). 
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Speaking of tue Brahmins bom in the family 
of the follov^ers of the hymns (of the Vedas), the 
Sutta*Nipata says that they are continually caught 
in sinful deeds^ and are to be blamed in this world 
while in the coming world hell awaits them. Birth 
does not save them from hell. (Sutta Nipata, 
P.T.S., p. 24). A foul-mouthed, false, ignoble, 
blasting, wicked, evil-doing, low, sinful and base 
bom man should not be garrulous otherwise he 
would become an inhabitant of hell. (Sutta 
Nipata, P.T.S., 128). In hell one is struck with 
iron hooks, to the iron stake with sharp edges 
he goes, then he has to swallow as food a red-hot 
ball of iron. He is made to lie on a bed of embers 
and has to en€br a blazing pyre. He is then 
boiled in a huge iron pot. He who commits 
sin is sure to be boiled in a mixture of matter 
and blood, in ^ater full of worms. (Sutta Nipata, 
P.T.S.,pp. 129-130). In hell there is the origination 
of sufEering but there is no indication of the path 
leading to the cessation of it. (Yamaka, P.T.S., 
Vol. I, p. 179). 

Among the denizens of the infernal regions we 
should perhaps include the KSllakahjaka asuras. 
In the Kathavatthu wo read that the Ksla- 
kahjaka asuras are like petas in their complexion 
and also ^n their food, wealth and longevity and 
the Vepacittiparisadevas are like petas in colour, 
food, wealth and longevity. (Kathftvatthu, Vol. 
II., p. 360). 
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The Dhammapada commentaiy narrates many 
storiea in the Dham- stories furnishing much infor- 

mation regarding hell. There 
who wont to hell. was a peasant at Benares who 
used to cultivate his fields with the help of 
a bull which was very lazy, lie tried several 
times to correct its indolence but in vain. 
At last he grew so very angry with it that ho 
covered the bull with hay and set fire to it with 
the result that the bull was burnt to^death. As 
a result of this evil deed, he had to sufier for a 
long time in hell and to work out the last remnants 
of the sin accruing from his misdeed, ho was reborn 
seven times as a crow which lost its life in fire. 

c 

(Dhammapada commentary, ill, ^-41). 

A woman exasperated with her dog, tied a jar 
full of sand to its neck', threw it into water and 
thus killed it. In consequence of *this evil deed, 
she had to sufier in hell for a long time. At last 
for hundred births she was thrown into water with 
a jar full of sand tied to her neck. (Dhammapada 
commentary, Vol. HI., pp. 41-42). 

A jeweller was one day engaged in cooking 
meat when he received from King Pasenadi a 
diamond with an order to bore a hole in its centre 
and send it back at once. The jeweller was in 
the habit of ofEering alms daily to a bhjikkhu who 
was present there at that time. He placed the 
.diamond in sight of the Bhikkhu and went to 
wash his hands. After coming back to the spot. 
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he could not find the diamond which during his 
absence had been swallowed up by his tame crane, 
whidh had mistaken it for a lump of flesh. The 
jeweller however suspected the bhikkhu. Though 
his wife urged that the bhikkhu was quite innocent, 
he was not convinced and gave the bhikldiu such 
a good beating that his head broke and blood 
came out of it. The tame crane came to suck 
the blood and the jeweller angrily kicked it with 
the result that it died instantaneouidy. The 
bhikkhu told him to cut the dead crane up, assuring 
him that the diamond would be foimd inside its 
stomach. The crane was cut up and on examining 
its entrails the diamond was foupd. As a result 
of this misdeed* the jeweller after death was reborn 
in hell. (Ibid, Yol. 111., pp. 34-37). Mahamog- 
gallana bom as a kulaputta of Benares in a previous 
birth, was indifced by Ids wife to murder his parents. 
In consequence of this sin, he had to suffer in hell 
for many years. (Ibid, Vol. Ill, pp. 68-69). A 
king of Benares appointed a person to guard one 
of his frontier provinces against thieves who made 
frequent incursions there. It was his duty to look 
to the safety of travellers crossing the disturbed 
frontier. Once a traveller with his beautiful 
wife arrived and sought his aid. The guard told 
them that^he would help them to cross the border 
next morning. In the meantime, being enamoured 
of the beauty of the traveller’s wife, he tried to 
win her. The evil-minded gumxl concealed a 
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gom inside the cait of the traveller, announced 
its loss and kicked up a row over it. To find 
out the gom, he had the traveller’s cart searched, 
and naturally, the gem was discovered there. He 
killed the traveller on a charge of theft. . For 
this sin he had to suffer in the At^ici hell. (Dham- 
mapada commentary, Vol. HI., pp. 150 - 151 ). 

Cihca, a female devotee of the Niganthas, 
brought a false charge of adultery against the 
Samara Gotama. In consequence of this evil 
deed, she was devoured by the earth in the presence 
of the Buddha and then she fell into the Avici 
hell. (Dhammapada commentary, Vol. HI., pp. 
178 - 181 ). 

A cowkiller used to slaughter ‘cows daily and 
sell them. Without beef he could not eat lice. 

9 

Once it so happened that having left a piece of 
flesh with his wife, he went to bathe but an intimate 
friend of her came in the meantime and took it 
away. The cowkiller on hearing this at once 
set out, cut the tongue of a cow and ate it after 
having it duly cooked. On .account of this sin 
he had to suffer in the Avici hell. (Dhammapada 
commentary, Vol. HI., pp. 332 - 334 ). 

A banker named Tagara in a previous birth 
killed his brother’s only son for money. Hence 
he was reborn seven times without aqy son and 
his property was confiscated seven times by the 
' king. He had to suffer in hell for many years 
on account' of this sin. At the time of King 
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Pasenadi of Kosala, he was reborn as a setthi 
who was sonless and having died without any 
issued his property was confiscated by the king. 
All his previous merits had been exhausted and 
as no, new merit was accumulated he had to suffer 
in the Maharoruva hell. (Dhammapada commen- 
tary ,Vol. IV., pp. 77-79). 

The Itivuttaka records that it is the word of 

Hell in the itivut- 1*^0 Bfiddha that those who 
taka. * commit sins in body, mind and 

speech are reborn in hell after death. (Itivuttaka, 
p. 99, Ibid., p. 12). Those who become conceited 
on account of wealth and fame are reborn in hell 
after death. (Ibid, p. 73). 

The Visuddhimagga also tells us how the 
Hell fn the Visud- (somniission of sins during life 
dhimagga. leads to bufferings in hell, and 

it gives a description of some of the hells. Avici 
Hell measures ten thousand yojanas. (Visuddhi- 
magga, Vol. I., p. 207). Buddha by his super- 
natural power showed the Avici hell by dividing 
the earth into two parts at SSketa. (Visuddhi- 
magga, Vol. II., p. 390). KlUnadhatu exists 
in the sphere below which is the Avici Hell and 
above it the Paranimmitavasavattidevaloka. 
(Visuddhimagga, Vol. II., p. 486). 

Interesting information with regard to the 

Hells in the Pafioa- different hells is also given by 
gatidipanaA. Pancagatidipanam. Sanjiva, 

Kftlasutta, SanghSta, Roruva, M^hUroiuva, Tapa, 
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MahAtapa and Avici are the eight mahSnirayas. 
Those who kill and cause living beings to be 
killed out of lobha, moha, bhaya and kodha, 
must go to the Sahjiva hell. They suffer in this 
hell for one thousand years, being tormented 
again and again without losing life and conscious- 
ness. Those who cause injury or do harmful 
deeds to friends and parents, speak falsehood and 
backbite others, have to go to the KAlasutta hell. 
In this heU they are cut to pieces with burning 
saws just as timber is cut into planks by carpenters, 
after being marked off with their measuring thread. 
Those who kill goats, sheep, jackals, hares, deer, 
pigs, etc., are co^igned to the Sanghata hell where 
they are huddled up in one place and then beaten 
to death. Those who cause mental and bodily 
pain to others, or cheat others or again are misers, 
have to proceed to the Roruva hell where they 
make terrible noise while being burnt in the 
terrific fire of this hell. Those who steal things 
belonging to gods. Brahmins and preceptors, 
those who misappropriate the property of others 
kept in trust with them and those who destroy 
the things entrusted to their care, are cast into 
the MahSroruva hell where they make a more 
terrible noise while being consumed by a fire, 
fiercer than that in the Roruva. ^ose who 
cause the death of living beings by thro wing 
them into davadaha fire,* etc., have to go to 
Tapa hell, where they have to suffer being 
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burnt in a dreadful fire. who cause the 

death of beings by throwing them into greater 
dSvadaha fire, etc., must go to Mahatapa hell 
where they have to sufier still more by being 
burnt an a greater fire. Those who are nihilists 
and who represeht dhamma to be adhamma 
and vice versa must go to FatS,pana hell where 
they sufEer by being burnt in fires tnat^are more 
terrific still. Those who* injure men of greater 
virtue and those who kill arahats, parents or 
preceptors must sink into the Avici hell where 
they suffer, being burnt in such a terrific fire 
that would consume even the hardest things. 
In this hell there is not the least wave^f happiness ; 
it is therefore called the Avici or waveless. 


(PanClkgatidIpanam, J.F.T.^., 1884, pp. 154-155). 
Each hell has four Ussadanirayas namely. 


Usaadaniray a . 


* Milhakupa, Kukkula, Asipat- 
tavana and Nadi. Those who 


arc in the mahSniraya, have to proceed to Miihaktipa 
when released. In this terrible hell, they are 
bitten by a^ ho^t of worms. Thence they go to 
Kukkula where they are fried like mustard seeds 
on a burning pan. Coming out of Kukkula they 
find before them a beautiful tree full of fruits 


and fiowers where they take shelter for relief 
from the tcjrments. As soon as they reach the 
tree, they are attacked by birds of prey such as 
vultures, owls, etc., having bills as hard as iron 
and also by carnivorous beasts, dogs, etc. They 


15 
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are killed by these animals which make a repast 
on their flesh. Those who fight in battle and kill 
each other will when in hell, be endowed* with 
nails as brilliant as burning swords of iron with 
which they will scratch each other’s body. <^Those^ 
who comnut adultery will, in hell, be forcibly 
compelled to embrace horrible female figures of 
red-hot ison that will clasp them round and cat 
up their flesh. Those who are traifiors will go 
to Asipattavana where they are tom and eaten 
up by bitches, vultures, owls, etc. Those who 
steal money \vill also suffer in Asipattavana hell by 
being compelled to swallow iron balls and molten 
brass. Those* who kill cows and oxen, suffer in 
hell by being eaten up by dogs having large teeth. 
Those who kill aquatic animals, e.g. fish^' will 
have to go to the fearful Vaitarani river where 
the water is as hot as molten biass, and there 
they will suffer for long ages. "J’hose who prostitute 
justice by accepting bribes, will be cut to pieces 
in an iron wheel. (Ibid, pp. 155 - 166 ). Those 
who cause physical pain tb others tby various 
means are beaten with clubs and pressed under 
machines and mountains. Those who create 
quarrel between friends are led along a path as 
sharp as the edge of a razor. Those who destroy 
paddy have to suffer in the Kukkula •hell. 

Those who earn their, livelihood by dishonest 
means are eaten up by worms in pits full of impu- 
rities. Those who are envious, cherish anger, or 
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become happy at the sight of the sufferings of 
others, are reborn after dedth in Yamaloka and the 
deman world. (Pahcagatidipanaih, p. 156). Those 
who cherish great anger in their hearts are reborn 
as swans and pigeons, etc. Those who are fools 
are reborn as insects. Those who are haughty 
and angry are reborn as snakes. Those who 
neglect their friends bn account of pride are reborn 
as asses and dogs. Those who are jealous and 
miserly ar6 reborn as monkeys. Those who are 
garrulous, ffcklo and shameless are reborn as crows. 
Those who give trouble to elephants and horses, 
etc., are reborn as parrots and scorpions, etc. 
Those who are miserly, irritable and fond of 
backbiting are *reborn as tigers, cats, bears, etc. 
Thooe who are charitable but at the same time 


cherish anger, are reboi*a as nagas with great 
miraculous powers. Those who are charitable 
but angry and haughty at the same time are 
reborn as big garu^s. (Pancagatidipanam, pp. 
156-157). Those who are deceitful and charitable 
are reborn as great asuras. (Ibid, p. 158). The 
Kalakahja* asilras are classed as petas. 

A comparison with the Brahmanical idea of 
hell will show that the conception 


The Buddhist ooncep- 
tion of hell ooxnpared 
with the Brahma- 


of the infernal regions is very 
much the same in the two 


nioal idea^ 


systems. The names are often 


the same and the tortures des- 


cribed in the literature of the respective faiths 
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have much in common. We give below some 
excerpts from the M3.rkanQleya FurS^a to illustrate 
our observations. Any other PurS^a would have 
done equally well, the difEerence between one 
Fura^a and another being but slight. 

About the philosophy of the .fruition of Karma 


The fruition of karma 
— according to the 
Markaijt^eya 
Parana. ^ 


or the good and evil deeds, we 
read in the‘M&rkaQ.^eya Fur3,na 
that a 'man’s merit or demerit 


depends on good or bad deeds done by him. What- 
ever is good yields pleasant and praiseworthy 
result, and whatever is evil yields painful and 
abominable result. A virtuous man or a door 


of good deeds is bold and straightforward. Un- 
daunted by anything, he lives, 'moves and has 
his being in happiness. But a sinner tells a lie, 
he is frightened at thd slightest sound, his heart 
throbs, and he cannot withstand the dangers 
that always stare him in the face. Man’s existence 
on earth requires him to do deeds, good or bad. 
His action produces a change in his mind. His 
good deeds are consumed by his living in the 
company of immortal beings in lieaven, by the 
enjoyment of happy and pleasant results and 
by sharing joys with Gandharvas, Siddhas and 
Apsarasas. Man’s evil deeds are also consumed 
by his undergoing various torments day and 
night within hell. Thus a man’s good deeds 
springing as they do from virtue, are accompanied 
by pleasures ; while his evil deeds engendered 
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by sin are characterised by pain. (Pargiter, 
MSrkandoya Pura^a, pp. ‘77-78). 

'IJhe various hells are thus described in the 
same Pur&^a. Raurava is in 
truth two thousand yojanas in 
•size. There is a cavity containing 
burning charcoal into which sinners are thrown. 
Their feet are burnt ‘day and night, and they run 
about for over a thousand yojanas * until they 
are released from this hell and cast into a similar 
one. (Pargiter, The MSrkandeya Pur9>]Dia, p. 68). 
The Markaiadeya Purana further points out that 
in the Maharaurava hell, the earth, to the extent 
of thirty-five yojanas, is made of copper ; beneath 
it is fire that keeps the whole region hot. Here 
the.sinncr is thrown with his hands and legs tied 
together. Scorched by the heat, he rolls about. 
He is attacked* by crows, herons, wolves and owls, 
scorpions, mosquitoes’ and vultures. Burnt by 
fire and confounded by beasts, he cries at the 
top of his voice, “ Father ! Mother ! Brotht^r ! 
Dear one !” Sinners attain emancipation after 
suffering in this manner. 

Tamas is another hell. It is bitterly cold, 
but enveloped in darkness. Unable to endure 
cold, sinners here clasp one another in vain to obtain 
relief. They are plagued by hunger and thirst. 
Thus they endure great afflictions until their sins 
are completely consumed. 

Then there is another hell named Nikxintana. 
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Here revolve the potter’s wheels. Sinners are 
cut by the string of Fate and mounted on the 
wheels, and their severed parts reunite. Thus 
sinners are cut asunder during thousands of years 
until the whole of their sins are consumed. Apra- 
tishte is the name of another hell where sinners 
whirl around, spit out blood continually and endure 
pain intolerable to living creatures. 

Asi-patl*a-vana is the^ name of another hell, 
the floor of which is ‘ covered with blazing fire 
for a thousand yojanas ’. Sinners are to suffer 
from the scorching rays of the sun. In the midst 
of this hell there is a beautiful forest wherein the 
trees have moist leaves with blades as sharp as 
swords ; within this forest powe^rful dogs with 
long muzzles and large teeth bark. When thirsty 
sinners come to the fdrest, violent winds begin 
blowing, the trees hurl down sword-leaves upon 
them ; and the dogs tear their limbs. The sinners 
undergo infernal torments and wml in vain. . 

Then there is another dreadful hell, Tapta- 
kumbha by name. Sinners are cast head-long 
into heated pitchers filled with oil, irbn ahd powder 
and are then boiled. Terrible vultures pull them 
out, smash their eye-bones and their skulls and 
again put them into the pitchers. Then they 
are stirred up with a spoon and are ‘ churned 
up in the whirling pool of copious oil.’ * (Pargiter, 
Markan^eya Furana, pp. 72 - 74 ). 

The punishment for lewdly gazing on other’s 
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The partionlar ains wiveS and for COVetOllS looks 

torturorlrethS on tlie possessions of others, 
detailed. £g Continual tearing out of 

their eyes for a thousand years for each sin. 

J&>r giving instruction and advice in wicked 
The punishment of 'shastras, for improper repetition 

shSstras and for blasphem- 
Pur&pa. ing the Vedas, the gods, the 

dwijas *and their gurus^ the punishment is the 
tearing out of the tongue. 

Base men who incite dissension between the 
nearest and dearest relations are sawn through. 

Those who inflict pain, deprive others of the 
joys of life and cause suffering to^ innocent men — 
are placed bstweeu the meal and sand. 

'rhe person who eats another’s ^rfiddha is 
rent in twain by birds. 

Those thati lacerate the heart of good men 
by their speech are repeatedly struck by birds. 
The tongue is cut through by razors of those who 
are guilty of backbiting, falsehood and duplicity. 
Conceite<^ p^sonsf behaving imgraciously with 
their parents and gurus are immersed head foremost 
in pus and urine. Those who eat while others 
around them remain unfed, are turned into suci- 
mukha birds and are made to feed on carrion 
and exudations. 

Those who on earth force a brahmin to take his 
meal with a man of other caste are fed on ordure 
here. Whoever appeases his own hunger while 
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a destitute companion goes without food, has 
to feed on phlegm, l^e hands of those that 
touch brahmins, cattle and the fire with unwaShed 
hands are put into fire. Fire is put into the eyes 
of those who gaze at the sun, moon and stars 
while the hands and mouth are >-uuwashed. 

For touching with the feet, parents, brothers 
and sisters, gurus, cattle, fire and dauglitcrs-in-law, 
the legs are" bound with red-hot fetters and placed 
in the midst of charcoal, and the sinners' arc burnt 
up to the knees. The eyes are torn out with 
pincers of those who eat unhallowed milk, khichree, 
goats’ flesh and the food offerings to gods. The 
punishment for listening to blasphemy against 
gurus, the gods and dwijas and the Vedas, is the 
thrusting in of red-hot iron wedges into their eyes. 

Those who destroy rest-houses, temples, the 
houses of brahma^as and break up'^congregations 
are continually flayed with sharp instruments. 
Crows pull out the intestines of those who passed 
urine in the path of cattle, brahmins and the sun. 
He who causes the bigamy of, his own daughter 
is cut into portions and swept along a burning 
stream of corrosives. The person who abandons 
his dependants during famine or other sorts of 
distress has to feed on pieces of his own flesh. 
A man who out of avarice gives up a refugee or 
discards dependants, is tortured by means of 
machines. Those that obstruct good deeds are 
ground down along with gravels. 
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Breakers of pledges are bound down and 
devoured by insects and ravens. For committing 
adultery and having sexual intercourse by day, 
sinners are made to suHer from hunger and thirst. 
Sinners are also pinned with iron thorns on the 
silk-cotton, tree. » Adulterers are tortured in the 
* mouse. Beii^g compelled to sit- in the public 
road with a huge rock on the head without food 
is the pimishment inilioted on one who pursues 
the art of llis spiritual preceptor by deposing him 
For discharging phlegm, urine or ordure in water, 
a person has to live in the nudst of those things. 

For neglecting the rules of mutual hospitality 
the puni sh ment is the devouring of each other’s 
hesh. For discarding the Vedas and the fires 
sinners are flung down from lofty precipices. Old 
men marrying virgin widows have to become 
worms and are fed by ants. For all sorts of 
intercourse with an ou^;caste a man is turned into 
an insect living under stones. For eating without 
sharing the food with those who look on, a man 
is made to devour .burning charcoal. The backs 
of backbiters are continually devoured by wolves. 
Base imgrateful men are made blind, deaf and 
dumb and have to wander without food. 

Evil-minded treacherous persons are dropped 
*into Tapta Kumbha, then ground down, next 
cast into EurambhabalukS, put through mechanical 
tortures and rent with’ serrated leaves, divided by 

1 A land of ioBtroment of torture. 
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the thread of Fate — ;yet expiation is long to 
come. 

Corrupt brahmins for violence during sraddhas 
have to drink their own perspiration. Gold- 
stealers, slayers of brahmins, drunkards and defilers 
of their guru’s bed are consumed in hell-fire and 
then bom again as diseased^ persons. Birth and 
death thu^ continue till the end of the kalpa. 
A cow-slayer goes to hell during three births. 
Below is a list of the strata of life into which 
different sinners are born on release from hell. 

A dwija is born as an ass for having accepted 
a valuable gift from an outcasts and as an worm 
for having saci:ificed for such. 

For coveting a spiritual preceptor’s wife or 
property, one is reborn as a dog. For scotning 
parents, as an ass ; for abusing them, a gracklc ; 
and for scorning a brother’s wife, *a pigeon ; while 
for injuring her, the punishment is to be bom as 
a tortoise. 

A man is born a monkey when he pursues 
not his brother’s welfare while e!^ting his pi^d^^. 
For embezzlement one is reborn as a worm ; the 
detractor as a Rakshasa and the traitor, a fish. 
An idiotic person who out of folly carries off 
crops is born as large mouthed ichneumon-like rat. 

For lustfully touching a man’s wife — the birth 
of a wolf. For adultery with brother’s wif^^ — 
a man has to become a dog, a jackal, a heron, a 
vulture, a snake and a bird of prey in succession. 
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For adultery with a guru’s wife, friend’s wife and 
the king’s wife one becomes a male-cuckoo. The 
libertine becomes a hog. 

For obstructing sacrifices, marriages and 
liberality — one becomes a worm. For obtaining 
food without ofEoiring it to the gods and pitris — 
one becomes a crow and for scorning the eldest 
brother, a curlew. A sudra approaching a* brahmin 
woman becomes a worm.and by begetting children 
by her, a* wood-boring insect. A ca^c^la for 
the same offence becomes a hog, a worm and a 
diver bird. 

The murderer of a woman or the child-slayer 
becomes a worm while for killing an unarmed 
man — an ass ; tbut by stealing fdod one becomes 
a fly. Punishments vary according to the kind 
of food stolen. For stealmg rice-food one is bom 
a cat ; the same with sesamun and oil cake — a 
rat ; clarified butter — ^ftn ichneumon ; for venison — 
a hawk and so on. For stealing distilled spirits 
one becomes a francolin partridge. There are 
similar punishments for stealing different objects, 
e.g., for stealing iron one is -bom a crow, for brass 
a green pigeon and so on. 

For stealing learning, for not rewarding the 
gum and for making another’s wife one’s own 
— a Tnan is bom an eunuch after release from hell. 
For improper “ Homa ” oblation one becomes 
a dyspeptic. The after-characteristics of men 
released from hell are — abusiveness, coarseness, 
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cnielty, treachery, flirting with other men’s wives, 
contempt of the gods, dishonesty, fradulence, 
avarice and assassination — ^in fact the perfomfance 
of whatever is forbidden (Pargiter, MS.rkan^eya 
PurSna, pp. 78-88). 

The difference between tbs Buddhist and 
Brahmaidcal conceptions, it will be observed, is 
this that in the Buddhist system respect for the 
bhikkhus i^ ordained and gifts to them 'produce 
very great merit while in the Brahmanical system, 
it is reverence for the Bsis and Brahmanas and 
acts of charity to them that secure the heavenly 
pleasures, and the opposite conduct in both cases 
leads to hell. Jt is interesting to note that sufferings 
in hell as described in the Buddhist? and Jain books 


are almost identical. A perusal 
Jain ideasof suffer- ©t the lorcgoing pages gives us 
“moitideiJtrcai*^' » fairly accurate idea of sufferings 
in Buddhist hells. Among the’ 
Jains we know on the authority of the 
Uttaradhyayanasutra that in hell there is 
suffering from heat and cold (Jaina Sutras, 
II, 93., S.B.E., Vol. XLV). The same work also 
tells us that there the sinners are cut, pierced 
and hacked to pieces with swords and daggers, with 
darts and javelins (Ibid., p. 94). They undergo 
sharp, acute and horrible pain. (Ibid., pp. 96-97) 
The Sutrakritahga, a Jain work of great importanco','- 
tells us that the sinners whb commit evil deeds 


and injure many beings without repentance, go 
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to hell, and cross the river Vaitarani the waves 
of which cut like sharp razors. They are pierced 
with* long pikes and tridents. They roll about 
. and are roasted in the Kadambavaluka river. 
They, come to the great impassable hell called 
Asurya (i.e. whei^ the sun does not shine); here 
they arc roasted. There is another hell called the 
Santakshana. Here the sinners arc hewn with 
axes like pieces of timber. ITiey are stewed in 
iron cauldrons filled with their own blood. They 
are not reduced to ashes. They undergo this sort 
of punishment for their misdeeds. Besides these 
hells named above, there are other hells where 
sinners suffer in consequence of tlieir sinful deeds 
done by them ’while on earth. The noses, ears 
and* lips of sinners are cut off with razors and their 
tongues are pulled out with sharp pikes. They 
are thrown into large .cauldrons and boiled there. 
They arc compelled to drink molten lead and copper 
when they are thirsty. We are further told by 
the Sutrakritahga that in hell there is a terrible 
towering ^moqntain called the VaitSlika where 
evil-doers are tortured for more than a thousand 
hours. Thus the sinners are tortured day and 
night. They cry at the top of their voice in a 
, dreadful hell which contains various implements 
of torture, (Jaina Sutras, Vol. II., pp. 279-285., 
S.B.E., Vol. XLV). 

It is interesting to note that neither in the 
Buddhist nor in' the BrShmanical system, and 
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in fact, in no Indian religious system, is there any 
conception of eternal, never-ending suffering in 
hell, like the Christian, or rather, the Hebrew 
eschatological conception of Gehenna^ the abode 
of the wicked where they suffer endless toi^ents 
by fire. Some of the CTiristian* fathers no doubt 
hold that ultimately there would r be an end to 
the punishment of the most wicked as well as of 
the devils ; but this is riot the idea of either the 
early or the medisDval Church, and even Protestant 
Divines stick to the idea of the never-ending 
punishment of the damned. This, however, is 
quite foreign to the Indian conception according 
to which every act either good or bad, produces 
happiness or suffering only for a' limited period, 
though the period may be considerably 4ong 
according to the nature of the deed. 
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BOOKS OF STORIES OF HEAVEN 
ANDr HELL 

Genesis, Qhronology and UtUUy 

1. Introductory,: — ^The supreme necessity 
of inculcation of the belief in a life beyo^pd death, 
in Heaven sgid Hell, and in distribution of rewards 
and punishments according to merits and demerits 
of one’s deeds as a means of persuading the people 
to the path of virtue and of deterring them from 
the path of vice was realised by some of the Indian 
teachers long before the advent of the Buddha. 
This belief was put to the test in the 6th century 
B.C.,*when the sjJIrit of sophistry was predominant. 
This called forth hostile attacks from the material- 
ists, who were divided into two camps — the 
metaphysical and the politico-moral. The meta- 
physical school was represented by Ajita 
Kesakambali and the politico-moral school came 
to be associated with the name of B^haspati or 
Sukra. That which came to be known long after- 
wards as Carvaka philosophy was really a synthesis 
of the teachings of these older schools of thought. 
The further development of the teaching of Ajita 
Kesakambali can be traced in the views of Fayasi 
(Paesi or Prayasi), the chieftain of Setavya in 
KosaIa„ who came into the field, according to 
Buddhist evidence, immediately after the demise 
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of the Buddha, and according to the Jaina 
evidence, shortly before the Jinahood of MahSvIra. 
It is P&yasi who discussed the practical issues and 
supplied the stronger logical arguments of Ajita*s 
philosophy- Among the opponents of , PSyasi 
one has to reckon the Venerable Ku,Tnara-samana 
KesI, a follower of Parsva, ajid the Venerable 
Krimara Kassapa, a follower of the Buddha. , 
Among Ajita’s many opponents, the' chief was 
Pakudha Kaccayana. Indian thought, before the 
advent of Mahavira and the Buddha as teachers, 
was closed with the powerful scepticism or 
agnosticism of Sahjaya of the Belatthi clan, who 
has been expressly identified in the Mahavastu (III. 
p. 59) with Sanjaya Parivrajuka of Bajagaha, 
famous in Buddhist tradition as the previous 
teacher of Sariputta and Moggallana, who became 
afterwards two chief disciples 'of the Buddha. 
Moggallana and Kumara Kassapa are two among 
the immediate disciples of the Buddha who popu- 
larised Buddhism amongst the mass by means of 
drawing in a novel way the pictures of life in Heaven 
and Hell. It is in their school that there developed 
a cult which culminated in popular Buddhism as 
represented by the Birth-stories, the edifying 
legends, the epic narrations, the songs of praise, 
including the stories of Heaven and Hell. The 
grea-test pioneer in this missionary movement 'wdls 
Moggallana who had to pay the tragic penalty 
of martyrdom to the cause of his religion. He 
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became necessarily an eyesore to Buddha’s detrac- 
tors, the so-called Heretics, on account of the 
ccmsummate skill with which he is said to have 
popularised the lofty teachings of his master. 
In^ Ajita we meet with an unqualified atheism, 
in Sanj^ya, mere scepticism. Mah^vlra, and 
still better the Buddha, had shown tjie way to 
enlightened belief. The change of teachers on 
the pflrt of MoggallSnh is eloquent of the conflict 
between enlightened doubt and enlightened faith 
ending in victory for the latter. Moggallana was 
a past master in the art of persuasion by means 
of miracles of eye-witness to life in Heaven and 
Hell, and of this art he was by no means the 
first professor^ since he had a long line of precursors 

before him. In all essentials the art remained 

» 

the same, only it was accommodated in changed 
circumstanced to time and place. This art is 
found to have a painful history behind it, with 
a long list of martyrs, whose accounts are yet 
to be written. The Buddhist Jataka Book and 
the Kautili^a Acthaddstra have recorded only a 
few typical examples of martyrdom, a host of 
others being cast into oblivion. A close examina- 
tion of recorded instances we have, goes to show 
that there was at the time no other effective way 
of checlijng the tyrants and sinners with whom 
the country abounded than the one resorted to 
by the Aryan preachers by conjuring up the 
pictures of life in Heaven and. Hell. They 
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succeeded in striking terror in the hearts of wrong- 
doers, as also they succeeded in inducing the 
good people into acts of piety by holding up before 
them the \’ivid and splendid picture of paradises 
ready to receive them. In one of the Buddhist 
Birth-stories^, the great sage SankJcca has narrated 
the terrible fate that overtook the- tyrants and 
sinners on the dissolution of their mortal frame, 
after their death. All these he did in reply to an 
enquiry made by his friend who usurped the 
throne of Benares after killing his father in secret. 
The king was terror-stricken, lost the peace of 
his mind and felt as if he was being tormented 
in a hell. So he became eager to hear from his 
friend destinies of transgressors of ’the moral law 
after death. 'Plie instances cited by the sage are 
as folhiws - ■ 

] . Ajjuna, king of the Kekayah, was a great 
archer. For causing annoyance to the sage Gotama 
he was utterly destroyed. 

2. King UandakI having insulted Kisavaccha, 
the guileless ascetic, was uprooted like a palm-tree. 

3. King Mejjha fell from his high position 
for ill-treatment of Matahga, the far-famed sage ; 
his kingdon became a wilderness ; he died with 
all his subjects. 

4. Members of the Andhaka-Venhu yace were 
slain by each other’s mace in consequence of an 
insult meted out to Kanha-Dipayana. 


* Fansboll, Jatuka, No. 530. 
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5. Being cursed by a sage. King Cecca capable 
of flying through the air, was swallowed by the 
earth. 

The Sarabhahga-Jataka^ adds two more ins- 
tances of persons suflering torments in Hells : — 

6. h^ng Kalabu having maimed the sinless 
saint, the preacher of patience, was bujnt in an 
infernal abode. 

7. ‘King Naiikira fell into the jaws of dogs 
in hell for the inhuman ill-treatment of a guileless 
ascetic, whose body was torn to pieces and offered 
to dogs. 

The story of DandakI is expanded in the 
Sarabhanga-JStaka, that of Mcj jha in the Matahga, 
that of Andhaka-Yci^hu in the Ghata-Jataka and 
in •the Mausalaparva of the Mahabharata, that 
of Kalabu in the Khantivada-Jataka and that 
of Cecca in the Cetiya. In one instance, the 
tyramiical monarch puts the ascetic to inlxuman 
death by cutting him into pieces and offering his 
limbs to dogs to devour. Jn another instance, 
another Icing picroes a harmless saint with arrow 
under the misapprehension that he stood in his 
way as Ill-Luck to spoil his game. In a third 
instance, a courtezan, then a brahmin minister, 
and subsequently the king himself spat on the 
matted h^ir of an ascetic as a means of getting 
rid of sin and putting off calamities. In a fourth 
instance, the boys roughly handled a great saint 

' 1 Fausbiill, Jfttaka, Nc> 522. * 
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as a matter of sport. Circumstances changed 
by the time of MahS.vIra and the Buddha. It 
is evident from the reminiscences of these tSvo 
world-renowned teachers, as recorded in the 
Jaina OhS.na-Sutta^ and the Buddhist MahSsIh- 
anada-Sutta,^ that within the Aryandom, the 
central region in Northern India, '*'he mischief- 
makers were confined to young cowherds. In 
non -Aryan regions the whole population was 
against the preachers and missionaries of Aryanism. 
As w'e read in the Jaina Ayaraiuga-Sutta, in 
Ladha or Western Bengal, the wild inhabitants 
used to set dogs upon the ascetics. Some of the 
Buddhist Suttas, e.g., the Ajavaka, record chances 
of ascetics being throw’ii down pre\}ipices, being 
suspended from trees with head downwards wr 
thrust into holes of monstrous serpents by the 
savage tribes. These tribes were actuated to this 
line of conduct, in cases, by a motive of self-defence, 
as a protection against the mischiefs of the spies 
disguised as ascetics. To cope with this formidable 
opposition, the ascetics with their mission of peace 
found it necessary to fall back upon the only 
weapon in their hands likely to prove effective, 
namely, inculcation of moral precepts against vice 
and in favour of virtue, accompanied by artistic 
illustrations and religious demonstrations, and 
in certain cases, by miracles and other supernormal 
feats. Grim stories of sinners sent to the bottom- 

^ See the Ayaral)[iga-Satta * See the Majjhima-Nikaya. 
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less pit of hells and of virtuous persons enjo3dng 
the bliss of paradises told with effect upon the 
populace. Painting had its full share in the task. 
By means of pictures illustrating the terrible 
doom, of sinners and the happy lot of the pious 
souls, some»of the flscetics sought to make a power- 
ful appeal. As Buddhaghosa tells us, .a class 
of beggarly brahmins sprang into bein^ with this 
as their exclusive profession, and they were known 
as Nakhas or Mahkhas. According to Jaina 
accounts, the parents of Gos&la, the great Ajivika 
leader, belonged to this class of ascetics. The 
Sanskrit drama Mudr§.raksasa draws a picture 
of the Mauryan time when some^ of the naked 
ascetics moved libout in the country with Yama- 
pa^S or Death-pictures injbheir hands. 

These pictures are described in Buddhist 
literature as Karanaci^ira or Caranacitra, praised 
by the Buddha himself as the very best of the 
pictorial art of his time. Bas-reliefs and frescoes 
took the place of these pictures in Buddhism. So 
long as Bi^ddhjsm was confined during its earlier 
history to a region where Aryanism was the accepted 
creed, the Buddhist preachers did not feel the 
necessity of laying emphasis on sufferings in hells. 
•But when Buddhism was propagated outside this 
region ampng peoples who were not cultured 
enough to be tolerant jand thoughtful, they found 
it expedient to utilise or invent the ghastly stories 
of hell, full of pain and sorrow. The Suttanta- 
B 
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Jfttakas representing tlic earliest forms of Buddhist 
Birth-stories, tell us only of a glorious life iri 
celestial mansions. The inscriptions of Asoka are 
conspicuous by the absence of any reference to 
hell in them. Among the large number of sculp- 
tures carved on the railing of the Barhut Stupa, 

we come across onlv one scene of hell where a man 

• •/ 

and a woman are suffering torments for the un- 
condoned sin of poisoning innocent people.' 
Among the. many schools of Buddhist thought, 
particularly among those which are pre-A^kan, 
there is only one, viz., the (Jokulikas or Kaukkuli- 
kas, given to pessimistic speculations, emphasizing 
the darker aspects of life.* Very naturally the 
Book of Stories of Hell developed within Buddhism 
later than the Book of Stories of Heaven, as being 
shown in the following pages. 

2. Canonical Background Two Canonical 
anthologies called Peta and Vimanavatthus, the 
Books of Stories of Heaven and Hell, seem to be, on 
the whole, two poetical offshoots of the Canonical 
Jataka Book. These anthologies inculcating the 
Buddhist belief in Heaven and Hell, particularly 
the Book of Stories of Heaven, must be said 
to have, in some form or other, an important 
bearing on the Inscriptions of Asoka. For instance, . 
the expression virndtui-dasatia* is conn/^cted with 

^ Cunningham, Stupa of IMiarhut. IM. XIj.2-.i, 

• Preface toihe Points of Controversy, (P.T.S.). 

* Rock Edict IV VimanadaJtaiiu ca haatidaaa^ia ca agikhaiiidh&ni 
'ea an&ni ea divydni rupdni dasayitpa'* (Girnar). 
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the popular religious festivals, all Indian in origin, 
which were adopted by the Buddhists. The 
superstitious practice of V imana-dassana con- 
demned in one of the poems of the Atthaka groups 
as a^ folly, found favoiir with the Buddhists of 
ASokan age, and when we search for such practices 
in the Canon, yre find that they arc in the Book 
of Stories of Heaven* (Vimanavatthu), whiere they 
*are canonized on an extensive scale. The conflict 
between these two feelings naturally indicates 
a long interval of religious development separating 
the Vimana-vatthu from the Book of Octaves 
in the Sutta-Nip3.ta. Our presumption is intensified 
by the Canonical records in hand, which mark 
the progressive* course of the belief in celestial 
mansions (vimanas). The old Indian current 
notion of the appearance of a god or an angel 
in celestial mansions glided as a belief into the 
Buddhist faith, and the earliest literary expression 
which this belief assumed is the Legend of Seris- 
sakavimSlna in the Payasi-Suttanta. In order 
to ascertain the pro.t)able date of the legend, it is 
essential ^at we must be aware of the relative 
position of the Legend and the main Dialogue of 
which the Suttanta is composed. 

3. PAyAsi-suttanta : — The Dialogue is a 
philosophical controversy between Kumara Eassapa 

^ Sutta-Nipata IV No. 12, stanza 10 : — 

DUfhe ante silavaie mute va ete ca nianaya 7'£fnanadasa€, vinicehayt 
lhatva yahttsaamdna *b&lo paro alcuaalo* ti cdha** 
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and P9.yfisi on the future existence of man, which, 
according to tradition, took place shortly after 
the death of Gotama. The Venerable Kuni&ra 
Kassapa enjoyed, even during Buddha’s life-time, 
the reputation of a “ Flower Talker ” (Citrakathi), 
and PS.yasi, his disputant, was* the c!|}ieftain of 
Setavya, who is said to have ruled with an iron 
hand and wielded an immense influence, and who 
was an uiibeliev'er and u most cynical ‘ atheist. 
The interest of the controversy lies in’ this, that 
a professed atheist and unbeliever like Pay&si 
was at last thrown, by a bitter irony of fate, into 
a position where he had to appear as an ardent 
believer. Here ends the controversy as it occurs 
in the PaySsi Discourse, and what follows is a 
mythical supplement embodying a Vimana-story, 
the Serissaka-vimana,* in which the transformed 
chieftain is made to appear as a 'god reassuring 
mankind, through the Venerable Gavampati, who 
happened to meet the god in his empty or lonely 
mansion, a life hereafter and of heavenly glory 
as a reward for pious gifts here below. ^ The god 
Payasi is represented as heightening the effect 
of his message to mankind by a sad contrast between 
the heavenly rewards which he and his disciple 
Uttara obtained by dispensing charity with or , 
without the humbleness of spirit.* Cap there be, 

^ The reading adopted in the P.T.8. edition of the Dfgha .ia 
Sirisaka^ 

* The chieftain Pay&ai ia aaid to have been reborn in the lonely 
Serissaka oianaien of the loweat heaven in Buddhiat coamograph^ 
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we ask, a greater irony than this 1 The powerful 
chieftain, a veritable atheist, far famed throughout 
Northern India for his strong materialistic pro- 
clivities, to whom all the similies, legends and 
parables of the * Flower-Talker ’ Kassapa, perfectly 
innocent of all •philosophical reasonings, were 
through almoE^ the whole of the controversy,^ 
unavailing as proofs of existence hereafter, of 
’reward and punishment* in heaven arid hell, and 
above all,* of possibility, the physical possibility, 
of return from the other world, whether heaven 
or hell, is not only represented, at the abrupt 
end* of the controversy, as a sincere believer, 
but what is more, is made to die a believer and 
appear a god eonversing with a *Buddhist Thera 
in his lonely mansion, as if to prove to the world 
by his present condition* how utterly unfounded 
and baneful wses his previous disbelief. The irony 
of fate does not end here. The Serissaka legend 
which is strictly speaking a dialogue between 
Gavampati and Payasi would have us perceive 
the difference betjveen Payasi and his disciple 
Uttara in their present conditions, proving the 
relative worth of gifts, to the priesthood, bestowed 

aa lesaer reward of liberality without humility, w'hile hia diaciple 
Uttara got admission to a higher heaven, the Heaven of the Thirty - 
Three as greater rew'ard of gifts in faith made to Buddhist priests. 

1 DXgha II* pp 319-349. 

* Ibid. p. 352, w'here the chieftain suddenly changes his views as 
a consequence of a parable of Kassapa, by no means more extra* 
ordinary than others which he had been hearing over and over again 
but which proved futile, • 
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with or without the faith, w'hich is the sole determin- 
ing factor of values of gifts, irrespective of the 
question whether the bestower is himself > the 
owner or an agent through whom the gifts are 
made. 

The reason is not fsir to s(v*.lc. The account 

I 

of the controversy, if scrutini^d, leaves a 
permanent impression that ah able controversia- 
list like tile chieftain Payasi could not have been 
convinced by mere similics, parables ahd legends 
used as arguments and persuasions, a procedure 
so common amongst the popular preachers of 
religion. The account of the controversy fills 
thirty-six pages in the Pali Text Society edition of 
the discourse, and up to the 34th page the strong- 
minded chieftain avowed that he was not convin/ied 
while on the 30th page, he all on a sudden confesses 
to his conviction. 'Phis would seem to any im- 
partial judge most unnatural, as there is nothing 
exceptionally striking and forcible in the parable 
between pages 34 and 36, that (;ould persuade 
and convert the inexorable Payasi, or to induce 
the critic to believe that the matter had', in fact, 
ended so triumphantly for the Flower- Talker. 

4. Turkk Dialooufis : The Payasi-Suttanta, 
as it is, weaves three distinct dialogues within the 
narrative frame of the Legend of Serissaka Mansion. 
These three dialogues forming three integral parts 
of the Suttanta in its present ft^rm are so interwoven 
as to indicate three well-defined stages in the 
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growth of the Serissaka Legend and so arranged 
that the second part including the first or the third 
part Including the first and the second presents a 
complete narrative of its own. The first part 
which is a dialogue between Payasi and Kumara 
Kassapa gives ah account of the philosophical 
controversy, consummated by the latter’s religious 
discourse following the former’s conversion. ’PJie 
second part which is a sequel to the first is similarly 
a dialogue between Payasi and his discuple Uttara, 
in which the latter succeeds in persuading the former 
to set up gifts in faith. The dialogue is brought 
to a close by a brief reference to the heavens where 
the teacher and the pupil were reborn after death. 
The third part which is a sequel to the second is 
also*a dialogue between t^c Venerable Gavampati 
and the god Payasi, the scene of which is lain 
in the lonely "Serissajca Mansion. The gist of 
their conversation has already been referred to. 
It is clear, then, that the three dialogues point 
to three periods of Payasi’s life on earth and in 
heaven. J’he ^rst, <or instance, is connected with 
the time when the controversy took place ; the 
second with an intermediate period which dates 
from the controversy and extends up to his death 
, and also to the death of his disciple Uttara and 
the third jvith a time when the chieftain, now a 
god, had to repent, long after his death and long 
after the death of Kassapa, over his present con- 
dition inferior, if compared wdth that o£ his disciple. 
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Granting that the PaySsi-Suttanta, as we now 
have it, is a connected narrative of the prose legend 
of Serissaka ^Mansion, the occurrence of three 
dialogues can be best accounted for historically 
only by a theory of theological fabrication passing 
through two stages. Remembering tha^> KumSlra 
Kassapa failed by all his flower-talking to convince 
th^ strong-minded chieftain, of the future existence 
of man, a theological faflrication about Payasi’s 
conversion and pious gifts leading to his rebirth 
as a god in the Serissaka Mansion, would seem 
possible only when, after the death of PaySsi and 
after the death of Kassapa, people would hav^c 
but faint memory of the controversy ending in 
signal defeat for a popular theologian and flower- 
talker. Conceivably the legend had, at first, 
no reference exactly to the Serissaka Mansion, 
such particularisation being possible at a still 
later date. The earlier tradition probably was 
that the chieftain Payasi was reborn after his death 
in the heaven of four guardian angels, while his 
disciple XJttara achieved greater re\yard ,as he was 
reborn among the gods of the Thirty-three. The 
legend in this earlier stage afforded a nucleus 
whereon the third dialogue, i.e., the Serissaka 
Legend proper was engrafted. The story of Payasi's 
conversion and pious gifts with their heavenly 
reward seems to have been invented in order just 
to allay the fear caused in theological circles by 
atheistical propaganda of the powerful chieftain 
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and philosopher. The tradition of theological 
defeat and discomfiture *at controversy with an 
atheist like PS.yaai could not be perpetuated in 
tact, as it would have been detrimental to the 
cause of popular religion. 

5.* Ajita ANp PAyAsi: — It may be objected 
that such theological inventions were unnecessary 
in a country which* is, throughout her’ history, 
*so remarkable for the Ireedom of thought, dnd 
that Payasfi was certainly not the first to promulgate 
dangerous atheism. Among Buddha’s elder con- 
temporaries Ajita was an avowed atheist with a 
large following. He was an able controversialist, 
a wandering sophist, held in high esteem by the 
people of Northern India. If it* were necessary 
to ip vent mendacious traditions, about the conver- 
sion of one atheist, the dpponent wt)ukl say that 
there would have been similar traditions also 
about others, while, ?is a matter of fact, Indian 
literatures preserve the memory of the atheist 
Ajita in tact, and hence the supposition of theo- 
logical invention of pious legends about Pftyasi, 
who thoifght *on the lines of Ajita, is untenable. 
To this our reply is that the analogy does not 
hold good. In identifying Payasi’s case with 
Ajita’s one ought not to forget two facts of great 
importance : (1) that time had changed since 
Ajita, ancl- (2) that Payasi, apart from being a 
philosopher occupied a high social position. While 
Ajita had flourished in the wake of powerful 
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sophistic movements and counter movements, 
destructive of all established religions, Payasi 
promulgated uncompromising atheism when under 
the influence of Brahmanism and side by side 
with the new creeds which arose out of the turmoil 

r 

of earlier times. Thus Ajita had to combat the 
custodians of one religious traditipn, viz., that 
of the Brahmins, while Payasi found hunself in 
the midst 'of other enemies, the theologians of 
other creeds, the Jainas, the Buddhists and 
others. Furthermore, Ajita was only a wandering 
teacher who was virtually out of touch with the 
common run of people. A sophist like Ajita with 
his followers might be allowed to hold any set 
of opinions. His views and actions might not 
be regarded with so much dread, especially when 
there were many counterviews ami counteractions 
to avert his influence in the wrong direction. But 
the case of Payasi was different. The living 
memory and example of a ruling prince favoured, 
in spite of his dangerous atheism, with all the 
riches and honours which fall to the share of 
mortals would have a totally different effect on 
the popular mind. The tradition had to be altered 
so as to enable the theologians to appear before 
people to their best advantage. But the fact 
of their defeat at controversy could not at once 
be concealed ; it is echoed in the second dialogic 
where the chieftain is represented as bestowing 
gifts, even after his conversion, without faith. 
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Another legend had to be created to hide, so to 
speak, this very concealment of facts as well as 
to 'avenge the cause of the theologians. The 
underlying motive of the Serissaka Legend proper 
was, to let people hear from Pay§si himself how 
the neglect of the priesthood is punished in heaven. 
•A similar theelogical motive seems to h&ve been 
at work behind the Jaina Upanga, Raya-Pa^e^i, 
which IS a dialogue between two controversialists, 
viz., Paesi, the king of Seyaviya (Setavya) in 
Kosala, and the Venerable Kumara-sama^a KesI, 
a follower of Parsva. The text belongs to the 
second stage of the Jaina Canon, and there are 
internal evidences, such as references to Ceylon, 
Arabia and Peirsia' which go at once to assign a 
much later date to the^ Upanga. The classical 
prose style and the exaggerated novelic descriptions 
of various vinianas* jjoint to the same conclusion. 
The Jaina accoxmt of the controversy* is on 
whole similar to that of the Ruddhist, though 
not .identical. Secirg that the two accounts 
agree in^moty.ve and execution, it may not bo 
unreasonable to suspect that the Raya-Pase^i 
has a history of its own ; that it is a later recast 
of an earlier Jaina account now lost. The interest 
of the Jaina work is that it furnishes a fresh 
evidence, /lamely, that the atheistical propaganda 

^ Raya-Pasc^i ed. Dhanapati, p. 238 : 

Simhalihiip Aravihim Parasihini • 

* Ibid, pp. 1^05. 

3 Ibid, pp. 241-29G. 
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of Payasi proved dangerous to all the creeds of 
the time, Jaina or Buddhist. 

6. Datp: op Sertssaka Leoexd : — ^Now, if 
it be granted that the SerissaPa •legend, or the 
Suriyabha-Vimana story, as the Jaina woidd say, 
was engrafted on an earlier tradition of PSyasi’s 
conversion and heavenly rcwj^rd, We have to ask, 
wlmt is thp probable date of the legend proper ? . 
Here we have to recall that the earlier tradition 
was possible only after the death of Kumara- 
Ka3sa])a and of Piiyasi and Uttara. Hence the 
Xiresumption arises that the date of the legend 
must have been many years after the deaths of 
these three f)orsonages ; but when was it ? TJie 
controversy itself took place, according to a 
reliable tradition just after the death of the Buddha. 
A reasonable interval must also be allowed between 
the controversy and the three deaths, to which 
we have to arid the years se^Jarating the Scrissaka 
legend from the earlier tra<lition. Prof. Rhys 
Davids places the tlate of the Payasi-Suttanta, 
by modest calculation, within fi/ty .years of 
Buddha’s death. ^ 

7. Prose and Poetic ver.sions of Serissaka 
Legend (x^xtrasted : —In the Pota and Vimana- 
Vatthu versions of the Serissaka Legend a state- . 
ment is put into the mouth of Pay,'».si which 
indicates that the Vimana-story came to be 
compo.sed a hundred years after Payasi’s death, but 


» Dial. B. II. Pt. TJ. 
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no statement as to date is to be found in the earlier 
prose version of the legend in the PaySsi-Suttanta. 
There are so many notable points of difference 
in the two versions that they could not have been 
brought about in any very short period. The 
differences are aS follows : — 

(/) The prose version of the Serissalia Legend 
is a dialogue between PSyasi |iud 
(lavampati,* the express purpose of 
which is to bring out in bold relief 
the distinction between the teacher 
and the pupil by the difference of 
heavenly rewards they obtained. The 
poetic version which occurs in identical 
forjn in the “ Book of (Stories of 
Heaven and JElcll ” is on the contrary 
a dialogue between the angel Payasi 
and the, caravan ir.erchants, which 
reveals altogether a different purpose, 
viz., the extolling of virtuous life on 
earth proceeding from right views of 
tilings: 

(ii) In the prose legend, the god Payasi does 
not appear to come down to earth ; 
his message is communicated to 
mankind through the Venerable 
Gavampati who was a frequent visitor 
of the Serissaka Mansion. In the 
poetic version, on the other hand, 
the angel Payasi is represented as 
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conversing on earth witli the caravan 
mercliants in distress wlioin he came 
down to succour in the midst of a 
vast sandy desert. 

(///) The message of Payilsi in the .prose 
version seeks to instruct mankind 
to cultivate right devotion to the 

• r 

priests, proving by his own existence 
‘ in the lowest heaven as a lesser reAvard 
of pious gifts made without faith, 
how the gods avenged the cause of 
theological sectary. In the poetic 
Aversion, on the contrary, the guardian 
angel a<lmojii.she.s the di.stresscd mer- 
chants in the principies of universal 
religion. • 

r 

(iv) The prose legend as part and parcel 

of the Payasi Discourse is clothed 
in tlie same dull old ftashioned diction 
of earlier Suttantas, while the narra- 
tive in verse is one of the finest 
specimens of the- Jiuddhist ballads 
which the Canonical Jutaka Book and 
the Books of Stories of hleaven and 
ITell can boast of. 

(v) Payasi’s mansion in the prose version 

is described as tuccha or eijipty, i.c., 
lonely, whereas in the Peta and 
Vimana anthologies it is characterised 
q.s a most magnificent mansion teem- 
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ing with a retinue of heavenly nymphs 
and resounding with the symphony 
of celestial music. This shows that 
the sharp distinction which was drawn 
in the prose legend between Payasi 
and Uttara came to be effaced in 
coufse of time. 

(V'i) This inference is' well borne out by the 
fact that in *the place of ^wo earlier 
dialogues wo have in the Book of 
Stories of Heaven two Vimana-stories, 
viz., that of Uttara and that of Payasi, 
descrilnng the glories of each god 
without implying any invidious dis- 
tinc*tion. 

If wc ii^Sept the statement of elate in the poetic 
version of the Serissaka Ziegend, namely, that 
Payasi met the caravan merchants a hundred 
years after his death, i'£ follows that the date of 
the legend in verse cannot be earlier than the 
Second Council, anti considering that Payasi died 
some years after the Buddha, we must assign to 
the legend a date posterior to the Second Council. 
Taking other facts into consideration, e.g., the 
points of difference noticed above, we cannot but 
conceive a long interval of time, a century or more, 
between the prose legend and its poetic version. 

Judging by the formal and material changes 
which the Serissaka* Vimana-story underwent, 
we cannot regard the poetic version of ^t as a mere 
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prose story versified. If siicli is not tlie relation 
between the two versions of the story, Ixow arc 
we to aecoimt for these headlong (jhanges in form 
and lUcittcr i ’’.rhe first tiling that strikes us is 
the introduction of tlie caravan merchants as 
interlocutors of Payasi in the poetic v 9 rsion. In 
the earlier account of the controversy between 
Kinnara Kassapa and Payasi wo come across a 
parable of caravan merchants, whereby the former 
tried to persuade the latter to abandon liis heresies 
ami there is no di^ilogue in the Payasi-Suttanta 
between Payasi and the caravan mercliants. 
This jiarable. we find, is developed into two stories 
in the Jataka-( Commentary, viz., the Apannaka 
(Xo. 1) and the Vannupatha (Xo. 2) . Considering 
that tJie.se .latakas relate to one birth, they ought 
to be, acconling to the earlier jirincijile of enumera- 
tion. counted as one Jataka, and '»ve need not be 
surprised if they were tlie outcome of one Birth- 
story in the earlier collection of 500 Jatakas, i.c., 
the Canonical .lataka Book. This supposition 
pre.sses upon our enquiry com*erning the relative 
position of the (.’anonical Jataka Booic and the 
Books of Stories of Heaven and Hell. 

8. SkKIS.SAKA LkOKNO AFFOlimNO A COMMON 
jiASi.s : — We hav'c seen that stricitly speaking the 
Serissaka-Vimana-.story of the Payasi Discourse 
in prose was a common historical basis of the poetic 
version of it, as it occurs in the Peta and the Vimana 
Vatthu. it lias also been indicated that the poetry 
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version of the story summarizes on the whole 
the contents of the PaySsi-Suttanta considered as 
a complete narrative of Payasi. Many Birth- 
stories, e.g., the Apaunaka, the Vannupatha, the 
Lltt^ and the rest developed from the similar 
legends and psflrables used as arguments and 
persuasions by Kunjara Kassapa. Thus- it would 
^appear that these Jatakas and the Boo]|^ of Stories 
of Heaven and Hell were two parallel growths 
from the same historical basis, viz, the Payasi 
Discourse. But looking from another standpoint, 
i.e., judging from their literary forms and contents, 
the Peta and Vimana anthologies may justly 
be represented as two offshoots ^f, and develop- 
ments from the Canonical Jataka Book. 'J'he 
prose and poetic A’^ersiory? seem to have a direct 
connection with each other in so far as they seek 
to inculcate belief iu .heaven and helJ . But the 
poetic version, as we haA'^e noticed, exhibits many 
new features of its own. Avhich cannot be explained 
by a .theory of direct development. Let us then 
enquire l^pw ^hese • features came to be. These 
characteristic changes in the poetic version must 
have a history of their own, and we think that 
it is the history of the development of the Peta 
,and the Vimana Vatthu from the Payasi Discourse 
through a^ somewhat different literary medium 
Adz.* the Canonical JUtaka Book. 

9. Jataka a MEDIUM FOR Peta-VimAna- 
Stobies : — ^The Peta and the Vimana> Vatthu, as 
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we now liave tliCM* preserve two common stories, 
viz., the famous Serissaka story and the charming 
story of ^lattakun^ili. The latter occurs * in 
the same ballad form in the Canonical Jataka 
Book, as may be judged from the poetical extracts 
in the Jataka-Commentarj'. Tlfe occivrcnce of 
the storv in identical form in the Books of Stories^ 
of Heaven and Hell suggests a common source, 
whicli appears to us to be the larger anthology 
of ballads called the Jataka Book. An objec'tion 
may be raised that the ballad in the Jataka Book 
might have been derived as well from the Peta 
and the Vimana Vatthu. We contend that the 
Books of Stories of Heaven anti J Tell cannot precede 
the Canonical Jataka Book, and bur position is 
defended by the evidencp of the Scrissaka ballad 
contrasted with its basis in the pi-ose version as 
it occurs in the Payasi->Suttanta. ‘The difference 
of the two versions lies in their morals. While 
the message of Payasi in the prose version is 
coloured by theological motive since it teaches 
mankind to make gifts in faith to t^o priesthood, 
the instruction of the angel Payasi in the ballad 
is free from all theological narrowness, inculcating 
as it does a religion of universal moral precepts, 
which is the essential element of the Jataka-cult. , 
This feature is characteristic of all the, ball ads in 
the Peta and the Vimana Vatthu whic.*h have <leVo- 
loped a cult which is absent from their basis, the 
Berissaka Legend in prose, and when we discover 
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that these lesser anthologies are kindred not only- 
in morals, but also in literary forms to the larger 
anlJhology, the Jataka Book, we cannot resist 
the only legitimate conclusion that the Jataka 
Book was the medium through which passed the 
Serissaka^Vimania doctrine, and by which a fortiori 
•the lesser antlmlogies were influenced in more ways 
than one. 

No^ we will enquire 'how the Serissaka doctrine 
promulgating belief in heaven (and hell by implica- 
tion) could be transmitted through the Jataka- 
medium before these ideas of heaven and hell came 
to be distinctly pronounced in two separate though 
companion anthologies. 

In dealing •with the origin o£ the Ja takas we 
find that similies or parables were used by the 
Buddha only as illustrations of certain moral points 
irrespective of any reference to future existence, 
while similar illustrations were resorted to by 
Kumara Kassapa in his controversy after Buddha’s 
death as arguments iu support of his belief in 
future existence, reward and retribution, expressed 
in current folk-tales. Kumara Kassapa utilised 
the cutfPent fables and similes for establishing 
the popular Daw of Karma, implying future 
existence, reward and retribution, and heaven 
and hell.^ At a certain later date the fables used 
b^' the Buddha and his disciple Kumara Kassapa 
were transformed into Jatakas, or more properly, 
Buttanta-Jatakas, when a new elenj^ent, viz., the 



XXVlll 


APPENDIX 


belief in incarnation crept into them, without 
losing their cuiginal purpbscs, viz., the inculcation 
of moral principles and the promulgation of«the 
Law of Karma. Since the popular Law of Karma 
as expoundetl by Kumara Kassapa contributed 
towards the Jataka-cult and remaned an essential 
feature of it, we can easilv undei'stand how the 

* ti • 

special Vimana-doctrine exprtfssed in the Serissaka 
Legend in prose, viz., belief in heaven, proceeding * 
from the implications of Kumara Kassapa ‘s argu- 
ments, could a fortiori flow througli the medium 
of the J3.taka cult. 

10. Transformation of prose legend : — 
But did the earlier Vimana-doctrine of the 
Serissaka story in prose leave any, trace in course 
of being transmitted through the Jataka ? I^ere, 
too, we say. Yes. The e&rlier the Jataka the more 
prominent is the trace. All the ^>ur Suttantas, 
which among the earliest forms of Jatakas played 
a very important role in the development of later 
Jataka literatures, viz., the JMahapadana, the 
!Mahasudassana and the rest, bear testimony to 
a close connection with the Seri'ssakA legend, 
in language, form, and partly in purpose. The 
Mahapadana Book furnishes instances of commu- 
nion between man and god, typified respectively 
by the Buddha and Brahma, while the Mahasudas- 
sana reflects the grandeur of a cclestia’i mansioit 
in the description of kusavatl, an old idealised 
city. The Mahagovinda dazzles the reader’s vision 
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with, the sudden, illumination which precedes the 
appearance of the Brahma-mansion, and which 
acts as a signal for the gods of the Thirty-three 
assembled in the Sudhamma-Council-Hall to hail 
the mysterious dweller of the Mansion, Brahma 
8anai(ikiimara jilighting to participate in their 
^rejoicings at the surpassing glory of the Buddhist 
newcomers who Have 'merited abodes in the 
'Pavatniisa Heaven. The Makhadeva* relates *how 
Sakka, king of the gods, came down in his chariot 
the Sudhamma-Hall to escort from the earth, in 
behalf of the gods of the Thirty- three, the pious king 
Nimi of Mithila. And these oldest known Jatakas 
preserved these traces, even when they were 
transformed into ballads in the ^Canonical Jataka 
B<\pk, although those traces were eclipsed for a 
time by the grandeur of poetry, only to reappear 
in their fullness in the Peta and the Vimana Vatthu. 
In other words, the Peta and the Vimana Vatthu 
are not selections from the Canonical Jataka Book, 
but rather a richer <levelopment of the earlier 
prose legend of l^rissaka Mansion under the in- 
fluence of tlfe Jataka. The partial independence 
of the Peta and the Vimana Vatthu can be subs- 
tantiated by the fact that these smaller antho- 
logies contain but one story from the Jataka Book 
viz. that of Mattokundali. Moreover, that they 
had a common origin is proved by tlie Serissaka 
story preserved in identical form in both the Peta 
and the VimSna Vatthu. 
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1 1 . SeRISSAKA BALTiAD IN THE PeTAVATTHU : 

It remains to be explained ]n>\v the Serissaka 
Viniana story could find a place in the Book* of 
Stories of Hell. The only reasonable explanation 
is that in the earlier Seriasaka Legend in prose’, 
there is an idea of punisliinent • impliejl in the 
distinction drawn between the heai^enly rewards, 
obtfiined by Payasi and C'^ttara.lhc reminiscence 
of this older distinction iS ])reserved in the two 
stories of the Vimana Vatthn. the Uttakxvimana 
representing Uttara as a dweller of a magnificent 
abode in the Heaven of the *rhirt.v-thrce, and the 
Se^issaka-^’imana representing Payasi as the 
dweller of a mansion in a lower Heaven, viz., the 
Catummaharajika. And it was pei'iiaps to perpe- 
tuate the old idea of inferioritv that Pavasi i/as 
made t<j appear also in the Petavattliu, the main 
purpose of wliicli was to impress bn the people 
the inevitability of punishment awaiting all wrong- 
doers in the other world. And since the idea of 
inferiority in the older Vimana-doctrino of. the 
prose Serissaka Legend developed into a full-fledged 
doctrine of Hell, the \'imana-doctrine must be 
taken to be prior, at least logically, *^ to the 
Peta. 

12. Chroxolocy of JAtaka and VimAna 
Stories : — I’o sum up, we get the following chro- 
nology of the Jataka and Vimana stories ; — * 

(<) Similes and parables used by the Buddha 
as illustrations of moral points. 
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{ii) Similes and parables used by Kumara 
Kassapa in his controversy, shortly 
after the death of the Buddha as 
arguments and persuasions. 

(iii) The Serissaka Legend in prose in the 
Payasi-Suttanta, the date of which 
is«placed by Prof, lihys Davids within 
50 years of the Buddha’s death. ^ 

(tv) The 8uttanta-Ja takas which can be 
dated not much later than the Second 
Council, i.c., a hundred years, more 
or less, after Buddha’s death. 

(v) ’flic Canonical Jataka Book, which is 
earlier than the Vimana and the 
Pcfta Vatthu, the typical Serissaka 
story of wliicli caimot be assigned, 
according to tratlition, a date exceed- 
ing a century after the death of Payasi. 
liven if we accept the traditional date of a 
century, and if we remember that Payasi survived 
the .Buddha, the Serissaka-vimana story in verso, 
as it occurs in the Vimana and the Peta Vatthu, 
jYiust be assigned a date later than the Second 
Council,* and as we have indicated, this date is 
later not only than the Suttanta- Jatakas but 
also than the Canonical Jataka Book. As to the 
lower limit of the date of the Serissakavimana- 
bdllad, and a fortiori of the Books of Stories of 
Heaven and Hell, a* conception may be formed 
in the light of the follomng evidences. 
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13 . As'oka's Dhamma and VimAna-Doc- 
TRiNK : — If we analyse Asoka’s religion in the light 
of his inscriptions with the exception of a few 
special edicts, we are struck by its close resemblance 
with the Viinana-doctrine as we find in the Book 
of Stories of Heiivcn, and it is most curious that 
the special, doctrine of the Book of Stories of Hell • 
has ;aot played any part in it. - The religion of 
Asoka presents two aspects — moral and popular, 
the former representing a body of moral 'precepts 
applicable to all, an<l the latter comprising faith 
in the Triad, pilgrimage to holy places to worship 
the Buddhas, and sucli public and festive demons- 
trations as vimdnadasana, hastidasatia and illu- 

f 

mination {nfjikhaitidhdni). And these arc nothing 
but the characteristic features of the Vi mafia- 
doctrine above referred to. Whether the 
Vimanavatthu in its present form' existed then 
or not, it is clear that some Vimana stories, in 
some form or other, were known, though not of 
course in the earlier prose form of the »Serissaka 
story. The phases of belief which , havf found 
expression in the Vimanavatthu are characterised 
by a humanizing spirit rendering the abstract, 
concrete or practical. 'Fhe stories teach that the 
householders can become dwellers of celestial man- 
sions which vary in glory and splendour according 
to the merits gained by the following acts of piety 
and religious observances {dfiammacariyd) : — 

(a) Faith in the Three Jewels {tiratav^u saddhd). 
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(6) Buddhavartdana — Various modes of salu- 
tation to tlie "Suddlia, touching his 
feet (^jpadavandand) or with folded 
hands {anjalikamma) with a mind 
transported with joy {m/uditamano)y 
and a heart serene {pasannacitto.) 

(c) B‘tJ63idhapuja — ^Worshipping the Suddha 

with*o£Eeriags of flowers and perfumes. 

(d) petiyavandiind, Thupapuja, Dhatu-jpujS,y 

• — Worship of shrines, topes and relics. 

(e) Uposatha — Observance of the Sabbath. 

(/) Sllasamdddna — Keeping of the precepts. 

{g) Kiccdni — Fulfllment of duties by man 

and woman. 

{h) ^Cordial reception 0 i the Buddha 

and his followers. * 

{%) Dana — Liberal giits of food and drink 
and jother requisites to the Buddha 
and the Order. 

(j) yiharadana — ^Dedication of Vihdras to the 
Buddha and the Order. 

(5fc) Bhikkhadana — Alms-giving. 

(Z) Asrdma^ropay Vana-ropa, Cankarnay 
Pokkharai(f.l — ^Laying out of gardens, 
planting of trees, construction of 
roads, and excavation of tankrf. 

(m) BaihapadUpdAi — Gifts of chariots and 
4 • providing lights, etc. 

Bunndnuvnodand — ^Participation in virtu- 
ous deeds. 
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14. ViMlNA AND ApADANA StORIES CoN- 
trasted : — These Vimana ideas of piety were in- 
tensified later in the legends of the Apadana which 
virtually did away with the precepts and duties 
of life, and emphasized only such formal aspects 
of religion as Pujd, Vandund, Dana and Dak^ind. 
Among other differences, the follo\ying aiTc the most 
noticeable : — • . • 

*■1. Like the inscriptions of Asoka , the. Vimana* 
stories hold out for the householder a promise of 
heavenly reward generally in the immediate future,' 
while the Apadana legends invariably illustrate 
by the lives of Theras and Theris how heavenly 
rewards thus obtained are continued through 
many cycles of existence and multiplied, until 
these lead to Arahatship. 

2. The Vimanavattku sets out a religion for 
the house-holder , stripped of the icjlea of renuncia- 
tion, whereas the Apadana .legends combine by a 
peculiar mythological tlevice the pious life of the 
householder with the higher attainments of the 
recluse, the latter o\ershadowing the forider a 
synthesis unknown in the time of Asoks.. 

3. The Vimana stories promulgate generally 
the worship of the present Buddha® with his doctrine 
and followers, while the Apadana legends by their 
Adhikdravdda exalt the past Buddhas and brings 

^ Thu Vimana story of Uevati (Xcj. 52) which also occur^ as 
i^eta-story in the Petavatthu is one of t)iu few exceptions. 

* The Vimana story (Sn. 82) which mentions Sumedha« a past 
Jiuddha, is one of the few' czc»- tions. 
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.n,to prominence the worship of shrines, relics 
and topes. 

•4. The emphasis laid in the Vimana stories 
is on the whole on individual morality and duty, 
while the ApadSna legends emphasize mainly the 
acstttetic, char^able and humanitarian aspects 
of the 

f ^ 

It seems as if •the * Vinianavatthu and the 
Apadana represent the tjvo sides of Asoka’s religion. 
For the instructions in Asolca’s inscriptions are 
only a reproduction of the teachings of the Vimana- 
vatthu,^ and the Apad&na legends are nothing 
but the embodiment of Asoka’s personal practices. 
And the conflict between the Vimana and Apadana 
doctrines is the same as that .between Asoka’s 
teachings and practices. What wo find in Asokan 
inscriptions is in spirit ^ut a faithful reproduction 
of the Buddha idea of worship, which consists in 
following his * instructions and not in personal 
homage and offerings, the foolish ways of common 
people. But in his personal practices Asoka 
himself appears to have followed a mode of worship 
which the Buddh^ had denounced as vulgar. In 
the histbry eff this conflict between the two forms 
of Buddha worship, the Apadana marks a stage in 
the growth of the Buddhist creed when the ethical 
side practically <lisappeared jdclding place to the 
popular, ’rhe result v/as that the emotional side 
oj^he faith overshadowed its previous rationality 
{panndnva yatd ) . 

1 Notably the Vimana story of Revati (No. 52). 








